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'The Church in danger!' is a cry uttered in the 
present day by many, with various feelings, according to 
their hopes or fears. A foreboding of the calamity it 
suggests is felt by many a heart, whose attachment to the 
Church is equalled by grief at the causes of the danger. 
Time was when this cry was sufficient to rally round 
the Church, with almost unanimous determination, every 
son of England as a staunch defender ; but tempora 
mutanttir, and there are now but too many Englishmen 
who listen to it with exulting hopes, while they bend 
their best energies to prove the danger real. 

. The causes of this are, doubtless, many and complex, 
but one of them is patent. It suggests the question, 
* Has the Church been true to itself.** ' or rather, * Has 
it not found within its own bosom those who have 
inflicted upon it serious, if not deadly, wounds, and en- 
couraged the belief, almost justified the conclusion, that 
it is not the pure, reformed Scriptural Church that 
Cranmer and Ridley, Latimer and Hooper, Jewel and 
Hooker delighted in, but rather a Church encouraging 
those superstitions to purify it of which some of these 
men counted not their lives dear unto them, or tolerat- 
ing, if not approving, those who would dethrone those 
Scriptures, which our Reformers regarded as, and it 
itself teaches are, infallible truth, from the seat they ^ 
occupy in the devout Englishman's heart, to t^dwc^^kNeojk^ 
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to a level little, if any, higher than that of the works of 
merely human genius ? 

Should it fall, which God forbid ! it is to be feared 
it may be truly said of it that 

She lies at the proud foot of a conqueror 
Because she first did help to wound herself. 

It seems plain, therefore, that the duty of its true 
sons, at this crisis, is to leave no effort untried to exhibit 
to the world the fact that, when it is thus represented, 
it is misrepresented ; and that, when its pure Scrip- 
tural principles are denied, it is libelled. It is their 
duty to lose no opportunity of bringing before the 
public eye its real teaching, as exhibited, not in the 
varying and conflicting opinions of its individual 
members — be these cleric or lay — but in its own straight- 
forward, clear-speaking, authoritative documents. These 
represent its true principles, and by these only can it 
be fairly judged. 

At such a conjuncture as the present, it seems 
most important that the laity, if they would not be 
' carried about with every wind of doctrine,' should be 
well acquainted With these principles. The present 
work is a humble attempt to present their main features 
within a short and readable compass for circulation 
among the laity. The writer is aware of his own 
deficiencies, and of the lack of power in the following 
pages. But he conscientiously believed that no voice, 
however feeble, should be silent — on the Lord's side and 
the Church's — in these days. Hence this book. He has 
done what he could. May the Lord make this small 
contribution useful in aiding the spread of true Scrip- 
tural and Church principles ! Should this be the result, 
in however small a degree, he will have ample cause for 
thankfulness. 



CONTENTS. 



s»- 



LKTTEK PACK 

I. Introductory i 

II. The Rule of Faith — The Teaching of Scripture . 8 

III. The Rule of Faith— The English Church's Teach- 

ing 15 

IV. The Church 26 

V. The Ministry 42 

VI. The Ministry— r^«r/wr/tv/ 60 

VII. Ritual and a Liturgy ....... 76 

VIII, Man's Lost Estate 89 

IX. Good Works 95 

X. Predestination and Election 103 

XI. Jesus Christ the Righteous, the Propitiation for 

the Sins of the World no 

XII. The Way of Salvation 'v^^ . 



viii Contents, 

LETTER Y\V.T. 

XIII. Sacraments 126 

XIV. Baptism 133 

XV. The Holy Communion 148 

XVI. The Christian Life 168 

XVII. Concluding 179 



PRINCIPLES 



OF 



THE ENGLISH CHURCH. 



-•c*- 



LETTER I. 
introductory. 

My dear Friend, 

Your letter gave me mingled pleasure and 
pain. You tell me that you have been led to look with 
more seriousness upon life than you have hitherto done ; 
that, as never before, you see yourself a sinner in the 
sight of God, while you can ' behold the Lamb of God 
that taketh away the sins of the world ; * and that now 
you rejoice, in dependence on the guidance and strength 
of the Holy Spirit, to realise that you are called to live 
to God's glory for the love of Him in Jesus. You love 
Him because He has revealed His infinite love to you, 
and henceforth you desire to live not unto yourself but 
unto Him. In a word, you have been convinced of sin, 
and the Lord by His Holy Spirit has completed the 
work so graciously begun, by leading you on to con- 
version. 

This portion of your letter gave me unmixed pleasure. 
If angels rejoice over the repentant sinner, I may well 
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rejoice that my friend, with whom I have so often taken 
sweet counsel, has a part in the * inheritance, incorrupti- 
ble and undefiled, and that fadeth not away/ 

The remainder of your letter, however, while I can- 
not say it surprises, grieves me. 

You have been, as you rightly say, baptized, educated 
and confirmed as a member of the English Church, 
which has, you admit, nourished such religious feelings 
as you knew while still unconverted, and under the 
preaching of one of whose ministers you have found the 
Saviour. But, you say, now that all things have become 
new to you, you are perplexed and disturbed in mind as 
to the course you should take with reference to the new 
life that is before you. The strange spectacle presented 
by the Church fills you with dismay, and suggests 
questions to your mind never before thought of. You 
have, I rejoice to know from your letter, by the grace 
of God been taught by Him ' as the truth is in Jesus,' 
under a preached Gospel and the study of the Word of 
God. On the one hand, you see the prevalence of 
practices and methods of worship which you cannot but 
regard as utterly superstitious and soul-endangering, and 
entirely opposed to the simplicity of the Gospel ; on the 
other, you find principles and sentiments asserted cal- 
culated to cast doubts upon the inspiration of Holy 
Scripture and the divinity of our Lord. You observe 
that among the leaders in these respective movements are 
clergymen of the English Church, some of them holding 
high positions therein ; that their teaching and practices 
are openly carried on in the fabrics of the Church, and 
that they are followed by lai^e numbers of professing 
Church members. This is the cause of your perplexity. 

Can it be, you say, that a Church in which these 
errors of superstition and scarcely concealed scepticism 
are openly taught and practised can be a Scriptural 
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Church ? You doubt, you fear, and are almost persuaded 
that it is your duty to sever your connection with it, 
and to join some body of Christians amongst whom the 
Gospel is preached, and Christ's Sacraments are adminis- 
tered according to His appointment, instead of being 
made the vehicles of infusing poisonous error into 
credulous minds. 

I feel pained at such a course suggesting itself to 
your mind ; but, as I have said, I am not surprised. 
You will forgive me if I tell you why I am not You 
acknowledged that, up to the time of your conversion, 
you had scarcely taken any trouble to examine the 
principles of the English Church. You took, as the 
majority of its members take, its principles on trust, 
following the lead of the clergyman of your parish. 
This is, I believe, the explanation of the comparative 
success which has attended the movements that give you 
such just offence. Members of the Church do not take 
the trouble to enquire of the Church, in its authoritative 
documents, what its true principles are. They are con- 
tent to be led, or to acquiesce in the statements of the 
Church's ministers. If these are unfaithful and mis- 
represent the Church the latter suffers. Matters go on 
smoothly enough while men and women are contented 
with the aesthetics of religion, but as soon as the soul is 
stirred to earnest reflection and action dissatisfaction 
follows. If under the guise of the teaching of the 
English Church principles of sacerdotalism have taken 
deep root, the stirred — if unenlightened — conscience sees 
how inconsistent these are with the Church of our fathers, 
and finds no rest until it commits itself to the guidance 
of that system from which these principles spring, namely 
Romanism. If, however, sacerdotalism be rejected, yet if 
the soul be still a stranger to true conversion^ «. -^x^^v^-aS. 
scepticism is often adopted ; the CViuieVi \s x^omvcvsJi^^ 
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acknowledged, but its teaching is regarded with a kind 
of contemptuous toleration, as useful to a certain class 
of minds, but altogether too antiquated and narrow to 
satisfy the enlightenment of thinking men and women. 
With the truly converted the opposite of these two 
results often ensues. Your own is a case in point. You 
see the need of spiritual religion ; you have been brought 
into the liberty wherewith Christ has made you free, 
and you look around on these misrepresentations of the 
Church's teaching, and, because unacquainted with its 
true principles, you assume that the Church is unscrip- 
tural, and almost conclude to leave its communion ; when 
you ought rather to examine for yourself, by the light of 
God's Word, its own statement of principles, and, these 
proving sound, determine with God's help to show your- 
self its zealous and faithful champion : as much as in 
you lieth to counteract, by a consistent life and faithful 
testimony, the evils and errors which you, with all its 
loyal sons, deplore, waiting and praying for the time 
when those who cause the divisions shall, in God's pro- 
vidence, either be brought to see and confess the errors 
of their ways, and retrace their wandering steps, or else 
shall boldly and honestly face and accept the logical 
consequences of the position they have taken up and the 
system they have adopted. In either case the prayer 
and hope should be that the Church may be delivered 
from the attempt to reimpose upon it the unscriptural 
doctrines which its martyrs shed their blood to purge 
away. 

This should be your position, my dear friend. I 
earnestly trust and firmly believe it will be, for I am 
persuaded too strongly of your conscientious integrity,, 
and let me say, logical consistency, not to feel sure that 
you will prayerfully examine the real principles of the 
Church for yourself; and, when you have done this, I 
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feel convinced that your course will be such as I have 
indicated in my last paragraph. 

I would earnestly desire to aid you in this examina- 
tion ; and I think I gather from some expressions in 
your letter a wish that I should do so. I propose, there- 
fore, to write to you, as time will allow, a few letters, in 
which I shall endeavour to lay before you the main 
principles of our beloved Church. In working out this 
result I shall use, almost exclusively, the Bible and the 
Church's authoritative documents. The opinions of men 
are very deserving of respect in their true place ; but the 
system of taking the opinions of men as authoritative 
upon the Church's teaching, when we have its own 
plain documents to go to, is surely a mistake. Men's 
opinions differ from so many causes — special idiosyncrasy, 
education, association, prejudice — that to rely upon any 
man or set of men in such a case is to enter upon a sea 
of controversy, and to confuse and obscure the real points 
at issue. If my opponent produces a dozen divines on 
his side, I can produce as many on mine, and so we are 
no further advanced. In this way we may go on ad 
infinitum^ until, becoming excited and irritated, the search 
after truth is abandoned for the eager pursuit of victory 
at any tost. 

We will, with God's help, try a more excellent way. 
We will not set ourselves so much to show that those 
who differ from us are wrong, the object of our corre- 
spondence being not controversial, as that our Church 
in its principles is a truly Scriptural Church. To attain 
this object our course is simple. It is to compare the 
documents of the Church with Holy Scripture. This 
is what I propose to do in these letters, and the course I 
shall pursue will be this : — In considering a particular 
subject I shall go to the Bible and bring out its teaching 
upon that subject, and then take the Church's documeat& 
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in the same way. This course is, I think, better and 
less open to objection than the one usually adopted, of 
stating the Church's teaching and then proving it by 
passages of Scripture ; and is calculated to evoke more 
forcibly the harmony that exists between the teaching of 
the Word and that of the English Church. Of course I 
shall not attempt to write a treatise on the Thirty-nine 
Articles. Such treatises exist, so admirable and able that 
it would be mere presumption in me to attempt to do so. 
Nor is it necessary that I should in view of the particular 
purpose of these letters. We are both agreed in admit- 
ting that the Church acknowledges the doctrine of the 
Trinity, and expresses in terms the most unambiguous 
its belief, therefore, in the Godhead of the Father^ 
Son, and Holy Ghost. There is equally no question 
as to the Church's views upon the subject of the inspi- 
ration of the Holy Scriptures, as I shall, however, have 
occasion to show somewhat more at large in a future 
letter. 

Neither will it be within the scope of this enquiry to 
touch upon the political questions, connected rather 
with the practical working of the Church in its national 
aspect, than its Scriptural standing as a branch of the 
universal Church, that are stirring the minds of our con- 
temporaries. Doubtless these are considerations of 
great importance, and they will largely occupy the at- 
tention of the present generation and its successors ; but 
they will not be within the limits of our discussion* 
That must be confined to the constitution of the Churchy 
as such, and its agreement with the Scriptural indications 
of what is needful to establish claims upon our adherence 
when we seek a communion that shall satisfy the spiri- 
tual cravings of the awakened and converted soul. Other 
questions we can well leave as beyond the province of 
tiiis enquiry, with the justifiable conclusion, too, that in 
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thus exhibiting the Scriptural purity and simplicity of 
the Church, we are most effectually sustaining its real 
prosperity, suggesting much that must weaken the force 
of hostile arguments, since we show that whatever faults 
its adversaries can detect in it these arc compara- 
tively venial, for they may be wiped away by a wise 
internal reform, while the essential principles that now 
constitute it a Church, and on which alone it now 
demands our adhesion, because they are founded on 
Holy Scripture, remain intact Thus too we shall do 
our part in promoting true unity, which consists more in 
sympathy on essential truth than in outward confor- 
mity ; though I venture to state my conviction, the latter 
would be greatly advanced if the undeniable agreement 
in principle of the English Church with Evangelical 
truth were better appreciated by those outside its pale. 
My task, therefore, is the humble, but I trust it will 
prove the not unprofitable, one of showing that on these 
particular points, which are of vital interest to a con- 
verted soul, its principles are such as to satisfy thoroughly 
all its needs. I shall, accordingly, seek to prove that 
its sole standard of faith is the Bible ; that its organ- 
isation as a Church agrees with Scriptural requirements ; 
that its view of man's nature, his work in God's sight, 
his need of a Saviour, and his only hope of salvation, are 
those represented and insisted upon in Holy Writ. I 
shall further show that its teaching upon the Sacraments 
and the means of sustaining the spiritual life in the 
believer are equally in harmony with the precepts of 
that only standard of appeal ; and thus I shall, I think, 
be justified in the conclusion, which I do not doubt you 
will endorse, that it is a thoroughly Scriptural Church, 
deserving the allegiance of its children, for within its 
communion the ' man of God ' finds the clear represen- 
tation of how, under the Holy Spirit's teachings ' H^ 
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may be perfect, throughly furnished unto all good 
works/ ^ 

It will be obvious that our first point must be to 
show that the Scriptures alone are to be regarded as 
the rule of faith. The preliminary article will, there- 
fore, form the subject of my next letter. I venture to 
believe that, while I shall agree with yourself in holding 
the Scriptures as the sole rule of faith, I shall succeed, 
beyond question, in proving that they occupy the same 
position in the teaching of tlie English Church. 

In the meantime may the Lord have us in His holy 
keeping, giving us the spirit of love and of a sound 
mind. 

Believe, in love of Christ, 

Your affectionate friend. 



LETTER II. 
the rule of faith — the teaching of scripture. 

My dear Friend, 

The subject of this letter is of the deepest 
importance, since it deals with the question, so full of 
3olemn interest to every earnest mind. Where are we 
to look for certainty regarding the soul's everlasting 
destiny ? In other words : Where is that authority on 
which we can rely for sure guidance when the soul cries 
in its agony : * What must I do to be saved .? ' 

The answer we give is, *The Scriptures constitute 
that authority,' an answer that common sense recog- 
nises as the only pertinent and reliable one, any other 
. •> 

1 2 Tim. iii. 17. 
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involving only uncertainty and contradiction. The Holy 
Scriptures are a sufficient rule of faith, for they con- 
tain all things needful for salvation. Deep mysteries 
lie, indeed, within their pages ; yet all essential truth is 
given in so clear and simple a manner that a child may 
grasp it ; for * the law of the Lord is perfect, converting 
the soul ; the testimony of the Lord is sure, making wise 
the simple.' ^ 

With regard to those deeper mysteries, we may 
remark, without undervaluing the exegetical labours of 
our expositors, that human speculation seldom brings 
us nearer their solution — too often rather mystifies them. 
The knowledge of some of them is only attained by 
deep spiritual and experimental acquaintance with the 
will of the Lord, for * Eye hath not seen, nor ear heard, 
neither have entered into the heart of man, the things 
which God hath prepared for them that love Him. But 
God hath revealed them unto us by his Spirit ; for the 
Spirit searcheth all things, yea, the deep things of God,'^ 
and some are never realised in this life ; since * now we 
see through a glass, darkly ; but then face to face : now 
I know in part ; but then shall I know even as also I am 
known.'* 

In examining Scripture teaching upon this subject 
it will be convenient for us to adopt two courses : (i) to 
show that tradition (i.e. unwritten rules) is excluded from 
any authoritative claims upon us ; and (2) to set forth 
the teaching of Scripture upon the matter, wherein we 
shall see that its sufficiency is clearly stated, and the ex- 
■clusive duty of trying our faith by it is urged upon us. 

With regard to (i) our task is easy, and the proof 
need not be elaborated. It will be sufficient to refer to 
our Lord's rebuke to the Pharisees : ' In vain they do 
worship me, teaching for doctrines the commandments 

. ^ Ps. xix. 7. 2 I Cor. ii. 9, 10. * i Cot. ir»\, vat. 
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of men/ ^ and His declaration in Mark vii. 13, that thus 
doing they made the ' Word of God of none effect ; ' to 
which we may add the words of St. Peter, reminding of 
their true calling those who, it may be, seemed even in 
his days but too ready to yield an undue reverence to 
mere tradition, and so to lose sight of the true foundation : 
* Forasmuch as ye know that ye were not redeemed 
with corruptible things, as silver and gold, from your 
vain conversation received by tradition from your fathers; 
but with the precious blood of Christ, as of a lamb 
without blemish and without spot/ ^ 

With regard to (2) we shall, I am sure, agree in 
adopting unreservedly Paul's witness that * All Scripture 
is given by inspiration of God, and is profitable for 
doctrine, for reproof, for correction, for instruction in 
righteousness, that the man of God may be perfect, 
throughly furnished unto all good works ; ' ' remem- 
bering that this refers not, as some would have it, to 
the Old Testament Scriptures alone, but to all Scrip- 
ture ; therefore, to such of the New Testament as at the 
time these words were penned had been given. The 
apostle consequently includes in this comprehensive 
statement three Gospels, Matthew, Mark, and Luke, and 
nearly all his own Epistles, and those of the Apostle Peter. 

We maintain, then, that these Scriptures assert their 
own supremacy in matters of faith ; and distinctly call 
upon the people to test the teaching of the Church and 
its ministers by them. 

The above passage is the defence against corruption 
with which Paul furnishes Timothy, whom he was instruct- 
ing in his duties as an overseer or bishop, and warning 
against its insidious approaches ; and in agreement with 
this is the testimony of God's inspired saints : ' The 
statutes of the Lord are right, rejoicing the heart ; the 

1 Matt. XV. 9, 3 I Peter i. 18, 19. ^ 2 Tkn. iii. i6, vj. 
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commandment of the Lord is pure, enlightening the 
eyes/^ *The entrance of thy words giveth light: it 
giveth understanding unto the simple/ ^ * The command- 
ment is a lamp, and the law is light/ ^ 

In strict accordance with this principle we find 
Moses insisting upon the supreme respect and reverence 
in which the people are to hold God's Word, as in the 
eleventh chapter of Deuteronomy ; * and Joshua's gua- 
rantee of success is that he meditates in the law day 
and night, and observes all that is commanded therein.*- 
In succeeding years, after the people's sad declension — 
^a season of darkness, idolatry, and forgetfulness of God 
— a good king arose to bring about a reformation, and 
restore the worship of the Lord — a reformation of 
which we find a parallel in our own history. The 
method pursued by Josiah is the direct and efficacious 
one of bringing the people together that they may hear 
the Word of the Lord, and, by God's blessing, it was 
this that produced the revival.® Similarly, when the 
people have been misled by false teachers, the voice of 
God's prophet is raised to recall them to their duty, to 
warn them against error, and to show them their true 
security, by enjoining them to exercise their private 
judgment, and submit such teachings to the law and to 
the testimony ; and they are to decide accordingly. * If 
they ' (these teachers) ' speak not according to this word, 
it is because there is no light in them/ ^ 

If we turn to the personal teaching of our Lord, the 
same principle is ever insisted upon. Is it a lawyer asking 
from Himself an authoritative reply to the question 
' What shall I do to inherit eternal life ? ' ® or the repre- 
sentation of an entreaty for miraculous intervention in 
behalf of those sunk in worldly enjoyments and foiget- 

> Ps. xix. 8. 2 ps. cxix. 130. ' Prov. vi. 23. * Deut. xi. 18-20^ 

* Joshua i. 8. ^ 2 Chron. xxxiv. 29-33. ^ Is. viii. 20. ^ Luke x. 2^, 2.6^ 
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fulness of God ? The answer is still the same in effect, 
* What is written in the law, how readest thou ? ' 'If they 
hear not Moses and the prophets, neither will they be 
persuaded, though one rose from the dead/ ^ Or where 
His own claims are in question, instead of referring to His 
stupendous miracles as alone sufficient to command their 
acceptance, the same appeal to the Scriptures and their 
judgment is made. Their heresies are ascribed to the 
neglect of this reference, and the evidence of His divine 
mission is shown to be contained in these writings : *Ye 
do err, not knowing the Scriptures,'^ is His reproof to the 
Sadducees at their presumptuous attempt to involve Him 
in a difficulty on the subject of the resurrection ; while 
He seeks to induce the Scribes and Pharisees to admit 
the force of prophetic testimony, as fulfilled by their own 
conduct, in His quotation of the eighteenth Psalm, * Have 
ye never read this scripture : The stone which the 
builders rejected is become the head of the Corner ? ' ^ 
•while to give force to His pathetic lament over their 
stubbornness, ' Ye will not come unto me that ye might 
have life,' He precedes it by the urgent injunction, 'Search 
the scriptures ; for in them ye think ye have eternal life : 
and they are they which testify of me/ * What an un- 
•speakable comfort, my friend, it is that He has left us so 
precious a legacy, so that we need not be ' tossed to and 
fro, and carried about with every wind of doctrine, by 
the sleight of men, and cunning craftiness, whereby they 
lie in wait to deceive,'* but that we have, under the 
teaching of the Holy Spirit, according to His own 
authority, a sure guide in spiritual things, since those 
Scriptures * are written that ye might believe that Jesus 
is the Christ, the Son of God ; and that believing ye 
might have life through his name/ ® 

1 Luke xvi. 31. « Matt. xxii. 29. ' Ps. cxviii. 22. 

* John V. 39, 40. 5 Eph. iv. 14. « John xx. 31. 
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If we examine the method pursued by the apostles 
in preaching the Gospel, we see this same principle 
maintained. Wherever they went they resorted to the 
synagogues, and the burden of their teaching was the 
Messiah. They do not content themselves simply with 
asserting that Jesus was that Messiah, and, appealing to 
the wondrous miracles they performed in confirmation 
of their doctrine, demand the instant submission of the 
understanding of their hearers. No ! Taking the Old 
Testament, they expounded the prophecies,^ opening and 
alleging from these that Jesus is the Christ ; ^ and the 
sin of the Jews is clearly aggravated,' as well as their 
determined prejudice proved,^ by their refusal to examine 
from their own Scriptures the validity of Christ's claims.*' 
Nothing can more strongly express both the supreme 
authority of these writings, and the right as well as 
duty of everyone to bring these claims to this test, than 
the emphatic expression of approval awarded to the 
Bereans : * Who were more noble than those in Thessa- 
lonica, in that they received the word with all readiness 
of mind, and searched the scriptures daily, whether 
these things were so/ ® 

And the same principle pervades their teaching in 
their subsequent writings. It is no blind, unreasoning 
acceptance of dogma from man, but an appeal to the 
'sure word of prophecy* — that Scripture that was 
written for our learning, and profitable for all things 
needful to make a man wise unto salvation. The Scrip- 
ture reference I made at the beginning of this para- 
graph ^ reminds me of almost the only passage that can 
be quoted in their own favour by those who would deny 
to the simple Christian this right of himself appealing to 
and searching the Scriptures, as the sole rule of faith. 

^ Acts ii. 16-36. 3 Acts iii. 22-26. ^ Acts ix. 22. * Acts xiii. 26-39. 

* Acts xvii. 1-3, 10, II. 1® Acts xvii. 11. 7 2 Petat \. -l^ 
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I refer to the 20th verse of the same chapter, which 
reads thus : — * Knowing this first, that no prophecy of 
the scripture is of any private interpretation/ * Here,' 
they triumphantly say, ' you see ; no prophecy is of 
j>rivate interpretation. That is, no private or lay person 
must presume to meddle with the interpretation of 
Scripture. For that, he or she must come to the 
Church, or the priest who represents the Church.' The 
reply to this is obvious and easy. Prophecy is here 
spoken of, and we have here evidently a salutary warn- 
ing — sadly needed in all ages of the Church — against 
giving the reins to our fancy in the interpretation of 
prophecy ; i.e. unfulfilled prediction, and presumptuously 
seeking to be wise above that which is written. 

In all matters of faith, however, nothing can be 
clearer than the teaching of Scripture. The Christian's 
privilege and duty are to bring all that he is called upon 
to believe as requisite to salvation to the touchstone of 
Scripture itself, and, in reliance on the Holy Spirit, by 
this test, and this alone, * to prove all things, and hold 
fast that which is good.* ^ 

I know, my dear friend, that we are agreed upon this 
important question, yet it was needful for me to deal 
thus briefly with it, in order that the way might be 
suitably prepared for the task which I shall hope to 
fulfil in my next letter, namely, to prove that the 
English Church is in entire accord with Holy Writ upon 
this point. 

The grace of our Lord Jesus Christ be with you. 

' I Thess. V. 21. 
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LETTER III. 

the rule of faith — the english church's 

teaching. 

My dear Friend, 

I am thankful that you approve of the plan 
I have proposed to adopt, and I agree with you that it 
IS a bold one. As you justly say, the method usually 
pursued of setting forth the Church's teaching and 
proving it by texts of Scripture is far less satisfactory, 
since it is not so complete a test as that to be applied in 
these letters. To take the Scripture view of the subject 
under investigation, and then compare the statements of 
the Church with this, is a searching process, but one 
which, I am persuaded, the Church is well able to 
sustain. If any deficiency appears in this examination , 
the failure will be in my method and performance, not 
in the principles enunciated of our Church. 

In accordance with this plan, therefore, my -last 
letter was occupied with the exhibition of the teaching 
of Scripture upon this important point — the rule of faith. 
I am now to approach the question of the teaching of 
the Church of England upon it. To answer the enquiry : 
^ How far do the standards of the English Church assert 
the same principle ? ' 

The answer is, * Entirely.' The Scriptures are the 
rule, and the only rule of faith recognised in them. 

Consider the large space allotted to the Scriptures in 
the public services of the Church, and tell me if you 
know of any communion that pays such homage to the 
Holy Scripture as that of the Church of England ! 
Every time morning and evening service are held 
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portions of at least four chapters are read, with the 
Epistle and Gospel in the morning, and several Psalms ; 
and these are not promiscuously selected, but are the 
result of reverential, prayerful thought, intended either 
to exhibit the great doctrines of our faith, or the practi- 
cal teaching of the Word as to the fruits of faith. Again, 
examine the prayers, a subject we shall consider more 
fully hereafter, and see how saturated they are with 
Scripture reference, quotation, and truth. Surely if one 
of the marks of a true branch of the universal Church of 
Christ be the pre-eminence given to the pure Word of 
God in its public services, whereby all the members of 
the Church may read and hear that Word for themselves, 
and test by it the teaching of its ministers, the Church 
of England deserves the highest rank in our estimation 
and our confidence ! 

I admit that this is only satisfactory so far. More 
IS needed to support my assertion that the principles of 
the English Church require exclusive supremacy to be 
yielded to the Scriptures in matters of faith, both by 
clergy and people. To discover its authoritative direc- 
tions on this subject, we must go to its * Articles of 
Religion ' and * Homilies,' the former as being the 
English Church's emphatic declaration of its principles ; 
the latter as being of semi-authority at the least, since 
they are the productions of some of those to whom we 
owe the composition of the Articles, and have theif 
teaching endorsed by the thirty-fifth Article, which refers 
to the Homilies, and states that * they contain a godly 
and wholesome doctrine.* 

The first Homily sets forth the importance to the 
Christian of a knowledge of Holy Scriptures, asserting 
that ' as many as be desirous of entering into the right 
and perfect way unto God must apply their minds to 
know Holy Scripture, without the which they can neither 
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sufficiently know God and His will, neither their office . 
and duty.* Warning its readers against the carnal mind 
that finds no enjoyment in Scripture, and prefers the 
traditions of men, it bids them to forsake * the corrupt 
judgment of fleshly men, which care not but for their 
carcase/ Let us reverently hear and read Holy Scripture, 
which is the food of the soul. Let us diligently search 
for the well of life in the books of the * New and Old 
Testament, and not run to the filthy puddles of men's 
traditions, devised by men's imagination for our justifi- 
cation and salvation. For in Holy Scripture is fully 
contained what we ought to do and to eschew, what 
to believe, what to love, and what to look for at God's 
hands at length.' Enlarging upon this statement, it 
says : — * If it shall require to teach any truth, or reprove 
false doctrine, to rebuke any vice, to commend any 
virtue, to comfort or exhort, or to do any other thing 
requisite for our salvation, all those things, saith Saint 
Chrysostom, we may learn plentifully of the Scripture. 
There is whatsoever is meet for all ages, and for all 
degrees and sorts of men. These books, therefore, 
ought to be much in our hands, in our eyes, in our ears, 
in our mouths, but most of all in our hearts. For the 
Scripture of God is the heavenly meat of our souls ; the 
hearing and keeping of it maketh us blessed, sanctifieth 
us, and maketh us holy ; it tuneth our souls, it is a 
light-lantern to our feet, it is a sure, steadfast, and ever- 
lasting instrument of salvation ; it giveth wisdom to the 
humble and lowly hearts ; it comforteth, maketh glad, 
cheereth and cherisheth our conscience ; it. is a more ex- 
cellent jewel or treasure than any gold or precious stone; 
it isTTiore sweet than honey or honey-comb ; it is called 
the best part which Mar}'' did choose, for it hath in it 
everlasting comfort. The words of Holy Scripture be 
called words of everlasting life, for they be God'^ vw^Vtn^- 

C 
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ment, ordained for the same purpose. They have power 
to turn, through God's promise, and they be effectual 
through God*s assistance ; and, being received in a 
faithful heart, they have ever an heavenly and spiritual 
working in them ; they are lively, quick, and mighty in 
operation, and sharper than any two-edged sword, and 
enter through even to the dividing asunder of the 
soul and the spirit, of the joints and the marrow.' It 
urges on the individual the truth that no mere intellec- 
tual knowledge of the Scriptures is profitable but that 
which the Holy Ghost teaches, and asserts the solemn 
responsibility of those who neglect the Scriptures, since 

* nothing more darkeneth Christ, nor bringeth in more 
blindness and all kinds of vices, than doth the ignorance 
of God's Word ! ' 

In the twenty-second Homily, combating the asser- 
tion of those who pretend, most untruly, that the much 
hearing and reading of God's Word is an occasion of 
heresy and carnal liberty, are these emphatic words : — 

* The knowledge of God and ourselves is so far from 
being an occasion of evil, that it is the readiest, yea the 
only means to bridle carnal liberty, and to kill all our 
fleshly affections. And the ordinary way to attain this 
knowledge is with diligence to hear and read the Holy 
Scriptures. * For the whole Scriptures,' saith St. Paul, 

* were given by the inspiration of God.' And shall we 
Christian men think to learn the knowledge of God and 
of ourselves in any earthly man's work or writing, sooner 
or better than in the Holy Scriptures, written by the in- 
spiration of the Holy Ghost ? The Scriptures were not 
brought to us by the will of man, but holy men of God, 
as witnesseth St. Peter, * spake as they were moved 
by the Holy Spirit of God.' The Holy Ghost is the 
schoolmaster of truth, which leadeth his scholars, as our 
Saviour saith of him, * into all truth.' Referring to the 
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superstition which treats with sacred reverence so-called 
relics and images of the Saviour, the writer forcibly and 
eloquently asks : * Should we not, good brethren, much 
rather embrace and reverence God's Holy Book, the 
sacred Bible, which represents Christ unto us more truly 
than can any image ? The image can but express the 
form or shape of His body, if it can do so much : but the 
Scriptures do in such sort set forth Christ that we may 
see both God and man ; we may see Him, I say, speak- 
ing unto us, healing our infirmities, dying for our sins, 
rising from death for our justification. And, to be short, 
we may in the Scriptures so perfectly see whole Christ 
with the eye of faith, as we, lacking faith, could not with 
these bodily eyes see Him, though he stood now pre- 
sent here before us. Let every matiy womaUy and child^ 
therefore, with all their hearts, thirst and desire God's 
Holy Scriptures, love them, embrace them, have their 
delight and pleasure in hearing and reading them, so as 
at length we may be transformed and changed into 
them. For the Holy Scriptures are God's treasure- 
house, wherein are found all things needful for us to see, 
to hear, to learn, and to believe, necessary for the attain- 
ing of eternal life.' 

This, my friend, is plain and emphatic. Language 
•cannot be stronger ; and I would, in closing these quota- 
tions, call your attention to the words italicised. Can 
anything be clearer than that our Church, to the extent 
to which these Homilies speak the voice of the Church, 
•demands from every one of its members the exercise of 
the privilege and duty of personal study of the Scrip- 
tures under the teaching of the Holy Ghost, without the 
necessary intervention of any human official interpreter } 

Let us now turn to the * Articles of Religion.' Before 
-quoting them, I would ask you to observe that they 
show the sympathy on matters of faith between our Re.- 

02 
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formers and those of the Continent, several of our 
articles being taken from the Confession of Augsburg^ 
and others from that of Wiirtemberg. This is a not un- 
important observation, as we shall see in future letters. 

They passed through various vicissitudes before as- 
suming their final authoritative position. In the year 
1552, and reign of Edward VI., a series of forty-two 
Articles was drawn up and promulgated ; but it is, I 
believe, an open question as to whether these ever had 
the sanction of Convocation. Happily, whether they had 
or not is of no consequence, as they were abrogated in 
1553 on the accession of Mary. After her death, these 
forty-two Articles were revised in 1562, when they 
finally assumed their present form of thirty-nine. These 
received the subscription of Convocation, and were pro- 
mulgated in 1571 under the authority of Queen Eliza- 
beth. As they were thus agreed upon by the arch- 
bishops and bishops of both provinces, and the whole 
clergy in the Convocation holden at London in the year 
1562 (see declaration prefixed to the Articles), their 
authority upon the matters of which they treat must be 
decisive, since they are thus the deliberate voice of the 
Church — I say * the matters of which they treat,' for 
they do not profess to treat of some matters, which in 
our day are subjects of serious controversy. For 
instance, there is no article expressly treating of the 
inspiration of the Scriptures, because in the age of the 
Articles all men were agreed in receiving them as in- 
spired. Nevertheless, there is abundant assertion of 
their inspiration, as I have already shown in my quota- 
tions from the Homilies, and shall hereafter show in 
quoting from the Articles and ordination service. Of 
course such subjects as are not expressly treated of in 
the Articles, the Church requires us to satisfy ourselves 
Aipon by reference to the Word of God. 
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Before I commence my quotations, I must say one 
word upon the interpretation of the Articles — a word 
rendered necessary by the fact that we live in an age 
which has seen a * non-natural ' interpretation contended 
for. However the exigencies of their case may have 
rendered this device needful to its advocates, we are 
happily in possession of our Church's method. This 
knows nothing of non-natural interpretation ; but, as if 
there had been a prescience of what perverted ingenuity 
was likely to attempt, and a determination to guard its 
faithful children against being misled by such endea- 
vours, the Declaration prefixed to the Articles distinctly 
avers that these Articles * do contain the true doctrine 
of the Church of England, agreeable to God's Word,* 
and admonishes *that no man hereafter shall either 
print, or preach, to draw the Article aside any way, but 
shall submit to it in the plain and full meaning thereof ; 
and shall not put his own sense or comment to be the 
meaning of the Article, but shall take it in the literal 
and grammatical sense.* 

We are now qualified, as honest enquirers, to go to 
these authoritative documents for their teaching upon 
this crucial principle. I refer you first to the Sixth 
Article^ entitled * On the sufficiency of Holy Scriptures 
for Salvation,* and I ask you to read this unmistakeable 
statement: *Holy Scripture containeth all things ne- 
cessary to salvation : so that whatsoever is not read 
therein, arid may be proved thereby, is not to be re- 
quired of any man, that it should be believed as an 
article of the faith, or be thought requisite or necessary 
to salvation.* 

I ask you to note this language, ' Whatsoever,' &c., 
* IS not to be required of any man,* &c. Plainly here 
the Church throws upon its individual members the duty 
of themselves examining, by the Scriptures, the tea.d\\xv^ 
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under which they are placed, and calls upon them to 
reject it, if they find it will not stand this test. 

I refer you to Article VIII. *0f the three Creeds ; ' 
and ask you to observe how clearly the Church brings 
these to the same proof. They are no rule of faith 
— as some would have us believe — but, being a com- 
pendious summary of Christian doctrine, * they ought 
thoroughly to be received and believed, for (= because) 
they may be proved by most certain warrant of Holy 
Scripture.* 

Article XX. treats 'Of the Authority of the 
Church/ and while rightly claiming for it * power to 
decree rites and ceremonies, and authority in contro- 
versies of faith,* distinctly asserts the supremacy of the 
Scriptures over the Church, as well as the duty of its 
members to try its claims by them, since it asserts 
that * it is not lawful for the Church to ordain anything 
that is contrary to God's Word written, neither may it 
so expound one place of Scripture that it be repugnant 
to another. Wherefore although the Church be a 
witness and keeper of Holy Writ, yet as it ought not to 
decree anything against the same, so besides the same^ 
ought it not to enforce anything to be believed for 
necessity of salvation.* 

*The plain, literal, and grammatical s^nse* of the 
Article, expressed in familiar terms, is this : ' I, the 
Church, have authority, but that authority is limited by 
Scripture : I am, indeed, a witness and keeper of Holy 
Writ, but, as a Church, I am as much bound to regulate 
my decrees in these matters, which my authority extends, 
by the teaching of, and in subordination to Scripture, as 
you ^re to receive them if they express Scripture truth. 
You, my children, must bring them to this test. If they 
prove contrary to this supreme authority, ipso facto they 
are not hindins: upon von * 
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And equally decided is the language of the Church 
on the subject of General Councils. The twenty-first 
Article declares that they ' may err, and sometimes have 
erred even in things pertaining to God. Wherefore^ 
things ordained by them as necessary to salvation have 
neither strength nor authority unless it may be declared 
that they be taken out of Holy Scripture/ 

I think you will allow that nothing can be more 
satisfactory than the clear and emphatic expression of 
the English Church upon this vital principle. But 
before I close this letter I purpose turning for a few 
minutes to the Ordination Service, to see what instruc- 
tions are given to its ministers at that solemn time. 
I do this because I have observed — I do not think you 
are under any such delusion — that there is an impres- 
sion among a certain class of people that this * Ordination 
Vow' contains in it some modification of all this, so 
that the clergy of the Church have a kind of license and 
authority to depart in their teaching and ministrations 
from the strict limitations with which the Church binds 
its members. This appears to me to be the only ex- 
planation of the way in which people submit to the 
strange novelties, or revivals of error, both of faith and 
rite, which we have seen to be so prolific of late years. 
The Church's principle is so free from ambiguity, that 
one would have thought that the honest heart of the 
Englishman would have indignantly and decidedly 
crushed the rising plague by a simple appeal to the 
plain principles of the English Church. Whatever 
may be the correctness of your views on what you are 
pleased to call 'Catholic' principles, however correct 
may be your revival of mediaeval symbol, vestment, and 
doctrine, or even of fourth-century teaching, your views 
will not stand the test of Scripture. Our Reformers 
went back to true primitive — that is, Scriptural autho- 
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rity, in restoring the Church to its purity, and it is 
founded upon the principle that nothing that cannot 
stand this test is to be received for essential truth. 
Your views, therefore, are contrary to the principles of 
the Church ; and therefore, its authoritative documents 
are standing protests against them, as well as against 
all others who, from whatsoever point of view, teach any- 
thing that lessens the authority of God's Holy Word. 
You would have expected, I say, this tone to be that 
universally prevalent, and you can only account for its 
merely partial existence on the supposition of an opinioiL 
05 impression that the Church has some occult directions 
for its ministers, which give them some special power 
to modify or depart from the principles so rigidly laid 
down in its Articles. 

Let us see, I turn to the Ordination Service and 
I find that the clergy are required to subordinate all 
their teachings to the Word of God. The deacon is 
solemnly asked by the bishop before the latter ordains 
him, * Do you unfeignedly believe all the canonical 
Scriptures of the Old and New Testament } ' and, ' Will 
you diligently read the same unto the people assembled 
in the church where you shall be appointed to serve ? * 
to which questions he as solemnly answers, * I do believe 
them,* and * I will ; ' and the form of his commission 
runs : * Take thou authority to read the Gospel in the 
Church of God, and to preach the same, if thou be thereto 
licensed by the bishop.* 

The priest's ordination is preceded by a very solemn 
and definite interrogatory : * Are you persuaded that 
the Holy Scriptures contain sufficiently all doctrine re- 
quired of necessity for eternal salvation through faith 
in Jesus Christ } And are you determined out of the 
said Scriptures to instruct the people comniitted to your 
charge, and to teach nothing as required of necessity to 
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eternal salvation but that which you shall be persuaded 
may be concluded and proved by the Scriptures ? * 
And he replies, * I am so persuaded, and have so deter- 
mined by God's grace/ 

With special reference to the Word and Sacraments 
he is asked, 'Will you, then, give your faithful dili- 
gence always so to minister the doctrine and sacraments 
and discipline of the Church, as the Lord hath commanded ^ 
and as this Church and realm hath received the same, 
according to the commandments of God, so that you 
may teach the people .... to keep and observe the 
5ame }' * I will so do,* he says in reply, * the Lord 
being my helper.* 

With regard to the maintenance of pure doctrine, 
the Church calls upon him, and he promises, to * be 
ready with all faithful diligence to banish and drive 
away all erroneous and strange doctrines, contrary to 
Gods Word: 

To impress upon him the paramount claim of these 
Scriptures, if he would fulfil aright the solemn duties of 
his sacred office, the Church further demands from him 
the promise that he will both * be diligent in prayers 
and in reading the Holy Scriptures, and in such studies 
as help to the knowledge of the same, laying aside the 
study of the world and the flesh ; and that he will be 
diligent to frame and fashion himself and his family ac- 
cording to the doctrine of Christ* Having thus secured 
fidelity as far as any human precaution can secure it, 
necessarily leaving to the individual the awful responsi- 
bility of a faithful discharge of the trust thus accepted, 
the Bishop confers authority upon the priest * to preach 
the Word of God, and to minister the Holy Sacraments 
in the congregation,* delivering at the same time into 
his hand a copy of the Bible. 

I venture to assert that I have entirely proved my 
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point. In its Liturgy the Church recognises the divine 
inspiration of Holy Writ ; in its Articles it founds all 
its claim to the allegiance of its members on its sub- 
mission to the Word of God as the only rule of faith ; 
and in its solemn appointment of its ministers it de- 
mands from them the undertaking that these Scrip- 
tures, without mixture of human tradition or opinion^ 
shall be their standard of faith and rule of life. 

In all this it demands and deserves the confidence 
of its children ; for it takes up the Scriptural position 
of inviting them to examine its claims by the light of 
God's Word, and does not shrink from the consequences. 
The whole principle of its teaching is summed in the 
inspired injunction : — * To the law and to the testimony : 
if they speak not according to this Word, it is because 
there is no light in them/ ^ 



LETTER IV. 
the church. 

My dear Friend, 

The subject of this letter is expressed by a 
word that is very commonly used ; and, I may add, is 
very commonly abused. In the name of the * Church,* 
an undefined abstraction, a name only when used in 
such a connection and for such purposes, crimes have 
been perpetrated at which humanity shudders, and over 
which angels might well weep. In the name of the 
* Church ' errors have been taught that have removed 
simple minds * from Him that called them into the 

1 Is. viii. 20. 
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grace of Christ unto another Gospel, which is not another/^ 
In the name of the * Church ' we see the rule, order, and 
law of the Church of this realm of England defied and 
contemned, and an attempt made to introduce into ita 
pure communion errors and superstitions against which 
it is itself a standing protest. 

All this is very sad ; and, doubtless, they do most 
valuable work who bring the treasures of their learning 
and the force of their intellectual acuteness to bear upon 
the controversies thus engendered, to prove that, even 
from the point of view taken by these disturbers of our 
Zion, the position of the latter is untenable. 

All controversy of this kind has, however, this dis- 
advantage. Plain men get bewildered amid the con- 
flicting assertions and arguments, to support which 
names are quoted on each side that the Church at large 
has held in respect, and they are apt, in despair, to give 
up the search for truth, either acquiescing in what is 
erroneous, or turning their backs upon a Church whose 
voice — as thus heard — seems to utter so uncertain a 
sound, so ambiguous a delivery. 

A return, therefore, to first principles, to the simple 
enquiry, * What saith the Scripture i * and a com- 
parison of the English Church's principles with this, 
testimony, seems to be the true remedy for this unfor- 
tunate and unhealthy condition of things. Upon no 
subject is this course of more importance than on this 
one of the * Church.' Let us, then, address ourselves to 
the enquiry suggested by the term on this principle. 
— Scripture first, the English Church's agreement with 
Scripture statement second. 

The word * Church * is derived from the Greek /cvpuiKo^ 
(itself from Kvpiov ovKi^a, the house of the Lord), and 
signifies belonging to the Lord. Wherever, however^ 

1 Gal. i. 6, 7. 
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the word occurs in our English version of the New Testa- 
ment, it is the translation of kKic\qalay the Greek word for 
«n assembly. The derivation of this word i/cKXija-Uif 
from SK out, and kclKAw I call, indicates that those who 
•constituted an i/cK\f)<Tia were certain persons called out 
from the world to the enjoyment, individually and col- 
lectively, of particular privileges, and the fulfilment of 
certain responsibilities involved in these privileges. 

Examining the Scriptures, we shall, therefore, see that 
the term * Church * is used in various relations, and these 
should be carefully distinguished when we are discussing 
the question before us. 

(a) We have the term used in its relation to Christ 
•and His people, indicating the great body of true 
believers, wherever they are found, and to whatever 
branch of the outward Church they belong. These form 
the invisible Church on earth. Addressing these, the 
apostle says they are * Come unto Mount Zion and unto 
the city of the living God, the heavenly Jerusalem, and 
to an innumerable company of angels, to the general 
assembly and church of the first-born which are written 
in Heaven.' ^ Speaking of the relation between these and 
the Lord, the Apostle declares that He is * the head 
over all things to the Church which is His body, the 
fulness of Him that filleth all in all;'^ and of His love to, 
and purpose in giving Himself for them, that He * loved 
the Church, and gave Himself for it, that He might 
sanctify and cleanse it with the washing of water by the 
Word, that He might present it to Himself a glorious 
•Church, not having spot or wrinkle or any such thing.'' 
These, with many other passages needless for us to quote 
here, give the precious signification of the ' Church/ 
embracing, but confined to all true believers, the * one 
ilock' (not fold as in our version) of 'the one Shepherd.** 

1 Heb. xii. 22, 23. 2 Eph. i. 22, 23. ^ Eph. v. 25-27. * John x. 16 
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{b) We also find the word used to indicate the whole- 
body of professors, and answering, therefore, to our use 
of the term Church Catholic, i.e. the universal Church, all 
professing Christians wherever found. The whole body of 
those who embraced the truth on the day of Pentecost are 
thus designated. * The same day there were added unto- 
them about three thousand souls.' * And the Lord added 
to the Church daily such as were being saved.* * Among 
this number we know were some who were unfaithful 
professors, Ananias and Sapphira being tragical proofs 
of this. A similar reference is made, apparently by 
St. Paul in his injunction to the Corinthians, to ' give 
none offence, neither to the Jews nor to the Gentiles,, 
nor to the Church of God,* ^ and in his reproving question 
* despise ye the Church of God 1 ' ^ This meaning of the 
word is unquestionably clear since the Lord's teach- 
ing involves it, as in the parables of the * Wheat and 
Tares,' the * Draw-net,* and others, and is abundantly 
confirmed by the existence of evil professors in the 
various bodies still denominated * Churches * by the in- 
spired Word. These we shall refer to immediately, for 
with these, in pursuit of our present purpose, we have 
most concern. 

(^r) Before referring to the Church of a particular 
place, we may note that the term is used to express a 
particular congregation, sometimes consisting only of a 
single household. Thus St. Paul greets the Church in 
the house of Aquila and Priscilla ; * the Church in the 
house of Nymphas ; ^ and the Church in the house of 
Philemon is included among those to whom the letter 
to that convert is addressed. The following passages, 
sufliciently prove that the term is also applied to a con- 
gregation assembled for worship. ' When ye come 

1 Acts ii. 41, 47. 2 I Cor. x. 32. ^ i i^f^^^ xi. 22. 

* Rom. xvi. 4, 5 ; xvi. 19. * Col. iv. 15. 
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together in the Church,' ^ and * if therefore the whole 
"Church come together into one place/ 

(d) We also see that the term * Church ' is used in 
the New Testament to indicate a community in a par- 
ticular place, all professing the Christian faith, subject 
to the same rules, worshipping in one or more assemblies, 
for of course, as members increased, places of worship 
must also be multiplied, but all under the guidance of 
•duly appointed ministers, and acknowledging the same 
laws. Such a Church, or such Churches, contained 
within their pale all professors — sincere or insincere — 
-and were, therefore, representatives of the Catholic or 
universal Church, since in the aggregate they formed 
that Church. Examples of these particular Churches 
we find in * the Churches of Asia,' ^ which are more par- 
ticularly referred to in the Book of the Revelation * as 
the 'seven Churches' of Ephesus, Smyrna, Pergamos, 
Thyatira, Sardis, Philadelphia, and Laodicea. Among 
these Churches were individual members who were 
unfaithful and openly sinful, yet were they ' Churches 
still.'* It is also observable that in the Church of a par- 
ticular place a prominent position is given to the laity, 
the latter alone being designated the Church on occasion. 
Paul addresses his letter to the * Church of God which 
is at Corinth, to them that are sanctified in Christ Jesus, 
called to be saints, with all that in every place call upon 
the name of Jesus Christ our Lord, both theirs and ours.** 
Similarly, the Epistle to the Galatians is addressed to 
"^ the Churches of Galatia,' ® and * to the Church of the 
Thessalonians,' ^ the Epistles that bear their name are 
addressed. .A striking fact, too, is that the laity was 
regarded as so important a part of the Church that the 

* 1 Cor. xi. i8 ; xiv. 23. 2 1 Cor. xvi. 19. 
5 Rev. i. 4. 4 Rev. ii. 5, 13-15, 19, 20 ; iii. 4, 18, 19. 

* I Cor. i. 2. « Gal. i. 2. ^ i and 2 Thess. i. i. 
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gravest questions of Church discipline were submitted 
to them in conjunction with the Apostles, and decrees 
on the subject issued in their joint names. Satisfactory- 
proof of this statement is afforded by the very first 
question of this kind that was discussed and adjudicated 
upon. I mean the circumcision of the Gentiles. Paul 
and Barnabas go up to Jerusalem and are received * of 
the Church and the apostles and elders.' This question 
immediately arises, is discussed, the decision announced 
by James as president, and communicated to the parties 
interested in a memorable letter commencing as follows : — 
" The apostles and elders and brethren send greeting unto 
the brethren which are of the Gentiles.* ^ Here you will 
observe that the * brethren,' that is, the laity, are joined 
with the ministers in issuing this decision which is 
addressed to the 'brethren,' not to their respective 
ministers. 

I may remark, en passant^ that this position of the 
laity is fully recognised in our Church's constitution. 
The prayers embrace the idea of laity and minister being 
fellow-worshippers, and altogether discountenance any 
notion of a vicarious worship on the part of the minister 
5uch as is encouraged by, for instance, the Romish 
Church, whose ministers offer prayers in a practically 
unknown tongue, a practice against which St. Paul 
protests by anticipation when he says, * I will pray with 
the spirit and I will pray with the understanding also,' ^ 
* else, when thou shalt bless with the spirit how shall he 
that occupieth the room of the unlearned say Amen at 
thy giving of thanks } seeing he understandeth not what 
thou sayest' * In the Church I had rather speak five 
words with my understanding, that by my voice I might 
teach others also, than ten thousand words in an unknown 
tongue/ In accordance with this Scriptural principle 

1 Acts XV. 23. 2 I Cor. xiv. 15, 16, 19. 
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our Church, in Article XXIV., declares that ' it is a things 
plainly repugnant to the Word of God, and the custom 
of the Primitive Church, to have publick prayer in the 
Church, or to minister the Sacraments in a tongue not 
understanded of the people/ It scarcely needs remark 
that if the ministrations be conducted in such a manner 
as practically to exclude the people from joining in- 
telligently in the prayers and services, the spirit of this 
Scriptural principle is equally broken, and the practice 
is equally condemned by Scripture and the English 
Church. ^ 

But the recognition of the laity by our Church in 
accordance with the apostolic practice will further 
appear, if we consider that no alterations can be made 
in its formularies or other authoritative statements of 
principles, except by the authority of Parliament. The 
Convocation of the Clergy may recommend alterations^ 
but these recommendations must be submitted to, ap- 
proved of, and sanctioned by the laity, as represented by 
the Parliament, which embraces the elect of the people 
in the Commons, and the nobility and bishops in the 
Lords, before they can have any force. Observe how 
exactly this agrees with the practice of apostolic days, 
when not only the apostles and elders, but also the 
* brethren,* must discuss and promulgate the Church's de- 
cisions upon important questions affecting the Church's 
discipline and doctrine. I admit that the circumstances 
of our times may render desirable some alterations in the 
existing method of carrying out this principle. When 
our Church's reformed polity was established, the theory 
was that every member of Parliament was also a member 
of the Church, and the fact was almost identical with 
the theory. Now, however, this is very far from being 
the case, and some adjustment of the method of lay repre- 
sentation may be, I think is, desirable. The principle^ 
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nevertheless, cannot be questioned ; namely, that our 
Church, in accordance with Scripture precedent, regards 
the laity as a very important factor in the composition 
of the Church, with a right to an authoritative voice in 
all matters connected with its doctrine, discipline, and 
practice ; and that no modification of the present repre- 
sentative system could be acceptable or agreeable to the 
principles on which the Church is founded that did not 
give its full share of representative power to the laity. 
The notion that Convocation, which, as at present con- 
stituted is an exclusive representation — and some not 
unreasonably think a very insufficient and unsatisfactory 
one — of the clergy, represents the Church is .'plainly 
repugnant to the Word of God,* to the principles of our 
Church, founded upon that Word, and, I may venture 
to add, to common sense. 

Turning our thoughts now to the establishment of 
the Church as a polity we find that when the Lord 
Jesus introduced His kingdom. He left to the apostles 
the task of founding and establishing the Church on 
earth. For this purpose He gave them supreme earthly 
authority, instructing them to go and * teach all nations, 
baptizing them in the name of the Father, and of the 
Son, and of the Holy Ghost ; ' * teaching them to 
observe all things whatsoever He had commanded them, 
and assuring them that whatsoever they should bind on 
earth should be bound in heaven, and whatsoever they 
should loose on earth should be loosed in heaven.^ This 
authority they proceeded to exercise on and after the 
Day of Pentecost, as we have recorded in the Acts of 
the Apostles and the various Epistles to Churches and 
individuals. 

The Church was built upon the foundation of the 
apostles and prophets, Jesus Christ Himself being the 

1 Matt, xxviii. 19, 20. ^ Matt, xviii. i8» 
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chief comer-stone.* The visible Church established thus 
by the apostles has two aspects : — (i.) That which re- 
lates to doctrine ; that is to say, the Faith and Practice 
of her members, who, as thus viewed, are regarded as 
true believers, the body of Him in whom all fulness 
dwells,^ they being thus * the fulness of Him that fiUeth 
all in all,* ' the invisible Church. Upon this aspect of 
the Church, and the teaching of our branch of it, 
we shall have more to say in future letters. It will 
suffice now to remark that whatever a Christian should 
know, believe, and do, to his souFs eternal salvation is 
plainly contained, on the authority of Christ and His 
apostles, in the Word of God, and in that alone ; and 
that, as I have shown in the preceding letters, the 
English Church adopts this standard emphatically and 
exclusively. (2.) That which relates to the polity of the 
Church — its institutions, laws, and government — in that 
sense of the word which describes it as a branch of the 
visible Church including all professors of the Christian 
name. 

We have now to consider what indications are given 
in the Scriptures of any form of Church government 
established by the apostles ; and I think our enquiry 
will conclusively prove two things : — First, that they did 
give instructions and arranged rules for the organisation 
of the Church, and for the carrying on and maintenance 
of that organisation. Second, that on certain matters 
they were silent, apparently intentionally, for the pur- 
pose of leaving those matters to the discretion of indi- 
vidual Churches. 

When so large a number as upwards of three thou- 
sand souls were admitted as members of the Church, 
speedily to number five thousand,^ it immediately became 

* Eph. ii. 20. ■ ' Col. i. 19. 

5 Eph. i. 23. * Acts ii. 41 ; iv. 4. 
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a large and important society. It would, therefore, be 
obviously reasonable to expect that some system should 
Be adopted for the due maintenance of order, for the 
carrying on of the affairs of so large a body, and for the 
proper observance of public worship. As a matter of 
fact we find that a system was in due course established. 
I say ' in due course,* because we do not find that the 
system was completed at once, but that parts were 
added as exigencies arose — an instructive fact for those 
who contend for a rigid and unchangeable conformity 
in matters non-essential. We see, therefore, no code of 
laws minutely directing ceremonial observances, as in 
the Jewish Church, but an evident freedom left to each 
Church in such matters. The information we do get is 
of an incidental kind, and not given as authoritative in- 
struction. The evident principle is to imitate as closely 
as may be the mode of worship practised by the apostles 
and early ministers of the Church, yet to maintain a 
liberty in such matters, so as to conform these to the 
peculiar taste, feeling, and circumstances of the particular 
country in which a Church exists ; always remembering 
that symbols and ceremonies signifying doctrine not 
taught by, or opposed to, the New Testament can never 
be admissible. 

The English Church is in full accord with this prin- 
ciple, faithfully reflecting the spirit of the Word — which, 
in thus leaving these non-essentials to be decided upon 
by the individual Churches, testifies to the liberty of 
the Gospel, to its universality, and to its adaptation 
to every clime, nation, and tongue. 

The Church's language in Article XXXIV. is : * It is 
not necessary Traditions and Ceremonies be in all places 
one, or utterly alike ; for at all times they have been 
divers, and may be changed according to the diversities 
of countries, times, and men's manners, so that nothing 

D2 
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be ordained against Gods Word' After warning against 
the offence of the wilful breaking of established usage in 
matters of ceremony not repugnant to God*s Word (a 
needful warning for these times), the Article concludes : 
* Every particular or national Church hath authority to 
ordain, change, and abolish, ceremonies or rites of the 
Church ordained only by man's authority, so that all 
things be done to edifying.* 

While, however, a wholesome freedom is thus left to 
Churches on such questions, I think we should expect 
to find in the writings of the New Testament definite 
information on important matters — such as stated times 
of worship, administration of Sacraments, the ministry, 
and other cognate subjects. In this respect our expec- 
tation is not disappointed ; for we have recorded for our 
guidance these observances. 

(a) A certain fixed day, called the * Lord's Day,* ^ was 
set apart for collective religious worship, and this day 
was the first in each week, which thus takes the place of 
the Jewish Sabbath, in commemoration of our Lord's 
resurrection, the spirit of the fourth commandment — the 
setting apart of a seventh of our time for public worship, 
special private devotion, and rest from labour — being 
strictly observed. St. Paul, writing to the Corinthians, 
instructs them with regard to certain alms, evidently on 
their usual day of assembly, * the first day of the week.* ^ 
We read also of the disciples at Troas being gathered 
together on * the first day of the week * for worship,^ 
evidently their usual custom. 

The religious worship practised on these occasions 
consisted of prayer, preaching the Word, singing praises 
to God, and partaking of the Holy Communion. This 
appears from the following passages : * They continued 
steadfastly in the apostles* doctrine and fellowship, and in 

1 Rev. i. 10. * I Cor. xvi. 2. » Acts xx. 7. 
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breaking of bread and in prayers.* * ' Upon the first day 
of the week, when the disciples came together to break 
bread, Paul preached unto them.* * * The cup of blessing 
which we bless, is it not the communion of the blood 
of Christ } The bread which we break, is it not the 
communion of the body of Christ }'^ * I will pray 
with the spirit, and I will pray with the understand- 
ing also ; I will sing with the spirit, and I will sing with 
the understanding also.* * I need hardly note that the 
context proves the apostle to be speaking here of public 
worship. 

To show the English Church's agreement, in beau- 
tiful completeness and simplicity, with apostolic practice 
in these important particulars, I have but to name the 
universal observance of the Lord's Day as our day of 
public assembly for worship ; to refer to her liturgy ; and 
to quote Article XIX. * The visible Church of Christ is 
a congregation of faithful men, in the which the pure 
Word of God is preached, and the Sacraments duly ad- 
ministered according to Christ's ordinance in all those 
things that of necessity are requisite to the same.' 

Here we have a clear definition of a Church : no 
mysterious abstraction, undefined and undefinable, but 
a distinct and simple entity, having clearly ascertained 
' notes,' to use a theological term, or characteristics ; 
these are three in number. 

(i) A congregation of faithful men, in the which 

(2) The pure Word of God is preached, and 

(3) The Sacraments be duly administered, &c. 

(/8) We also see a Church system established, con- 
sisting of ministers of different grades duly appointed, 
chained with the oversight, instruction, and general 
pastoral care of the congregations, as well as the care 

1 Acts ii. 42. 2 Acts XX. 7. 

* I Cor. X. 16. * I Cor. xiv. 15. 
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and relief of the sick and poor from funds contributed 
by the richer brethren. Thus we have the appointment 
of the seven, usually considered deacons, in the sixth 
chapter of the Acts,* for the latter special duty ; we have 
elders, bishops, and deacons, with indications of their 
qualifications and duties, mentioned in the Acts and by 
St. Paul in various Epistles,^ while the members of the 
Church are urged to pay due respect to the lawful and 
godly exhortations and injunctions of those thus placed 
in charge over them ; as the Thessalonian Church, 
which is exhorted to ' know them which labour among 
you, and are over you in the Lord, and admonish 
you ; and to esteem them very highly for their work's 
sake.' * 

Our Church has kept to this Scriptural provision 
and arrangement. Its ministers must be ' lawfully called 
and sent to execute the office of public preaching and 
ministering the Sacraments in the congregation. And 
those we ought to judge lawfully called and sent which be 
chosen and called to this work by men who have public 
authority given them in the congregation to call and send 
ministers into the Lord's vineyard* — Article XXIIL 
Of such, and for such, in connection with their reciprocal 
duties, the Church teaches her members to pray : * Give 
grace, O heavenly Father, to all Bishops and Curates, that 
they may both by their life and doctrine set forth Thy 
true and lively Word, and rightly and duly administer 
Thy holy Sacraments ; and to all Thy people give Thy 
heavenly grace, that with meek heart and due reverence 
they may hear and receive Thy holy Word.* 'To 
those which shall be ordained to any holy function give 
Thy grace and heavenly benediction ; that both by their 
life and doctrine, they may set forth Thy glory, and set 
forward the salvation of all men.* * Make, we beseech thee, 

* Acts vi. 5. ^ Acts xi. 30 ; xx. 17 ; Phil. i. i ; i Tim. iii. 8. 

t„ ? X Thess. V. 12, 13. 
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all Bishops and Pastors diligently to preach Thy Word, 
and the people obediently to follow the same.*— (Prayer 
for Church Militant ; for Ember Weeks ; Collect for St 
Peter's Day.) 

(7) We observe that the apostles themselves pos- 
sessed certain miraculous powers, and, instrumentally, 
conferred these upon others, such as the gift of tongues, 
prophecy, &c.^ 

These spiritual gifts (xO'pUrixara) were conferred by 
the apostles* hands alone, upon others besides elders 
and deacons, and on women as well as men, as will be 
seen on reference to the passages of Scripture as below.^ 
They were special gifts confined to those on whom the 
apostles conferred them, the latter having no power to 
transmit them, and therefore ceasing with the apostolic 
age, and the life of those who, having received the gifts, 
survived the apostles. No officers of any Church possess 
a power of this kind, and therefore, in this sense, the 
apostles have had no successors ; and in accordance with 
this we find in our Church no claim to confer spiritual 
gifts by the mere exercise of ministerial functions. 

(S) We note how largely the lay element in the 
Church is recognised, not only as possessing authority 
conjointly with the ministers of the Church in matters of 
discipline and doctrine, but also as Christian men 
having the privilege and responsibility of taking a share 
in the spiritual work of the Church. * Let us,* says the 
apostle, ' follow after the things which make for peace, 
and things wherewith one may edify another,* *We 
exhort you, brethren, warn them that are unruly, com- 
fort the feeble-minded, support the weak, be patient 
toward all men.* * Exhort one another daily, while it is 
called to-day ; * and, * let us consider one another, to 
provoke unto love and good works.* 

* Acts ii. 4 ; viii. 14, 17 ; x. 46 ; xxi. 9 ; i Cor. xi. 5 ; a Tim. i. 6. 
2 Rom. xiv. 19 ; i Thess. v. 14 ; Heb, iii. 13 ; x. a^ 
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The English Church clearly recognises this position 
of the laity, as may be seen from the whole tone and 
spirit of her Articles and Liturgy. That she directly 
inculcates upon her members the duties involved in this 
position will be clearly established by two or three 
quotations from some of her prayers. The people are 
:alled upon to pray, in the Collect for St. Bartholomew's 
Day : * Grant unto Thy Church to love Thy Word, and 
both to preach and receive the same.* In the Collect 
for St. John the Baptist's Day is this prayer : * Make us 
so to follow his doctrine and holy life, that we may 
truly repent according to his preaching ; and after his 
example constantly speak the truth, boldly rebuke vices,, 
and patiently suffer for the truth's sake.' I need not, 
however, multiply quotations to prove a point which an 
examination of the Prayer Book makes self-evident. 

(e) I further remark that we learn from Scripture the 
important fact that the laity took . a prominent part in 
the painful duty of adjudicating upon offences committed 
against the Church. * I beseech you, brethren,' says 
St. Pc^ul, ' mark them which cause divisions and offences 
contrary to the doctrine which ye have learned, and 
avoid them. ' ^ * Now we command you, brethren, in 
the name of our Lord Jesus Christ, that ye withdraw 
yourselves from every brother that walketh disorderly, 
and not after the tradition which he received of us.' * 
And this appears to have extended to the most serious 
offences, the action of the laity in such matters being 
requisite apparently, even to excommunication, if I 
rightly understand the great apostle's expression : ' In 
the name of our Lord Jesus Christ, when ye are gathered 
together, and my spirit, with the power of our Lord 
Jesus Christ, to deliver such an one unto Satan for the 
destruction of the flesh, that the spirit may be saved 

* Rom. xvi. 17. 2 2 Thess. iii. 6. 
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in the day of the Lord Jesus ; ' * and his intercession 
for the restoration of one thus sentenced : ' Sufficient 
to such a man is this punishment, which was inflicted 
of many. So that contrariwise ye ought rather to 
forgive him, and comfort him, lest perhaps such a one 
should be swallowed up with overmuch sorrow/ ^ 

There can be no doubt that the laity are thus recog- 
nised. These letters are addressed to the Church at 
large, and the acts spoken of are clearly assumed to be 
the necessary acts of the body. The ministers, doubt- 
less, had their voice and influence in determining such 
questions, but it is noteworthy that no separate mention 
is made of them. Now I think our Church will bear 
scrutiny on this point as on others. The laity occupy 
the Scriptural standing. In the matter of offences the 
minister has very little discretion ; but all serious 
charges must be investigated and decided upon by the 
entire body, through their representatives in Parliament ; 
and the Privy Council is the representative — so to speak 
— executive body, under the monarch, to vindicate the 
laws made by that body, and accordingly it consists of 
lay and clerical members. 

(f) I have now reached, I am sure you will be glad 
to find, my last point. It is one of practical detail, yet 
not unworthy of notice. I allude to the practice of the 
early Church at their weekly gatherings to subscribe 
according to their ability for the various purposes of the 
Church.* We also find that works of practical piety were 
systematically practised and urgently insisted upon. 
Dorcas and her labours of love,* and the definition of 
St. James, ' Pure religion and undefiled before God and 
the Father is this, to visit the fatherless and widows in 
their affliction, and to keep himself unspotted from the 

^ I Cor. V. 4, 5. 3 2 Cor. ii. 6, 7. 

I Cor. ix. II, 14 ; I Cor. xvi. 2 ; Gal. ii. 10. * Acts ix. 36, 39. 
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world,' * at once come to mind. The English Church is 
in perfect harmony with this practical aspect of the 
Church. The weekly offertory gives opportunity for 
members of the Church to follow out the practice of 
apostolic times, and aid in the support of the ministry 
and the various objects which claim their sympathy and 
help. The parochial system, with its house-to-house 
visitation, District Visitors, Clothing Clubs, Mothers' 
Meetings, and kindred efforts for the assistance of the 
poorer members of the Church, appear to me to represent, 
allowing for altered circumstances and times, exactly the 
method of the New Testament Church as far as that 
method is made known to us in the Acts of the Apostles 
and the Epistles. 

I leave this matter then with you. I cannot help 
expressing my conviction that the particulars furnished 
and discussed in this letter are sufficient to prove our 
Church to possess these true * Notes ' that vindicate its 
claim to be a pure and Scriptural Church, a true branch 
of the Church universal. 

Believe me 

Yours faithfully in the Lord. 



LETTER V, 
the ministry. 

My dear Friend, 

I approach this subject with mingled confi- 
dence and diffidence ; the former because I believe that 
the English Church so completely agrees with the Scrip- 

1 James i. 27. 
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tural idea of the ministry that my task will prove com- 
paratively easy ; the latter lest I should fail to give a 
full representation of the really exalted character of our 
Church's view of the office. The Lord guide us in this, 
as in all our enquiry, by His Holy Spirit. 

I remark, in the first place, that the apostles stand 
alone. They alone possessed the power, instrumentally 
of course even in their case, of Conferring those special 
spiritual gifts referred to in my last letter, as charismata 
{xapUriioTd), In this regard, therefore, they had no 
successors, and any Church claiming, by virtue of the 
mere office of its ministry, to have such a power derives 
its claim from other than Scriptural sources. Happily, as 
I shall, I hope, satisfactorily show, our Church is exempt 
from any imputation of this kind. 

Leaving, then, the office of the * Apostles,* which is 
unique, I observe that they established the orders of the 
ministers as the exigencies of the case required. In 
accordance with this principle we find them appointing 
an order called * deacons,* the increase of the Church, 
and the needs of itsmembers, requiring that such ministers 
should be appointed for the purpose, primarily, of adminis- 
tering the alms-fund, in order that the apostles them- 
selves might be free to pursue their proper work of 
preaching the Word, and not be diverted from that * to 
serve tables.* ^ Seven persons were chosen at first for 
this purpose ; * and, although they are not called by the 
name, I have no doubt these were the first * deacons,' 
since I find they exercised ministerial functions. Stephen 
not only performed miracles (having had the xaplaiuna 
conferred on him by the apostles* hands), but also 
preached the Word with power ; ' and Philip the Evan- 
gelist baptised the Eunuch, after having * preached unto 
him Jesus.* * As the Church extended, the numbers of 

* Acts vi. 2. 2 Acts vi. i-6. ^ Acts vi. 8-15. * Acts viii. 35-38. 
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this order were also increased, and it is interesting to 
notice St. Paul's instructions to Timothy as to their 
character and qualifications. * Likewise must the deacons 
be grave, not double-tongued, not given to much wine, 
not greedy of filthy lucre ; holding the mystery of the 
faith in a pure conscience. And let these also be first 
proved ; then let them use the office of a deacon, being 
found blameless/ Again : * Let the deacons be the 
husband of one wife, ruling their children and their own 
houses well. For they that have used the office of a 
deacon well purchase to themselves a good degree and 
great boldness in the faith which is in Christ Jesus.* ' 
This, by the way, is an invincible passage against the 
contention for a celibate clergy, especially coupled with 
that in verse 3 of the same chapter, which requires 
of a bishop that he be * blameless, the husband of one 
wife.* The deacons are also referred to by name in St 
PauFs Epistle to the Philippians.^ 

Let us now turn to the service for the Ordination of 
Deacons, and see the care the Church exercises to secure 
persons fit, according to Scriptural pattern, for this 
holy office. The Bishop warns the Archdeacon, or his 
deputy, the person responsible for the examination of 
the fitness of the candidate — 'Take heed that the 
persons whom ye present unto us be apt and meet, for 
their learning and godly conversation, to exercise their 
ministry duly, to the honour of God and the edifying of 
His Church ; * and he calls upon the laity, represented 
by the congregation assembled, to whom is thus given 
a practical veto in the matter of selection, in the follow- 
ing words: — * Brethren, if there be any of you who 
knoweth any Impediment, or notable crime in any of 
these persons presented to be ordered Deacons, for the 
which he ought not to be admitted to that Office, let 

' 1 I Tim. iii. 8-io, 12, 13. « Phil. i. i. 
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him come forth in the Name of God, and shew what the 
Crime or Impediment is.' How fully the prayer of 
the Bishop breathes the apostolic spirit when he prays 
for these candidates — ' Replenish them so with the 
truth of Thy Doctrine, and adorn them with innocency 
of life, that, both by word and good example, they may 
faithfully serve Thee in this Office, to the glory of Thy 
Name, and the edification of Thy Church ; through the 
merits of our Saviour Jesus Christ, who liveth and 
reigneth with Thee and the Holy Ghost now and for 
ever ! * And the solemn question to the candidate, 
' Do you trust that you are inwardly moved by the Holy 
Ghost to take upon you this Office and Ministration, to 
serve God for the promotion of His Glory, and the 
edifying of His people?* with his answer, * I trust so/ 
proves that the Church places no opus operatum reliance 
upon the act of ordination, but requires an assurance of 
the Holy Ghost*s call before that ordination is given. 
On those who give the answer must rest the respon- 
sibility of sincerity or insincerity. And so with the 
next question and answer — * Do you think that you are 
truly called, according to the will of our Lord Jesus 
Christ, and the due order of this Realm, to the Ministry 
of the Church ? ' * I think so.' 

See also how careful the Church is to assure herself 
that the candidate acknowledges her only Rule of Faith, 
and is prepared to found his teaching upon it. The 
Bishop asks — *Do you unfeignedly believe all the 
Canonical Scriptures of the Old and New Testament } ' 
and * Will you diligently read the same unto the people 
assembled in the church where you shall be appointed 
to serve } * to which the candidate is called upon to reply 
' I do believe them : ' and, * I will.* 

Now let me ask your notice of the description of his 
duties which the Bishop addresses personally to the 
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candidate previous to his ordination. He is to be in sub- 
ordination to the presbyter whom he is to assist in 
Divine Service, the administration of Sacraments, the 
religious instruction of youth ; and he is to read and 
preach the Word. He is also * to search for the sick^ 
poor, and impotent people of the parish, to intimate their 
estates, names and places where they dwell, unto the 
Curate, that by his exhortation they may be relieved 
with the alms of the parishioners, or others. As to his 
personal character and conduct, he is to apply all dili- 
gence to frame and fashion his life and that of his family 
according to the Doctrine of Christ ; and make both, as 
much as in him lieth, wholesome examples to the flock 
of Christ ; * and he is * reverently to obey his Ordinary and 
other chief Ministers of the Church, and them to whom 
the charge and government over him is committed^ 
following with a glad mind and will their godly 
admonitions/ Not until he has accepted and solemnly 
declared that, by the Lord's help, he will faithfully 
fulfil the responsibilities involved does he receive ordina- 
tion. 

I am sure you will agree with me that our Church's 
idea of the duties and character of a Deacon is thoroughly 
Scriptural, and that she does all that she, as a Church, 
can do to secure that the candidates for the office shall 
not enter upon it without a searching enquiry that they 
fulfil this idea. 

Turn we now to the consideration of the next and 
higher order — that of * Priest,' or Presbyter. Perhaps if 
the latter form of the word had been adopted, instead of 
the former, much misunderstanding and consequent 
misrepresentation would have been saved. It is certain,, 
however, that the word ' priest ' has nothing to do with 
Hiereus (lipeifsi), or Sacerdos, the Greek and Latin respec- 
tively for a sacrificing priest or hierophant. It is derived 
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frompresbuteros (Trpgcr/Svrgpos), which Anglicised becomes 

* presbyter.* This has been shortened into 'prester/ 
finally assuming the form of priest It signifies, then, 

* elder,' by which Saxon word, as giving its exact mean- 
ing, presbuteros is rendered in the authorised version of 
the New Testament. 

The apostles themselves were ruling elders. Though 
possessed of peculiar powers and special authority to 
found the Church which is/ built upon the foundation 
of the Apostles and Prophets, Jesus Christ Himself 
being the chief corner-stone,* it is beautiful and instruc- 
tive to observe the relations between themselves and the 
various Churches they founded, as well as the individuals 
whom they had been the means of converting. They 
are not backward in asserting and exercising their 
authority, and magnifying their office, when occasion 
requires. Notwithstanding, there is never a despotic 
assertion of power over their convert's will. It is into 
the liberty wherewith Christ hath made them free that 
these are introduced, and to freemen in Him, therefore, 
the apostles address themselves. Hence we see the 
expression of affectionate confidence, and recognition of 
responsibility ; an appeal rather to their love and gene- 
rous sentiments in their intercourse. Paul, although he 
'might be much bold in Christ to enjoin,' yet * for love's 
sake,' rather beseeches.^ St. Peter ' as an elder,' exhorts 
the elders * to feed the flock of God . . , . taking the 
oversight thereof, not by constraint but willingly ; ' 
* neither as being lords over God's heritage, but being 
ensamples to the flock.' * St. John, too, is * the elder 
unto the elect lady,' and *the elder unto the beloved 
Gaius.' ' 

How different is this from a sacerdotal priesthood, 
holding the consciences of the people in bondage, and 

1 Philemon 8, 9. 2 i pgter v. 1-3. ' 2 John j. i ; 3 John i. i. 
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exercising a tyrannical control over their actions through 
their fears, — only another form of human ambition 
which ever sets to reduce the less fortunate, the weaker, 
and the more submissive, to slavish subjection ! The 
apostles, however, had not so learned Christ ; and 
when they ' ordained elders in every Church, and com- 
mended them to the Lord in whom they believed,* ^ they 
set them over the various Churches in the same spirit, 
as is plainly apparent from St. Peter's exhortation given 
above. They were to be the principal ministers, con- 
ducting the service, watching their spiritual interests, 
preaching the Word, being instant in season and out of 
season, reproving, rebuking, exhorting with all long- 
suffering and doctrine, attending them in sickness, ruling 
the affairs of the Church in conjunction with, but as 
guiding rulers of, the laity ; and thus, assisted by the 
deacons, acting as pastors of the Church in the fullest 
and truest sense, receiving at the same time from their 
people reverence and honour; always, however, ob- 
serving that they themselves were to deserve this 
honour *by ruling well and being examples to the 
flock/ 2 ^ 

How fully and how perfectly in the spirit of the 
Scripture representation of the dignity and privilege of 
this office our Church ordains her presbyters, abundantly 
appears in the address to them by the Bishop at their 
ordination. After adopting the same safeguards for 
their fitness, and affording opportunity for the people 
to veto their ordination if they know sufficient cause, 
as in the case of the Deacons, the Bishop delivers to the 
candidate an address, every word of which is full of 
weighty, solemn, and Scriptural admonition. It will 

^ Acts xiv. 23. 

' Acts iv. s ; xi. 30 ; xv. 4-6 ; xx. 28 ; James v. 14 ; 2 Tim. iv. 2, 12 ; 
I Peter i. i, 2 ; v. 1-3. 
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sufficiently answer our purpose to quote parts of i t 
' We exhort you/ he says, * in the name of our Lord 
Jesus Christ, that you have in remembrance into how 
high a dignity, and to how weighty an office you are 
called, that is to say,' (observe how far removed from 
sacerdotal pretensions is the Bishop's explanation of 
this ' high dignity,' and how full it is, on the other hand, 
of the apostolic spirit, and the Holy Ghost's injunction 
to guide all things by * thy Word and Testimony *) * to 
be Messengers, Watchmen, and Stewards of the Lord ; 
to teach and to premonish, to feed and provide for the 
Lord's family ; to seek for Christ's sheep that are dis- 
persed abroad, and for his children who are in the midst 
of this naughty world, that they may be saved through 
Christ for ever,' .... * beware that neither you your- 
selves offend nor be the occasion that others offend. 
Howbeit ye cannot have a mind and will thereto of 
yourselves ; for that will and ability is given of God 
alone ; therefore ye ought, and have need to pray 
earnestly for His Holy Spirit. And, seeing that ye 
cannot by any other means compass the doing of so 
weighty a work, pertaining to the salvation of man, but 
with doctrine and exhortation taken out of the Holy 
Scriptures, and with a life agreeable to the same ; 
consider how studious ye ought to be in reading and 
learning the Scriptures, and in framing the manners 
both of yourselves, and of them that specially pertain 
unto you according to the rule of the same Scriptures ' 
.... 'that as much as Heth in you, you will apply 
yourselves wholly to this one thing and draw all your 
cares and studies this way ; and that you will continually 
pray to God the Father, by the Mediation of our only 
Saviour, Jesus Christ, for the heavenly assistance of the 
Holy Ghost ; that by duly reading and weighing the 

£ 



50 The Ministry, 

Scriptures, ye may wax riper and stronger in your 
ministry, and that ye may so endeavour yourselves, from 
time to time, to sanctify the lives of you and yours, and 
to fashion them after the rule and doctrine of Christ, 
that ye may be wholesome and godly examples, and 
patterns for the people to follow/ 

I ask you also to notice that as the candidate is now 
about to take upon himself the higher, more responsible, 
and independent office of presbyter, how careful the Church 
is to secure — so far as the solemn and specific binding 
of the human conscience, by the distinct and specific 
statement of the individual convictions can secure — a 
guarantee that he shall be sound in the faith, resting his 
own belief in her only rule. The Bishop thus addres- 
ses him : — * Are you persuaded that the Holy Scriptures 
contain sufficiently all doctrine required of necessity for 
eternal salvation through faith in Jesus Christ? And 
are you determined, out of the said Scriptures, to in- 
struct the people committed to your charge, and to 
teach nothing as required of necessity to eternal salva- 
tion, but what you shall be persuaded may be concluded 
and proved by the said Scriptures ? ' Again, * Will you 
be ready, with all faithful diligence, to banish and drive 
away all erroneous and strange doctrines contrary to 
God's Word ? ' And, * Will you be diligent in prayers, 
and in reading of the Holy Scriptures, and in such 
studies as shall help to the knowledge of the same, laying 
aside the .study of the world and the flesh ? ' To all 
these queries the candidate must reply a solemn affirma- 
tive. Oh, fearful responsibility in undertaking so * high 
a dignity,* an office of *so great excellency, so great 
difficulty*! 

We thus see the clear establishment of the two orders 
of deacons and priests in the times of the Apostles and 
by their authority and appointment ; and how completely 
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our Church accords with the Scriptural conditions at- 
tached to these offices. 

We can now notice the fact that these presbyters or 
elders are also denominated bishops, or overseers 
(jTrto-^roTTot),* in the sense of having the spiritual oversight 
of the people, and the direction of the deacons in their 
practical work, and the Bishop's address to candidates 
for ordination, quoted above, emphatically recognises 
their position as involving this charge. 

There remains, however, another and more restricted 
sense in which this word bishop, or overseer, is applied 
in the New Testament, namely, that in which it is used 
to express the title of one who was appointed to super- 
intend and direct the labours of both presbyters and 
deacons. It is a law of society that organisation requires 
a directing mind, and the Christian society was not ex- 
empt trom the operation of this law. Out of the mode 
of Church government instituted by the Apostles, there 
grew, therefore, as was to be expected, a need for one 
superior officer whose position should command the 
respect and confidence of his subordinates, and who 
should exercise over them a certain fatherly authority 
and control, and to whom should be committed the 
duty of ordaining presbyters and deacons, as the in- 
crease in the numbers of the Church rendered additions 
necessary. Such a chief minister was clearly selected 
from among the elders themselves, his qualifications for 
the position being the possession of these qualities — as 
eminent piety, powers of organisation and control — 
which commanded their confidence and so led them to 
choose him for their primus inter pares. To him dis- 
tinctly was given the title of Bishop, and it was only 
natural that this title should soon be exclusively applied 
to him, the other clergy retaining the designations of 

* Acts XX. 28 ; Phil. i. i. 
E 2 
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their office. To the Bishop was given large power, 
which he was expected to use with tender and wise, yet 
firm hand,^ while those under him were expected to pay 
him a loving and reverent obedience. It is, I think, 
clear that among their duties and powers was included, 
not only that of ordaining presbyters and deacons, but 
also the appointment of other bishops. Timothy and 
Titus are the two bishops of whom we have a personal 
account in the Scriptures ; the former of Ephesus ; the 
latter of Crete. St. Paul gives these two special instruc- 
tions as to their duties, which are most valuable in 
suggesting the general principle governing the appoint- 
ment of the bishop, as well as indicating the qualifications 
and powers he possessed. He tells Timothy, * if a man 
desires thq office of a bishop he desireth a good work ; ' 
and describes in his letters to him and Titus the moral 
qualities that should distinguish one who should be 
promoted to that position.^ To these two bishops also 
he gives his reasons for their appointment, as well as 
indications of thei;* duties. These are full of instruction 
for ourselves, since they show the essential powers of the 
bishop and the scope of his office. * I besought thee to 
abide still at Ephesus,' says St. Paul to Timothy .... 
' that thou mightest charge some that they teach no other 
doctrine.* ^ Here is the bishop appointed as the guardian 
of truth, and rectifier of error. * The things that thou 
hast heard of me among many witnesses, the same com- 
mit thou to faithful men, who shall be able to teach others 
also.' ^ Here is the commission to appoint elders, and 
doubtless other bishops, after careful investigation of their 
faithfulness and ability. To Titus also he says *■ for this 
cause left I thee in Crete that thou shouldest set in order 
the things that are wanting, and ordain elders in every 

1 X Tim. V. 19, 20. 2 I Tim. iii. 1-9 ; Titus i. 7-9. 

' 1 Tim. i. 3. * 2 Tim. ii. 2. 
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city as I had appointed thee.* ^ On this we may remark, 
by the way, that the quotation affords proof that a 
bishop's jurisdiction extended beyond the particular city 
from which he took his office, reaching evidently to 
adjacent cities. These he provided with elders to 
supply the ministry, and over whom he evidently took 
the spiritual oversight. 

In this connection, doubtless, one of his duties was 
the confirmation by imposition of hands of those who 
professed their faith in Jesus, and had been admitted 
into the Church by Baptism. The Apostles, we know, 
were accustomed to confirm in this way ; and there is 
little doubt that the Church, in following their example, 
retains a custom which became a regular part of the 
practice of the early Church. This practice is indicated 
in the words of St. Paul.^ ' Leaving, therefore, the prin- 
ciples of the doctrine of Christ let us go on unto perfection; 
not laying again the foundation of repentance from dead 
works, and of faith toward God, of the doctrine of bap- 
tisms, and of laying on of hmids' 

Whatever may be the view of others as to the force 
of this Scripture in deciding the question, it cannot be 
denied, I think, that our Church, with good reason, takes 
this to be an evidence that the apostolic practice was 
continued as part of the Church's order. In any case, 
they must allow that it is one of the ' rites not contrary 
to God's word,' which * the Church hath power to decree,' 
as a vehicle for the public admission into the full com- 
munion of the Church after solemn profession of accept- 
ance of all the responsibilities of Baptism, as well as an 
open profession of living faith in Jesus. This surely can 
be called in question by none, since all Churches, nearly, 
have some analogous rite or custom for admitting Church 
members. I am aware that misconceptions prevail as 

^ Titus i. s. 3 Heb. vi. i, 2. A 
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to the meaning of confirmation, but I think they prevail 
because the Church's view of this matter is not investi- 
gated. Look at her Article XXV. and you will see 
that it distinctly denies confirmation to be a Sacra- 
ment, and asserts that so to regard the rite is a * corrupt 
following of the Apostles.' Examine the Confirmation 
service, and you will find that the object the English 
Church has in view in requiring the rite to be observed, 
is to give an opportunity for its children, having arrived 
at a suitable age and being led by the Holy Spirit to 
desire it, to make a public confession of faith, with all 
thereby involved. Hence the Bishop asks the candi- 
dates, * Do you here, in the presence of God and of this 
congregation, renew the solemn promise and vow that 
was made in your name at your Baptism, ratifying and 
confirming the same in your own persons ; and acknow- 
ledging yourselves bound to believe and to do all those 
things which your Godfathers and Godmothers then 
undertook for you } ' The candidate's reply is, * I do.' 

When the Bishop solemnly places his hand on the 
head of each candidate, he offers up this prayer: 
* Defend, O Lord, this Thy child with Thy heavenly 
grace, that he may continue Thine for ever and daily 
increase in Thy Holy Spirit more and more until he 
come into Thy everlasting kingdom. Amen.' The 
special prayer that follows is to the same effect. * We 
make our humble supplications unto Thee for these Thy 
servants upon whom (after the example of Thy holy 
Apostles) we have now laid our hands to certify them, by 
this sign of Thy favour and gracious goodness towards 
them. Let Thy Holy Spirit ever be with them, &c.' 

There is nothing in all this to give colour to the 
belief which, you say, exists, that the English Church 
claims that its Bishops confer the gift of the Holy 
Spirit by the imposition of their hands. 
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I think you will agree with me that it regards it, 
as it really is, a salutary rite giving the opportunity for 
its children publicly to declare their faith and dedica- 
tion to God ; and that the solemn imposition of the 
Bishop's hands with the accompanying prayer is calcu- 
lated to invest the act with a solemnity which may have 
the best effects in permanently impressing them with 
the serious responsibilities of their Christian profession. 

If, now, we compare the English Church's view of 
the nature of the Bishop's office, and of the character he 
should exhibit as well as the position he should hold, 
it will appear to be in strict and most harmonious agree- 
ment with the Scripture pattern. 

In the service for the consecration of the Bishop, 
the passage of Scripture read is that from which we 
have so largely quoted above, namely, the third chapter 
of the First Letter of St. Paul to Timothy, Bishop of 
Ephesus ; and follows a prayer couched in these words : 
* Almighty God who by Thy Son Jesus Christ didst ^\v^ 
to Thy holy Apostle^ many excellent gifts, and didst 
charge them to feed Thy flock : give grace we beseech 
Thee to all Bishops, the pastors of Thy Church, that 
they may devoutly preach Thy Word, and duly ad- 
minister the godly discipline thereof, and grant to the 
people that they may obediently follow the same ; that 
all may receive the crown of everlasting glory, through 
Jesus Christ our Lord.' 

The special prayer inserted in the Litany runs in 
these words: * That it may please Thee to bless this our 
brother elected, and to send Thy grace upon him, that 
he may duly execute the office whereunto he is called, 
to the edifying of Thy Church, and to the honour, 
praise, and glory of Thy name ; ' and the solemn ques- 
tions to which the Bishop elect gives affirmative replies 
embrace the following particulars : the repetition* of 
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belief in the Holy Scriptures as the sole Rule of Faith ; 
the undertaking to study and teach diligently these 
Scriptures ; * with all faithful diligence * to banish and 
drive away all erroneous and strange doctrine contrary 
to God's Word ; to be a personal * example of good 
works unto others ; ' to maintain and set forward quiet- 
ness, peace, and love among all men ; to punish the 
wrong-doer * according to such authority as he has by 
God's word, and the Law of the Realm ; to be faithful 
in ordaining, sending or laying hands upon others ; and 
finally to show himself * gentle and merciful, for Christ's 
sake, to poor and needy people, and to all strangers 
destitute of help.' Having been consecrated he receives 
from the hands of the Archbishop a copy of the Bible, 
accompanied by a most touching and soul-searching 
address, which concludes with these words : ' Be to the 
flock of Christ a shepherd, not a wolf: feed them, 
devour them not. Hold up the weak, heal the sick, 
bind up the broken, bring again the outcasts, seek the 
lost. Be so merciful, that you be not too remiss ; so 
minister discipline that you forget not mercy, that when 
the Chief Shepherd shall appear you may receive the 
never-fading crown of glory ; through Jesus Christ our 
Lord.' The prayer for the Spirit which follows this 
address is a most devout condensation of the duties that 
fall upon, and the graces that should <:haracterise, the 
Bishop. 

Thus, then, we have the Holy Scriptures and the 
English Church in strict agreement, as to the idea and 
method of appointment of the * divers orders in the 
Church,' an agreement so exact that we find in the ordi- 
nation of Presbyters, not only the Bishop, but the 
* priests present lay their hands severally on the head of 
everyone that receiveth the Order of Priesthood.' ^ 

' Acts xiii. 3 ; i Tim. iv. 14. 
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It is proper to remark here that our Church is most 
careful to lay no claim in these orders beyond the ex- 
pression of a conscientious conviction that they are in 
accordance with the Scriptural appointment. Her 
words on this subject are, in the Preface to the Ordinal: 
* It is evident unto all men diligently reading the Holy 
Scripture, and ancient authors, that from the apostles* 
time there have been these Orders of Ministers in 
Christ's Church,' a statement no candid mind will gain- 
say ; but how far removed is this from the assertion of 
the doctrine of Apostolical Succession, as that figment 
is taught by the Romish Church, and her imitators and 
admirers. That our Church holds no such view, I think 
is clear from her silence, her statements, and from his- 
torical facts. In Article XIX. already quoted in the 
letter on the * Church,* she is altogether silent as to any 
such doctrine being needful for the right conception of 
a true branch of the Church of Christ. Is it conceivable 
that, if she held such a doctrine, all reference to it would 
be absent in the very Article that describes the * notes * 
of a Church } These * notes * are, I may remind you, 
(i) A congregation of faithful men, (2) The preaching of 
the pure Word of God, and (3) The due administration 
of the Sacraments in all those things that of necessity 
are requisite to the same. 

I am persuaded too that the Church contemplated 
union with, and recognition of, other Evangelical Chris- 
tian Churches in which Episcopacy did not prevail. 
The Presbyter is solemnly asked by the Bishop, before 
hisjordination : * Will you maintain and set forwards^ as 
much as lieth in you, quietness, peace, and love, among 
all Christian people } ' I ask you to note the words 
italicised, and to tell me whether this engagement (for 
the candidate replies, * I will so do, the Lord being my 
helper ') would in your judgment be fulfilled, by simply 
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saying to the members of another non-episcopal Church, 
* You go your way, I will go mine. There cannot be 
sympathy and union between us on earth. We love 
the same Saviour, and look for the same heavenly 
inheritance ; but because we belong to a different 
Church-organisation, our way must be separate, and we 
must be to each other as aliens. Active co-operation in 
the promotion of Christ's kingdom is out of the question/ 
I think that the engagement to * set forward quietness, 
peace, and love among all Christian people,' means 
something more than this; and I am fortified in my 
opinion by facts. 

The 55th Canon of the English Church gives this 
instruction : * Before all sermons, lectures, and homilies, 
the preachers and ministers shall move the people to 
join with them in prayer, in this form, or to this effect, 
as briefly as conveniently they may ; * Ye shall pray for 
Christ's Holy Catholic Church, that is, for the whole 
congregation of Christian people dispersed throughout 
the whole world, and especially for the Churches of 
England, Scotland, and Ireland.* Here observe the 
juxtaposition and equal recognition of the Presbyterian 
Church of Scotland with the Episcopal Churches of 
England and Ireland. 

Another fact is, that the non-episcopal reformed 
Churches of the Continent were constantly recognised 
by the Bishops of the English Church during the reigns 
of Edward VI. and Elizabeth ; and later on, the validity 
of the orders of the ministers of such Churches was 
admitted by even high-church Bishops. This recogni- 
tion is made more explicitly clear by the fact that pre- 
vious to 1662 our Church did not even re-ordain those 
who, taking benefices in her communion, were already 
ministers of foreign protestant, but non-episcopal 
Churches. 
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But, not needlessly to multiply facts, since the spirit 
and intention of the English Church are clear enough 
without them, I will only mention one more, namely, 
that the Synod of Dort, 16 18, 'was attended by 
deputies' (I quote from Hook*s Church Dictionary) 
' from the United Provinces, and from the Churches of 
England, Hesse, Bremen, Switzerland, and the Palati- 
nate.' Here the reformed Episcopal Church of England 
met the reformed non-episcopal Churches of the Con- 
tinent, in brotherly union, to discuss vital points of 
doctrine, and to give joint decisions thereon. Since the 
Act of Uniformity in 1662, it is true, our Church 
requires those ministering in the English Church to be 
episcopally ordained ; but this is, after all, only consis- 
tent with her belief as to the Scripturalness of her 
Orders. She nowhere, however, condemns the Churches 
non-episcopal, but, as I have shown, both from her 
practice and her definitions, practically adopts the prin- 
ciple that as there is in the New Testament no scheme 
of Church-government, order, or discipline so elaborated 
or definitely prescribed for universal observance as not 
to admit of diverse interpretation, so she cannot reject 
the claims to be branches of the universal church of 
those Churches which have not precisely seen eye to eye 
with her in the interpretation of those Scriptures, from 
which both herself and they have adopted their eccle- 
siastical organisation. Verily, our fathers practically 
illustrated our Church's principle that her duty is to 
'set forward quietness, peace and love among all 
Christian people.* May we have grace to follow their 
excellent example ! 

My letter, too lengthy and tedious I fear, must now 
come to a close. I have not yet touched upon the 
question of ministerial authority, but that must be the 
subject of my next. In the meantime, dear friend, join 



to The Ministry. 

me in the earnest prayer that we all — ministers and 
people — may imbibe the Scriptural spirit of our Church, 
and ' as lively members of the same/ adorn the doctrine 
of God our Saviour in all things. 
Believe me, 

Affectionately yours in the Lord Jesus. 



LETTER VI. 
THE MINISTRY — {concluded). 

My dear Friend, 

*Obey them that have the rule over you, 
and submit yourselves ; for they watch for your souls, as 
they that must give account, that they may do it with 
joy and not with grief ; for that is unprofitable for you,* * 
seems to be the Scriptural Standard of mutual service 
and relation between minister and people ; and the 
spirit that should animate the former in dealing with 
the refractory or the resister of the lawful authority of 
the ministers is clearly indicated in the words of St. Paul 
to the Thessalonian Church : ' If any man obey not our 
word by this Epistle, note that man, and have no com- 
pany with him, that he may be ashamed. Yet count 
him not as an enemy, but admonish him as a brother.' ^ 
Such a spirit is clearly the reverse of that peculiar 
claim to sacerdotal authority over conscience and con- 
duct that some ecclesiastical systems demand, a demand 
that is contrary to the spirit of the Christian system. 
This statement is supported by the authority of history, 
which proves that no sacerdotal character was possessed 

^ Heb, xiii. 17. * 2 Thess. iii. 14, 15. 
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by the Christian ministry up to the third century of our 
era. So far from this being so, it is notorious that it was 
a common reproach of pagans against our faith that it 
had no altars, no priests, and no sacrifice. 

Already, in my last letter, I have shown that the 
word ' priest ' in our Prayer Book is derived from and 
signifies presbyter. I shall hope to prove in this letter, 
that there is no foundation in Scripture for reckoning 
the Christian ministry a sacerdotal caste ; nor for re- 
garding the English Church's view of her ministry in 
that light. 

It will clear our way for what is to follow, if I here 
state the fact that throughout the Prayer Book Rubrics 
the words * Minister * and * Priest ' are used inter- 
changeably ; and that the true sense in which the latter 
word is used by the Church is manifestly implied by tjie 
fact that * Altar ' never occurs in the Offices of the 
Church, and notably "is it absent from that office where 
it might be expected to be used, and is used by the 
Romish Church — whose priests are sacerdotes — namely 
in the Communion Service. There the table on which 
are the consecrated Elements of Bread and Wine, is the 
Lord's 'Table,' not the * Altar.' There is *no priest^ 
(Upsvs) and * no altar' because there is * no sacrifice ' in the 
English Church, any more than in the New Testament. 

A candid and intelligent examination of the mode 
of worship adopted by the Apostles, as the founders of 
the Christian Church, proves that their model of public 
worship was that followed in the Synagogue, not the 
Temple. Thus we see the exercise of public prayer, the 
reading and exposition of the Word, the minister lead- 
ing the common devotions, the government of the con- 
gregation by elders, some of whom were rulers or judges,. 
some religious ministers, some specially acting as 
almoners ; and these were evidently the originals of our 
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own orders. It has been remarked, ' there was no pulpit 
in the Temple, no altar in the Synagogue/ And be- 
cause, doubtless, that which the Temple indicated, 
namely, the coming sacrifice, was fulfilled by that one 
sacrifice offered on that cross, which is the one only altar 
of the Christian faith.^ The Temple service had no 
place in Christian worship. Accordingly we find that 
the service observed in the Synagogues was that adopted 
by the Apostles. The spiritual sacrifices of prayer and 
praise, the preaching of the Word, the administering of 
baptism, the partaking together of the memorial of the 
death and passion of our Lord, rightly named the * Holy 
Communion,' ^ and not inaptly termed the ' Eucharist ' ' 
or thanksgiving ; the gathering of alms, for the poorer 
members of the Church, to be distributed by the minis- 
ters ; these were the exercises and accompaniments of 
Christian worship ; and, as these were of a nature to ex- 
clude that sacrificial worship which was the raison (Vitre 
of the Temple, the place for its public worship was the 
Christian synagogue. Hence we find St. James writing 
to the Christian converts on matters of conduct, instruct- 
ing them as to those who should come into their 
'synagogue,' translated in our version 'assembly,' but 
synagogue in the Greek {avvarfay^rj). 

Our own observation enables us to see how har- 
moniously the English Church's idea of public worship 
agrees with apostolic practice. If the directions of the 
Church's rubrics be followed, the service is of the same 
orderly, simple, and devout character, providing for and 
recognising the common united worship of people and 
minister ; the latter the leader in, not the vicarious pre- 
senter of, the devotions of the former. 

Thus far with reference to the agreement of the 
English Church with that of the New Testament in the 

' Heb. xiii. lo. * i Cor. x. i6. s i Qq^^ xi. 23-25. 
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important matter of public worship, in which, as we have 
seen, no place existed for the Up&)^ or sacrificing priest. 

We have now to consider briefly the Scripture Testi- 
mony on the subject of the priesthood, which will, I 
think, lead us to the inevitable conclusion that the 
Hieros was abolished with the typical sacrifices which he 
administered. 

The Epistle to the Hebrews shows us that the Lord 
has appointed two orders of priesthood, those of Aaron 
and Melchizedec. The former was a type of Christ as 
representing the sacrifice He was to offer ; typical of His 
office and work ; and therefore of temporary appoint- 
ment and limited significance. The Levitical priest- 
hood typified Christ's work on earth, and, therefore, with 
the accomplishment of that work it passed away. It 
had fulfilled the purpose of its founder and became no 
longer needed. All priestly functions now reside in 
Christ — 2l fact indeed typified by the high priest on the 
day of atonement — Who, having accomplished the one 
great sacrifice for the sins of men — thus Himself the 
Great High Priest as well as victim — passed into the 
heavens, where He carries on His priestly work, inter- 
ceding for His people and prevailing by virtue of His 
once offered sacrifice of Himself Aaron, therefore, 
failed in the complete representation of Christ, since he 
belonged to an order that should pass from one to 
another in continued succession, until, having served 
its purpose, it should pass away ; but the Priesthood of 
Christ was unique and perpetual. The changing human 
priesthood, therefore, might shadow forth — as a type — 
His priesthood ; but could not represent its essential 
nature. This was represented by the person of Mel- 
chizedec, which possesses a threefold superiority to that 
of Aaron : {a) Levi was inferior to Melchizedec, having 
paid tithes to him in the person of Abraham ; (b) The 
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Levitical priesthood was inferior to that of Melchizedec^ 
since it was appointed for a temporary object, and con- 
tinued by succession in the family of Levi, until that 
object was accomplished ; (c) And the superiority of 
Melchizedec especially appears in that his priesthood 
stands alone in his person ; He is without predecessor, 
without successor. Thus was he especially a type of 
Christ, who stands alone, having none to precede, none 
to succeed, but possessing an * unchangeable priesthood * 
or a ' priesthood that passeth not from one to another.' * 

I think the conclusion is irresistible that the Christian 
Church on earth could know nothing of a human, sacri- 
ficing priest Where, indeed, in Scripture do we find 
this designation or office attributed to the Christian 
minister t Not even to the Apostles is the name of 
priest given. It is true that the term is used with refer- 
ence to Christians, but in such a way as to support the 
statement that it is not applicable to the Christian 
ministry. The whole body of Christians is said to be 
made kings and priests unto God, and with a meaning 
that cannot be mistaken. Washed from their sins in the 
precious blood of Christ, they are all, men and women, 
made kings and priests unto God ; and in the name of 
Jesus, they are a * royal priesthood/^ offering up 
'spiritual sacrifices, acceptable unto God by Jesus 
Christ' 3 

The following consideration also supports our point. 
Had the idea of a sacrificing priesthood been in the 
minds of the Apostles, the mode of the appointment of 
this order would doubtless have agreed with that which 
prevailed under the Aaronic rule — every priest would 
have been anointed as under the Mosaic law. Instead 

' Heb. iv. 14-16 ; v. i-ii ; vii. i-io, n-19, 23-25, 26-28 ; ix. ; x, 
1-23. 

a I Peter ii. 5. 9. » Rev. i. 6. 
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of this, a simple imposition of hands by the Apostles, or 
by those appointed by them, in conjunction with the 
presbyters, in public assembly, so that the office might 
be conferred with due authority, was the only method 
practised by the Christian — a method with which our 
Church's practice coincides, as we have seen, and which 
is exactly endorsed by its twenty-third Article, which 
lays it down, with reference to the appointment to the 
ministry, that ' those we ought to judge lawfully called 
and sent, which be chosen and called to this work by 
men who have public authority given unto them in the 
congregation, to call and send ministers into the Lord's 
Vineyard.* * 

I conclude, then, that nothing was farther from the 
thoughts of the Apostles in ordaining the ministry than 
the idea that that ministry should presume to claim for 
their office the sacerdotal or spiritual power implied in 
the office of the Hierophant. The entire tenor of their 
teaching is fatal to such a claim. No men were to come 
between the believer and his Saviour. The essential 
principle inculcated by them was free access for all who 
believe : the middle wall of partition broken down, and 
so 'through Him we both have access by one Spirit unto 
the Father.' ^ * Be kindly affectioned one to another in 
the love of the brethren.* ' * Confess your faults to one 
another, and pray for one another.'* These are the 
relative duties of all Christians towards each other, 
whether minister or lay ; but where do we find one 
single indication of any sacerdotal power exercised by 
the former over the latter, whether as administering the 
Communion of the body and blood of Christ, or as dealing 
with the individual soul, and its wants and difficulties.^ 
Hear the Apostle to the priest or presbyter : * Feed the 

1 Acts xiii. 1-3. ' Eph. ii, 14, 18 ; iii. 13. 

' Rom. xii. 10. * James v. 16. 

F 
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flock of God which is among you, taking the oversight 
thereof, not by constraint, but willingly ; not for filthy 
lucre, but of a ready mind ; neither as being lords over 
God's heritage, but being examples to the flock. And 
when the Chief Shepherd shall appear, ye shall receive a 
•crown of glory that fadeth not away/ ^ 

This is a different picture from that presented to us 
in the idea of auricular confession, priestly absolution, 
or penance and other devices for keeping the soul in 
bondage and exalting human pride. 

It is, however, a picture that is very fairly copied in 
the principles of the English Church. This assertion is, 
I think, proved by the representation given above of the 
Church's agreement with Scripture as to the ministry ; 
and it is further supported by the fact that auricular 
confession has not the remotest countenance in any of 
the offices of the English Church. It is, on the contrary, 
distinctly repudiated in Article XXV. as 'a corrupt 
following of the Apostles.' The only parts of our 
Prayer Book in which confession of any kind is alluded 
to, occur in the office of the visitation of the sick, and 
the exhortation to come to the Holy Communion. 

In the former, these words occur in the Rubric, after 
^ All this I steadfastly believe : ' * Here shall the sick 
person be moved to make a special confession of his sins, 
if he feel his conscience troubled with any weighty 
matter.' Now this is simply an instruction to the 
minister to perform a Christian duty, such as every 
Christian should perform if need be, but a duty possess- 
ing more force and influence when performed by the 
priest or presbyter in the exercise of his office. If, after 
having ministered to the sick, prayed with, and exhorted 
him, he sees that some ' weighty matter still oppresses 
him, so that he cannot find peace, he is to uige him to 

* I Peter v. 2-4. 
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make a full confession, since doubtless the idea suggests 
a supposition that the " weighty matter" concerns others 
whom he has wronged, or else the existence of some 
gloomy fears which the open confession may give the 
opportunity of advising him upon, and pointing him to 
the remedy — even that Saviour " whose blood cleanseth 
from all sin." ' This is entirely distinct from ' auricular 
confession,' as appears also from another consideration. 
The essence of * auricular confession * is the secret im- 
parting to the ears of the priest, as standing in the place 
of God, the sins which oppress the soul, and the giving 
on his part authoritative absolution, after penance ap- 
pointed. Now no such thought as this is in the Church's 
mind. It is evident it contemplates this whole trans- 
action as occurring in the presence of others. Refer to 
the * Communion of the Sick,' and you will see that the 
Rubric there requires that at least *two others' shall 
communicate with the priest and the sick person ; and 
It provides for the shortening of the service in case the 
office for the visitation of the sick is used at the same 
time as that for the communion of the sick, requiring 
that the priest, for more expedition, shall cut off the form 
of the visitation at the Psalm, that is, immediately after 
the possible confession and absolution. Thus we see 
that we have here a simple matter. The burdened soul 
is moved to make an open confession ; and on the sup- 
position that he truly repents and believes in Jesus, the 
minister declares his absolution. The accuracy of this 
view will appear more clearly if you refer to the sixty- 
seventh canon, entitled * Ministers to Visit the Sick.' It 
is there directed that he (the minister) shall ' instruct or 
comfort them in their distress, according to the order of 
the Communion Book, if he be no preacher ; or if he be 
a preacher, then as he shall think most needful and 
convenient.* 

F 2 
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It is surely a conclusion inevitable that no sacerdotal 
power of absolution is held by the English Church, since 
it would be a denial of this principle to give a preacher 
the option of ministering as he may think advisable to a 
sick person, and of dispensing with the form of absolu- 
tion which would, on such a principle, be a necessity. 
We also see the motive of these ' occasional services ' — 
namely, to secure a sober, reverent, and godly form of 
ministration — in cases where the ministers, from inex- 
perience or other cause, were not qualified to render 
profitable service. When they were, it is clear that the 
Church expected that the services would be superseded 
by personal ministrations, drawn from the Word, and 
the minister's own experience. 

In the words of the exhortation to the Communion 
the motive and intention are equally plain. After a 
faithful setting forth of the state of heart and preparation 
needful for the right reception of the Lord's Supper, and 
the means to be adopted to attain this condition, the 
minister says, * If there be any of you who by this means 
cannot quiet his own conscience herein, but requireth 
further comfort or counsel, let him come to me, or to 
some other discreet and learned minister of God's Word, 
and open his grief, that, by the ministry of God's Word, 
he may receive the benefit of absolution, together with 
ghostly counsel and advice, to the quieting of his con- 
science and avoiding of all scruple and doubtfulness.* 

It must be a strange perversion of intelligence that 
gathers from this any encouragement for the practice of 
* auricular confession,' since it clearly supports the very 
opposite conclusion. I am disposed to think that the 
reformers who penned and approved this part of the ex- 
hortation must have had in their minds the error of 
' auricular confession,' and desired to emphatically dis- 
tinguish between that unscriptural practice and the true 
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function of the minister of Christ in feeding the flock 
and taking the oversight thereof. Observe : the troubled 
soul, requiring * comfort and counsel/ is invited to come 
to the minister of God's Word, and open his grief. This 
in the last extremity, supposing peace comes not from 
the use of the means pointed out, is a very different thing 
from habitual confession. Then he is to receive 'absolu- 
tion by the ministry of God's Holy Word' — a very 
different thing from the infliction of penance, and the 
authoritative absolution of the Hierophant — all the 
difference between a declaration of God's promises in 
His Word to the repentant sinner, and the assumption 
of a priestly power to forgive sins. Further, he is to 
receive from the Minister of God's Word 'ghostly counsel 
and advjce ' — a ministration which every Christian 
minister recognises it as his privilege to give, under the 
teaching of the Holy Spirit. If [he could not give such 
counsel and advice, that would simply prove that he had 
undertaken an office for which he was not fitted. 

Again, examine the Collects of our Prayer Book, 
and notice how conspicuous by its absence is every sign 
of a recognition of a priesthood, in the sacerdotal sense. 
Particularly is this observable in the collects for the days 
commemorating the Apostles. If anywhere, surely in 
these we should expect to see some indication of the 
Church's belief in this power, supposing it existed ; on 
the contrary, we find the petitions directly presented to 
God through Christ : no hint of a mediatory priesthood ; 
but, on the contrary, every evidence that the Church, 
in perfect accord with Holy Writ, directs its members at 
once to the Lord, and to lift up their petition, in the 
words of the Collect for the Twenty-Fourth Sunday after . 
Trinity, and say, ' O Lord, we beseech Thee absolve Thy 
people from their offences. ... * 



70 The Ministry. 

It is clearly, then, not sacerdotal power, but ecclesias- 
tical authority that is conferred by Ordination. 

Thus the minister receives authority from the Church 
to fulfil various functions, which he performs as the 
Minister of the Church in whose name he speaks, and 
whose mouth-piece he is, it itself presuming only to 
speak with authority on matters of faith when it can 
quote the Word of God in support of its decrees. 

Thus when the Priest (presbyter) pronounces absolu- 
tion it is simply declaratory. Even the strongest form» 
that in the Office for Visitation of the Sick, is merely 
this. Mark the words, ' Our Lord Jesus Christ, who hath 
left power to His Church to absolve all sinners who truly 
repent and believe in Him^ of His great mercy forgive 
thee thine offences,* (this is simply a prayer) : ' And by 
His authority committed unto me * (i.e. by the Church 
of which I am a Minister) * I absolve thee from all thy 
sins, in the name of the Father and of the Son and of the 
Holy Ghost.* Take this whole form and you will see 
that the latter part depends on the former. The Minister 
absolves, as Minister of the Church to whom Christ has 
committed the power to absolve, 'sinners who truly 
repent and believe in Him.' What is this but ' absolu- 
tion by the Word,* an authoritative declaration of that 
which every Christian may gather from that Word t 
That only this is intended is manifest from Article 
XXHL, * Of the Church,* which asserts the fallibility of 
the Church, and Article XXV., ' Of the Authority of the 
Church,* where the power of the Church is distinctly 
limited to the decreeing of Rites and Ceremonies, and 
it is asserted to be in all else (even in these, if by them 
doctrine is symbolised) in entire subjection to 'God*s 
Word WRITTEN.* Thus we see the absolution depends 
on the spiritual condition of the absolved, not on the 
power of the minister ; and the authority with which he 
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speaks is that of the Church of which he is a minister^ 
no more, no less. 

So with regard to the Sacraments. The Minister 
has authority (see Ordinal) to minister the Sacraments ; 
but his authority must, of course, be bounded by that of 
the Church from whom alone his authority is derived ; 
and it distinctly insists that the spiritual effects of the 
Sacrament result only to the faithful receiver of them,. 
as I shall show more at large in a future letter. 

The Church, again, addresses candidates for its 
ministry as follows : — * Whose sins thou dost forgive, they 
are forgiven ; and whose sins thou dost retain, they are 
retained.' Now it is manifest that whatever is absolute 
in this delegated authority must refer to Church censures 
and penalties against open and obstinate offenders, such 
as the Church has power to enforce upon its members, 
when they have disobeyed its lawful rules, discipline, 
and doctrine. Any other power is of course restricted 
by the limitations which it has imposed on itself, and 
these are to declare the consequences of continued sii> 
* according to God's Word written.' It in this sense, 
in the person of its ministers, forgives and retains 
sins ; for the Word empowers them to declare on the 
authority of Christ that ' he that believeth and is bap- 
tised, shall be saved, but he that believeth not shall be 
damned.' * This is absolution by the Word. 

One other point I shall ask your permission to refer 
to. It is this. The Bishop, quoting Christ's Words, at 
the ordination says, as he, with the assembled priests, 
lays his hands upon the candidate's head : — ' Receive 
ye the Holy Ghost for the office and work of a Priest in 
the Church of God, now committed unto thee by the 
imposition of our hands.' 

Many interpret this as an assumption of power, by 

1 Mark xvi. i6. 
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the mere act of the imposition of hands, to convey the 
Holy Ghost. If it were so, then would the Charismata 
remain in the Church, and we should see plain evidence 
of their existence in the exercise of the gifts. I have 
already shown that these gifts were confined to the apos- 
tolic days, by the imposition of the Apostles' hands ; and 
it would be but waste of your time, as well as a poor 
tribute to your intelligence, for me to reiterate here that 
the English Church claims no such power. The fact is 
the words I have quoted above are a prayer. The 
Bishop does not profess to convey, but he prays that 
the one who has declared himself to be divinely called 
may have the Holy Ghost for his work. Refer to the 
Exhortation in the Ordinal — already quoted — and notice 
the Bishop's injunction with regard to the sacred office, 
its responsibility, dignity, and difficulty : — * Howbeit, 
ye cannot have a mind and will thereto of yourselves, 
for that will and ability is given of God alone : therefore 
ye ought, and have need to pray earnestly for His Holy 
Spirit' Now if there had been in the Church's mind a 
shadow of thought that the Bishop would, shortly after 
the utterance of this address, by the simple imposition 
of his hands, convey the Holy Ghost to the candidate, 
it is inconceivable that no reference would be made to 
the great gift he was surely about to receive at the 
Bishop's hands. It is clear that no such thought existed. 
Observe the words once more and you will perceive that 
it is ' the office and work of the Priest,' that is ' com- 
mitted unto the ordained by the imposition of hands/ 
not the reception of the Holy Ghost. These words : — 
' Receive ye the Holy Ghost,* can, I repeat, be only 
regarded as a prayer ; and as a confirmation — if con- 
firmation be needed — of this statement, let me quote for 
your information the words of Whitgift, who being con- 
temporary with the authors of the OtAvtv^X ^xvd \.\\^ times 
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when these words were written, would indubitably know 
what meaning they were intended to convey. Replying 
to one who objected to the words, he says : ' To use these 
words, "Receive ye the Holy Ghost," in ordering of 
Ministers which Christ Himself used in appointing His 
Apostles, is no more ridiculous and blasphemous, than 
it is to use the words that He used in the Supper ; but 
it IS blasphemy thus outrageously to use the words of 
Christ,' (i.e. to use them as if the Church claimed a 
power for the Bishop to convey the Holy Ghost). ' The 
Bishop, byspeaking of these words doth not take upon him 
to give the Holy Ghost, no more titan he doth to remit 
sinSy when he pronotinceth the refnissiofi of sins ; but by 
speaking these words of Christ, " Receive ye the Holy 
Ghost," " whose sins soever ye remit, they are remitted, 
&c.," he doth show the principal duty of a minister, and 
assure him of the assistance of God's Holy Spirit, if he 
labour in the same accordingly.* The voice of the 
Church, therefore, exactly expresses the teaching of Holy 
Scripture, a statement that will be sustained by an 
examination of the context of the words under dis- 
cussion. It will thus appear that these words were not 
littered by Christ to the Apostles alone, but to them 
and the disciples} This is evident from verse 12, in 
which we are told that 'the disciples were assembled for 
fear of the Jews,' while in verse 24, the Evangelist dis- 
tinguishes the apostles from the body of disciples present, 
by speaking of Thomas as * one of the twelve.' If further 
evidence were needed to set this question at rest, it is 
furnished by St. Luke, who, describing the same event, 
introduces it by telling us that ' they ' (Cleopas and his 
companion) *rose up the same hour, and returned to 
Jerusalem, and found the eleven gathered together, and 
them that were with them.* ^ Thus this solemn commis- 

^ John XX. 22, 23. * "L\3^Le yxVi. -^-i. 
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sion was entrusted to the Apostles and disciples, in other 
words to all the Church. Its members performed, and 
perform it in preaching salvation to all who receive 
Christ, eternal condemnation to all who reject Him* 
Here is an incontrovertible fact. It effectually uproots 
the claim that contends for power in the bishop to confer 
the Holy Ghost, and in the priest to remit and retain sins. 

On these principles the solemn charge is uttered to 
the candidate : * Be thou a faithful dispenser of the Word 
of God and of His Holy Sacraments ; in the name of 
the Father and of the Son and of the Holy GhosL 
Amen/ 

Thus is the authority conferred to * preach the Word 
of God and to minister the Holy Sacraments in the con- 
gregation,* an authority derived from Scripture and 
given according to the spirit and teaching of Scripture. 

In conclusion, I remark how identical is the Scrip- 
tural demand for exemplary character in all the Social 
relations of life, with that of the English Church. Read 
I Timothy iii., Titus i. 6, already largely quoted from or 
referred to. The persons who fulfil any ministerial 
office are to be husbands of one wife ; blameless in all 
the social and moral qualities, so ruling their families 
and training their children, that they shall not only avoid 
being bad examples, but shall set a profitable and whole- 
some pattern to their people, so that, while teaching 
others they themselves may exhibit the practical effects 
of Christian faith and ethics. 

In nothing is our beloved Church more Scriptural 
than in this. Its ministers must lead in all, if they are 
faithful to their calling. In aU things an example to 
all. As husbands, fathers, masters, they must set before 
their people the model of a Christian household, and in 
these social relations be qualified to mingle with their 
people as partakers of their ]oys atvd sympathisers in 
their sorrows. They are emphallcaWy to \>^ C\vtv^X\^». 
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men as well as ministers, that in this twofold capacity 
they may win the deserved confidence of their flock, and, 
because practically acquainted with their various exi- 
gencies and vicissitudes, be qualified to act as their 
loving friends, counsellors, and guides, thus ' feeding the 
flock and taking the oversight not by constraint, but 
willingly ; not for filthy lucre, but of a ready mind, 
neither as being lords over God*s heritage, but being 
ensamples to the flock/ * 

God knows, viewed from its Scriptural aspect, and 
our Church's Standard, the office of the Minister of the 
Word is one full of solemn responsibility. Such a view 
of the qualifications, thus set out, needed in the man who 
undertakes a cure of souls, is calculated so to exalt the 
office, as to lead him who holds it to cry : * Who is suffi- 
cient for these things ? ' Only as he realises the need 
for the Holy Spirif s guidance, and, by grace, rests in the 
promises of God that that Holy Spirit will be vouch- 
safed to him ; only, further, as he realises that the Lord 
hath given this treasure in earthen vessels, that the 
excellency of the power may be of God and not of men ; 
and only as he thus casts away all confidence in self, 
realising that he is but an instrument by whom the 
Lord works, so that he has need to be instant in prayer, 
casting away human pride and human theories — the 
result of that pride— can he hope to deal with the souls 
committed to his care, as one who watches for them, 
that he may give an account, not with grief, but with joy. 

Pray, my dear friend, that he who pens these lines 

may be found, in his sphere and office, ' steadfast, un- 

moveable, always abounding in the work of the Lord/ 

with an ever brightening faith that his ' labour is not in 

vain in the Lord.* 

Believe me. 

Most FaitMuWy yoMt^ m "^^^x^s* . 

I Peter v. 1-4. 
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LETTER VIL 
ritual and a liturgy. 

My dear Friend, 

The course into which the subject of my 
last letter necessarily led me, will render it needless to 
•occupy your time at any length in proving that ritual, 
as such, that is, a multiplication of ceremonies and rites 
in religious worship with a view to symbolise doctrines 
more or less esoteric, has no existence in the Christian 
system. Ritual, as we understand it, belongs to a type- 
church, and the antitype needs it not, in fact has no 
place for it. The Jewish worship was one of elaborate 
ritual, for it was the law acting as our paidagogos,* to 
lead us to the school of Christ. Its rites, ceremonies, 
and sacrifices pointed to Him ; but when we become 
scholars in His school their purpose is fulfilled, and 
they simply cease to be. Very full of deep and blessed 
instruction is the study of their purpose and intention ; 
and I believe one of the most precious lessons the 
student in the Lord's school learns is acquired from the 
evidence they afford of the faithfulness and love of God 
to His people — the truth that they witness to His 
sovereign government of the world, for the special pur- 
pose of working out His loving will to man in Jesus 
Christ, our Lord ; and I further believe that they who 
are most deeply taught of the Holy Spirit are those to 
whom this study, among other signs of spiritual blessing, 
is an ever-increasing delight, since it opens up an inex- 
haustible treasure-house of divine knowledge which 

1 Gal. ui. 24, 
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* justifies the ways of God to man.* Nevertheless, it 
remains palpably true that with the advent of the anti- 
type, the purpose of the type is accomplished. Just as 
in the Christian scheme no place is left for a sacrificing 
priesthood,, so is there no room for an elaborate system 
of ceremonial ritual, which, indeed, can only be fittingly 
administered by the very office which is abolished. 
As there is neither sacrifice, altar, nor priest in the 
Christian Church, so there are not the accompaniments 
of those. They stand or fall together. All that they 
shadowed forth being fulfilled in Him, the Anointed One, 
they are *done away,* and are now relegated to the 
position of witnesses for Him. They were typical 
prophecies of the Messiah, and now they are among the 
indubitable evidences that * this Jesus whom we preach 
unto you is the Christ.' * 

Accordingly, we observe, as a matter of fact that 
there are in Scripture no definite rules and regulations 
for the conduct of public worship, the evident intention 
being that these should be made by particular churches, 
according to the exigency of country, time, and circum- 
stances. In this respect the Christian Church, and for 
the reasons above suggested, was distinguished from the 
Jewish. The latter, by divine direction, had a *• Catholic 
Ritual ; ' the former was exempt from definite and per- 
manent laws on this subject. This our Church recog- 
nises in Article XXXIV., in which it distinctly asserts- 
this principle. * It is not necessary that Traditions and 
Ceremonies be in all places one and utterly alike, for at 
all times they have been divers, and may be chailged ac- 
cording to the diversities of countries, times, and men*s. 
manniers, so that nothing be ordained against Gods Word.* 

Observe its jealousy of, and carefulness to maintaia 
the supremacy of its only rule of faith ! 

» Hdb. Wf. ; Gal, iii. 24, 25 ; 2 Cor. \v. i^. x^; KaV&'XNVi* v 
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Again, in the same article it states that 'every 
particular or national Church hath authority to ordain, 
change and abolish, ceremonies or rites of the Church, 
ordained only by maris authority^ so that all things be 
done to edifying/ 

We have here its own principle plainly expressed. 
It may, 1 think, be stated as follows : — Every particular 
Church may ordain and settle its own rites and cere- 
monies, and should it see fit, change them (this was 
no doubt wisely inserted in case ceremonies, harmless in 
themselves, should be abused or misunderstood, and so 
made the vehicles of inculcating false doctrine) ; but such 
a right is limited by the teaching of God*s Word, and by 
the duty of doing all things to the edification of Christ's 
Church, that is to the building-up of his people in the truth. 

The same principle is asserted and limitation pre- 
scribed in Article XX. * On the authority of the Church,' 
already quoted, but fittingly repeated here : ' It is not 
lawful for the Church to ordain anything contrary to 
God's Word written^ an emphatic exclusion, by the way, 
of Tradition, called by the Roman Church the unwAt- 
ten word. 

We can thus discover the method adopted by the 
Church in setting its form of public worship at the 
Reformation. It found the simplicity of the Gospel, 
whether in doctrine or worship, hidden by a mass of 
corrupt, superstitious, and unscriptural error. Sincere 
in its desire to restore to its people the truth, yet rer 
cognising the liberty accorded by God's Word in matters 
non-essential, it determined to go to the fountain head 
for both truth and form of worship, retaining only of such 
of the latter as already existed, as much as might serve 
for 'edifying,* being in harmony with Scriptural prin- 
ciples. 

In order that we may judge for ourselves, as it 
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invites us to do, how far it carried out this principle, 
I will ask you to follow me, while I enquire briefly: 
(i) What there is in the New Testament to guide us in 
our search for information as to the form of public 
worship in the Primitive Church, by which I mean not 
the Christian Church of th^fourthy but that of the first 
century, the rtdXly primitive Church ; and (2) How the 
English Church's form or mode of public worship agrees 
with this. 

(i) If we examine Acts li. 42, we shall perceive the 
apostolic method. Let us quote the words, * And they 
(the disciples) continued steadfastly in the Apostles* 
doctrine, and fellowship, and breaking of bread and 
prayers.* 

Here we have an order or method indicated, {a) The 
Apostles' doctrine, or the preaching and reading of 
the Word ; {b) ' Fellowship,* or communion in mutual 
worship and Christian experience, and in ministering to 
the saints ; ^ (^) * Breaking of Bread,* or the partaking 
together of the Holy Communion ; {d) Prayers, or the 
public supplications and thanksgivings of the assembled 
people, for themselves, each other, and all men.^ 

If we turn to other parts of Scripture we find the 
same method followed, and obtain further information ; 
for instance, that the day for the public assembling of 
the people for their common worship was the first 
(Lord*s Day), and that singing was included in the 
exercises. In Acts xx. 7, we are informed that * upon 
the first day of the week the disciples came together to 
break bread,* when * Paul preached unto them.* In i 
Corinthians, xiv. 14, 15, we find St. Paul insisting on 
the prayers and singing being in a tongue understood 
by the people, and accordingly, our Scriptural Church 
maintains that ' it is a thing plainly repugnant to the 

^ 2 Cor. vji. 4; ix. 1,2. . * i T\m. \\. \, a. 
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Word of God, and the custom of the Primitive Church, 
to have Publick Prayer in the Church, or to minister 
the Sacraments in a tongue not understanded of the 
people/ (Article XXIV.) In i Corinthians, xvi., the 
Apostle instructs the Corinthians about a collection for 
the poor of Jerusalem. * Upon the first day of the week 
let every one of you lay by him in store, as God hath 
prospered him, that there be no gatherings when I 
come.' Here we have clearly laid down, that the dis- 
ciples gathered together on the first day of the week, 
in a common place of assembly which they called a 
synagogue,^ and that their mode of worship took the 
form of that of the Jewish synagogue, namely, prayer, 
singing, reading,^ and expounding and preaching the 
Word of God, to which was added the partaking of the 
Holy Communion,' and the weekly offertory. 

Such appears to have been the simple order of 
worship established by the Apostles, and continued in 
the Church until persecution ceased, and the Church 
was patronised by the great. Justin Martyr, who lived 
in the middle of the second century, gives a testimony 
that clearly proves this. His description of the Sunday, 
or Lord's Day worship of the Christians agrees almost 
identically with that which we have drawn from the 
Scriptures. He enumerates reading the Lessons, Sermon, 
Common Prayer, the Lord's Supper, the latter preceded 
by appropriate prayers and thanksgivings, to which the 
people responded *Amen,* and he also mentions the 
weekly collection. 

This, then, was the practice of the Primitive Church, 
Ritual, as understood to represent an ornate and sym- 
bolical system of vestments, rites, and ceremonies, was 
not thought of by the simple-minded devout Christians 

1 X Cor, xi. 28 ; James ii. 2. « i Tim. ii. i, 2 ; iv. 13. 

' 1 Cor. xi. 23-aS. 
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of that era. Afterwards when prosperity took the place 
of persecution, when emperors patronised the Church, 
and bishops exercised a powerful influence in affairs ; 
when the Basilicas were turned from their original uses 
to places of Christian worship ; when the influence of 
the State exerted its force to encourage the profession 
of Christianity ; when human ambition and expediency 
were substituted for, or largely leavened, the original 
single-eyed devotion and simplicity of faith of the early 
Christians ; when men (their minds corrupted from the 
simplicity that is in Christ*) began to spoil the profes- 
sors of Christ's Gospel through philosophy and vain 
deceit, after the tradition of men, after the rudiments of 
the world, and not after Christ ;2 when, in fine, they 
b^an to preach ' another Gospel, which is not another,'* 
then a system was introduced which would have as- 
tonished and scandalised the Apostles and early Chris- 
tians. Instead of the three orders of Christian ministers 
ruling by love, exercising the authority of fathers in God 
and elders over brethren, we see a priestly hierarchy, 
lording it 'over God's heritage;' and instead of the 
simple but devout, hearty but spiritual worship, carried 
on in buildings plain but suitable, after the pattern of 
the Jewish s)magogues, we see magnificent temples 
richly bedight and ornamented, a ceremonial compli- 
cated and splendid, with histrionic attitudinising and 
gorgeous vestments, to which may be added the intro- 
duction of multiplied objects of worship, borrowed from 
the practices of tiie surrounding Pagans, many of whom 
were suffered to enrol themselves as members of the 
outward Church, only to continue beneath its shadow, 
under other forms and names, the idolatries in which 
they had been bred. A revived Judaism, and a cor- 
rupting heathenism introduced int o hrst's pure ChurcK 

1 II Cor. XL 3. 3 Col. U. 8. ^ Qa\. '\. e>^, 
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priest, altar, and sacrifice, with their attendant abuses 
and evils ; the greatest of which was the interment, 
under a mass of novel and corrupt doctrines and prac- 
tices, of the pure Word of God, which soon became a 
sealed book to all but a faithful few in every age who 
did not bow the knee to Baal. The Church in conse- 
quence increased in corruption, until the truth was 
overlaid and completely hidden by an accumulation of 
«rror, and a Cimmerian darkness enveloped her — a dark- 
ness that was indeed felt, since, until the light of the 
Reformation dawned, the great body of the priests and 
people were sunk in an abyss of gross immorality and 
grovelling superstition. 

And the English Church was not exempt from this. 
Drawn into the net which the Bishop of Rome has 
spread for the western Christian world, it had become 
infected by those corruptions which originated in that 
prelate's grasping ambition : and it was the difficult but 
gracious task of our Reformers to purge it of these, 
restoring it to the purity of faith and worship which 
its first Bishops had received from Apostolic days, its 
departure from which is historically traceable to Augus- 
tine's mission, and the resulting supremacy of the Romish 
Church. 

I have shown in previous letters, and shall have to 
exhibit in future ones, how well it succeeded in matters 
of faith, by boldly and uncompromisingly sweeping 
away all the authority of Tradition, and establishing 
once for all the Scriptures as its sole standard of faith. 

It proceeded on the principle of retaining a decent 
and orderly form according to the Apostle's rule : * Let 
all things be done decently and in order ! ' ^ Such a 
form as should secure propriety and sober decorum in 
its public worship, rejecting all the elaborate ceremonial 

1 I Cot. xW. 40. 
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service which was contrary to the spirit of Christian 
worship, and, moreover, meaningless, except as it sym- 
bolised doctrines condemned by its exclusive Rule of 
Faith — the Bible. This was in strict tonsistency with 
its own principle that * it is not lawful for the Church 
to ordain anything contrary to God*s Word written ' 
(Article XX.). 

I need not dwell upon the evident agreement of the 
Church with the order and form of public worship prac- 
tised by the early Christians, so far as we can draw 
information from the Scriptures on these points. I have 
already referred to the proofs of this incidentally in this 
and my preceding letter, and any omission you will be 
able to supply from your own observation of your 
service, as conducted in obedience to directions of the 
Prayer Book, and the plain intention of the Church. 
There is, I am glad to be able to infer, no hesitation in 
your mind on the general question ; but I regret to per- 
ceive that you seem somewhat shaken as to the pro- 
priety of the use of a Liturgy in Public Worship. Before 
I deal more at large with this question, I would ask you 
to note the fact that the reverse conclusion appears to 
have been come to by some of our most intelligent and 
earnest dissenting brethren. They have not only hesi- 
tated in condemning a Liturgy, but they have become so 
convinced of the propriety and value of it, that they 
have actually adopted its use. It is no slight tribute to 
the Scriptural excellence of the Liturgy of the English 
Church, that in almost every case where this form of 
worship is adopted in denominations previously object- 
ing to it, that of the English Church is the one chosen 
for use. I do not, of course, say that it is used in its 
entirety : selections are made, but so copious are these, 
and so strictly is our order followed in some vtvst^.ws:,^'^^ 

G2 
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that it would require very intimate familiarity with the 
English Church use, to detect the omissions. 

I venture to hope that a little consideration will 
induce you to change that condition of your mind, which 
you say * does not amount to a positive opinion adverse 
to a Liturgy,* into one of full conviction that a Liturgy, 
according to our Church's order, is the most suitable 
means for public worship. 

I will, therefore, ask you to allow me to close this 
subject by setting before you the following considera- 
tions, which I trust will lead you to the unhesitating 
conclusion, that although forms of prayer are not sup- 
plied to us in the New Testament, with the important 
exception of the * Lord's Prayer,' there is much to lead us 
to infer that it is right for us to use them ; and that when 
we do so we are acting in accordance with the practice of 
the Apostles and those Churches which they established. 

(i). It is well known and questioned by none, I 
believe, that forms of prayer were used in the worship 
of the synagogue. 

I have shown in these letters, I trust conclusively, 
that the Christian Church's public worship was modelled 
on the practice of the Synagogue. We know that our 
Lord and the Apostles constantly attended the Jev/ish 
Synagogues and joined in their public worship. We 
know also that the latter established Churches and 
directed public worship to be held by the members. We 
have seen that the method pursued at this public wor- 
ship was identical with that followed in the Synagogues. 
Can we doubt that if a form was the one thing disap- 
proved of by them, our Lord or the Apostles would 
have failed to point this out } Is not, on the contrary, 
their silence a strong presumptive proof, that, as in other 
matters, so in the use of a form, the Christians followed 
the example of the Jewish Sytvagogvie^. 
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(2). It is certain that some forms were in use in the 
early Christian Church, 

The form of admission into the Church by Baptism 
in the name of the Father, Son, and Holy Ghost,^ 
appointed by Jesus was one ; that model of all prayers, 
the * Lord's Prayer,* was also a form of prayer appointed 
hy Christ.^ The injunction of Paul to Timothy * to hold 
fast the form of sound words,' which he had heard of 
him *in faith and love which is in Christ Jesus,*' also 
indicates a form in use at the time he wrote ; probably 
some kind of creed, or statement of faith. The hymns 
and psalms too sung in public worship, to which 
reference is made in i Cor. xiv. 15, and Col. iii. 16, must 
have been forms, since they must have been known pre- 
viously to their assembling together; otherwise they 
could not have sung them together. The same remark 
applies, and this is a matter of undoubted fact, to all 
denominations that professedly reject a form of prayer. 
They themselves use forms of prayers, as well as of 
praise. In their hymns, as in all collections of hymns, 
supplication is largely mingled with praise, and therefore, 
as the use of hymn books is universal, not to use a form 
in this case would be admitted to be unedifying, absurd, 
and irreverent — the use of a form of prayer as well as of 
praise is universal too. If practised for the purpose of 
singing prayer and praise, why not for speaking prayer 
and praise } 

(3). It is also worthy of notice that, practically, 
every minister's so-called extemporary public prayer for 
the stated days of worship becomes a form. The same 
subjects are prayed for from week to week, the repeti- 
tion of the same thoughts cannot be avoided — and this 
is a form. It also so generally happens that the excep- 
tions prove the rule, that those thoughts coycv^ \5^ \i^ 

' Matt, xxviil. ig. 2 MaU. vi. 9-13. ^ aTVnv.X. -l-j^. 
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clothed so nearly in the same words, that they are to all 
intents and purposes forms in every sense. Now whether 
it is better thus to leave the production of the form to 
the individual ministers whose qualifications — spiritual, 
doctrinal, and intellectual — vary, and may be wholly 
inadequate to the task : or to use such a form as that of 
the English Church, sober, reverent, scriptural, saturated 
with evangelical truth, as well as clothed in language to 
which the epithets * sublimely simple,* * comprehensively 
beautiful,' fail to do justice, I leave to your better judg- 
ment, with confidence as to the answer. Some of our 
non-conformist brethren, as I have noted above, have 
given a reply of a very practical and unmistakable 
character by adopting our noble and admirable form of 
prayer in their services. 

(4). I must not omit to remark upon an objection 
which you mention as having heard against the form of 
prayer used in our Church, namely, that it does not pro- 
vide for special prayers to meet the varied circumstances 
of the current congregational and individual Christian 
life. 

Now I venture to demur at this statement. In the 
'prayer for all conditions of men,' provision is made 
for special prayer for individual members. The prayer 
is comprehensive enough: those who *are anyways 
afflicted in mind, body, or estate.' The minister is 
expected before reading the prayer to name the person 
or persons who ask the special intercession of the con- 
gregation ; there is nothing to prevent his also naming 
the particular affliction, whether of ' mind, body, or 
estate,' and a pause after the words ' especially those for 
whom our prayers are desired,' gives the opportunity 
. for every member of the congregation to offer silent 
intercession — not the less real because silent — for the 
individual members who desire tVvus t\ve\x ^x^.'^^x^, The 
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same remarks apply to the * Thanksgiving/ which pro- 
vides for a special expression of praise on the part of 
those who have been prayed for. 

But I go further, and state my belief that the Church 
contemplates, and gives special opportunity for extempore 
prayer before the sermon. I allude to the * Bidding 
Prayer/ which is put in such a way, as to show that the 
Church never intended it to be offered up as a form. 
It IS, in fact, not 2iform of prayer y but an address to the 
congregation^ instructing them as to the subjects they 
should pray for. There is nothing in the case that 
makes it unreasonable to suppose that it would be an 
unappropriate exercise, but rather one which the Church 
contemplated or meant to recognise, where the ability 
existed, for the minister to put these petitions up in 
behalf of the congregation in his own words. In this 
view the close adherence of the Church to the spirit of 
Scripture comes out remarkably. It had in its mind 
probably the Apostle's words: *I will pray with the 
spirit, and I will pray with the understanding also/ * and 
provides that the worshippers shall be in a position to 
do both. The minister having first enumerated the 
subjects of prayer, presents his petitions, and the assem- 
bly can thus not only join him * in the spirit, but with 
the understanding also.' 

I have already quoted the SSth Canon in reference 
to another matter, but, to make this quite clear, you will 
excuse me if I again transcribe it. 

'Before all sermons, lectures, and homilies, the preach- 
ers and ministers shall move the people to join with 
them in prayer in this form, or to this effect^ as briefly as 
conveniently they may * (here evidently the offering up of 
this prayer either silently or vocally, the minister speak- 
ing is contemplated). He then addresses the tjeotjle ia 

^ X Cor. xiv, 1$. 
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the second person : * Ye shall pray for Christ's Holy 
Catholic Church, that is for the whole congregation of 
Christian people dispersed throughout the whole world,' 
&c. 

Clearly after this address, it is expected that prayer 
shall be offered. That prayer can scarcely be other than 
extemporary, and .the subjects embraced, as well as the 
evident intention of the prayer, would comprehend 
whatever of a special character was for the need and 
profit of the congregation assembled. 

In closing this subject I would only further remark 
that a public form of prayer, for the stated reasons of 
public worship, does not in any way preclude extem- 
porary prayer in the family, or on occasipns of social 
intercourse, and at other times when the minister and 
people, or the latter alone, meet together for mutual 
communion and spiritual edification. With the instance 
of the * Bidding Prayer ' before me, / should certainly 
conclude that the Church would expect such prayer to 
be used in those circumstances. 

May the Lord, whether in public prayer, or in social 
or family devotions, pour upon us the ' spirit of grace and 
of supplications,' that we may offer unto Him those 
spiritual sacrifices of prayer and praise, through the 
merits of His dear Son, which are alone acceptable unto 
Him. 

Believe me. 

Yours Faithfully in the Lord. 
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LETTER VIII. 

man's lost estate. 
My dear Friend, 

It will be needful for me to deal with this 
subject only briefly, yet it would by no means be right 
to omit it, considering the avowed object of these letters, 
since the scriptural representation of the real nature of 
man must be considered a very searching test of the 
teaching of a Church. If it is unsound upon this, and 
the cognate one of the true position and value of ' Good 
Works,* it is practically unsound upon that which is 
the one object of Christ's life and death, and of God's 
revelation to man : namely, the Atonement. If in con- 
sequence of Adam's fall, and as thus inheriting his fallen 
nature, man be not a sinful lost creature, with no power 
to rise to God's favour, by effort of his own ; if he be not 
involved in a necessary condemnation in consequence of 
this his lost estate, then were the wondrous advent of 
Christ — the Son of God — His passion and His death, 
purposeless. Accordingly we find that the Scriptures 
lay this truth down with the most emphatic clearness, 
and I purpose briefly to select from the many Scriptures 
asserting the truth, some which will place it beyond 
4oubt, while their presentation will enable me to show 
how distinctly in agreement with the teaching of the 
Bible is our Church. 

The fact, extent, and consequences of man's sinful- 
ness are stated in such passages as the following: *As 
in Adam all die.' * * By one man's disobedience sin 
entered into the world and death by sin^ and so death. 

* I Cor. xy. 22. 
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passed upon all men, for that all have sinned. All have 
sinned and come short of the Glory of God.' * * That 
every mouth may be stopped and all the world become 
guilty before God.'^ 'The wages of sin is death.* 
This is the New Testament witness ; and the Old Testa- 
ment agrees therewith, for it emphatically states that 
* there is not a just man upon the earth, that doeth good 
and sinneth not,* ' and * the soul that sinneth it shall 
die.' ^ 

Here we have clearly stated the fact that all man- 
kind, without exception, is sinful, for descended from 
Adam it is a partaker of his sinful nature and alienated 
from God. We have also the consequences stated ; 
mankind is liable to death : here it is scarcely necessary 
to remark that not physical, but spiritual death is meant, 
and that that death consists in the everlasting punish- 
ment,* to which all are obnoxious as the breakers of 
God's Holy Law, and to which all will be inevitably 
consigned who wilfully reject the way of escape which 
He has provided ; for the witness of the Scripture is 
plain. 'The Lord Jesus shall be revealed from heaven 
with His mighty angels, in flaming fire, taking vengeance 
on them that know not God, and that obey not the 
Gospel of our Lord Jesus Christ, who shall be punished 
with everlasting destruction from the presence of the 
Lord, and from the glory of His power.' ® 

The Scriptures are equally distinct in their descrip- 
tion of the degree to which man is infected by sin. 
After the Flood the witness of the Lord Himself was 
' The imagination of man's heart is evil from his youth,' ^ 
and the inspired penmen testify * The heart is deceitful 
above all things and desperately wicked.' • ' The heart 

* Rom. V. 12. ' Rom. iii. 19, 23. ' Eccl. vii. 20. 

^ Ez. xviii. 4. * Matt. xxv. 25. ^ 2 Thess. i. 9. 

^ Gen. via. 21, ^ Jer. xvii. 9. 
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of the sons of men is full of evil, and madness is in their 
heart while they live/ ^ Equally does the individual's 
experience of God's inspired saints confirm this truth. 

* I was shapen in iniquity, and in sin did my mother con- 
ceive me ; '^ 'In me, that is in my flesh, dwelleth no good 
thing.' 3 

We need not dwell upon the fact that this is the 
doctrine of Scripture. It is stated in numberless passages, 
and it is proved in Scripture itself by an appeal to the 
great fact, that man has ever proved his alienation 
from God, and his hostility to what is holy and pure 
by his determined rejection of God. He has through- 
out the ages refused to receive correction, rejected God's 
law, disregarded His judgments, despised His reproof, 
and persecuted His prophets and messengers. This 
proof is afforded by the favoured people of God them- 
selves, and is further strengthened by the conduct of 
the heathen world ; their utter departure from God ; 
their intense selfishness ; their inhuman cruelty ; their 
ingenuity in every form of evil : falsehood so innate 
that it is regarded rather as a virtue than a vice, and 
murder scarcely regarded as a fault, in some cases 
deemed honourable ; and with all this they yield a con- 
firmation of the Bible truth that the * wages of sin is 
death,' since their laws, religious practices, and in many 
cases, their writers, all practically assert it in the way 
they recognise the need for a sacrifice to appease the 
wrath of the Deity. 

No doubt the depravity of man is an unwelcome 
truth to his own proud heart ; yet no candid reader of 
the Bible can fail to come to the conclusion that it is 
clearly asserted there. Different developments of evil 
there are, doubtless, yet the same root of evil is in all. 

* There is no difference.' ^ ' The Scripture hath concluded 

' Eccl ix. 5. » Ps. li. s. 5 Rom. vV\. i^. ^ ^wcv. ^. vi. 
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all under sin, that the promise by faith of Jesus Christ 
might be given to them that believe.' ^ 

Let us now see how the English Church bears 
witness to the Scripture truth. 

Article IX. tells us : — * Original sin standeth not in 
the following of Adam (as the Pelagians do vainly talk), 
but is the fault and corruption of the Nature of every 
man, that naturally is engendered of the offspring of 
Adam : whereby man is very far gone (the Latin is 
quam longissime, as far as possible) from original right- 
eousness, and of his own nature inclined to sin ; so that 
the flesh lusteth always contrary to the spirit ; and 
therefore, in every person born into the world, deserveth 
God's wrath and damnation.' 

Article X. confirms this. *The condition of man 
after the fall of Adam is such, that he cannot turn and 
prepare himself by his own natural strength, and good 
works to faith and calling upon God.' 

The same truth is taught in the Catechism, where 
the Catechumen is taught to say that we are * by nature 
born in sin and children of wrath.' 

Our Baptismal service commences with the state- 
ment that * all men are conceived and born in sin ; ' and 
the collects, as well as much of the Scripture appointed 
to be read after them, express the same truth. Take as 
examples the fourteenth and nineteenth Sundays after 
Trinity. The Epistle is selected from that to the 
Galatians, Chapter V., and in it we have the very words 
of our article, quoted above : — * The flesh lusteth against 
the spirit, and the spirit against the flesh ; and these are 
contrary the one to the other, so that ye cannot do the 
things that ye would.' In this epistle is given that 
terrible list of * the works of the flesh,' the dispositions 
and practices natural to the human heart which forms a 

1 Ga\. in. aa. 
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doncentrated testimony, having all the force of illustra- 
tive examples of Scripture teaching upon this subject. 

In like manner, the collect for the Nineteenth Sunday- 
after Trinity acknowledges that all who come to God 
are not able to please Him without the aid of His Holy 
Spirit to direct and rule their hearts ; and the Epistle 
describes the condition of the natural man when it refers 
to the Grentiles ' who walk in the vanity of their mind ; 
having the understanding darkened, being alienated 
from the life of God through the ignorance that is in 
them, because of the blindness of their heart.' * So also 
the collect for the First Sunday in Lent, and that for the 
First Sunday after Trinity, appeal to the Lord who 
sees * that we have no power of ourselves to help our- 
selves ; ' to grant the help of His grace ' because through 
the weakness of our mortal nature we can do no good 
thing without ' Him. 

Many more citations might be adduced from various 
other parts of the Prayer Book to support this agree- 
ment ; but you will not deem this necessary. The 
articles quoted are so clear and distinct, as to place the 
matter beyond a doubt ; very thankful we may be that 
it is so, especially in these days. Many unscriptural 
errors are afloat, but none more dangerous and insidious 
than that which so largely prevails of the assertion of 
man's pristine dignity, a revival, under modem guise, of 
the Pelagian heresy that man has an innate dignity and 
purity of character which is sullied by contact with 
existent evil ; so that sin is not original or birth sin,^ 
but is contracted by the force of example ; men inherit 
not the sinful nature of Adam, but they choose to follow 
Adam's example ; otherwise there is a natural root of 
goodness in them which, if duly cultivated, would enable 
them to reach the loftiest height of moral excellence. 

' Eph. Iv. 17, 18. 
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This IS subtle, for it sounds well, it appeals to man's 
pride while it seeks to approve itself to his moral sense, 
which * sees and approves the good,' even when he him- 
self * chooses the evil ; ' it is thus calculated to attract 
the attention and admiration of those who have been 
led to desire a higher life, but shrink from the conditions 
of the Gospel — the new birth — repentance and faith — 
the cross — the childlike spirit. It is also dangerously 
misleading to the young, and the emotional, for it 
admits of expressions of unbounded admiration and love 
for the person and character of Christ, while all the 
while it regards Him as merely human, the noblest, 
purest, most virtuous of men, whose example has only 
to be imitated to secure for the votaries of virtue the 
same moral exaltation. 

This, however, is not the voice of Scripture or of the 
English Church. Their teaching is unmistakable ; it is 
summed up in the words of the Apostle : — ^ They are 
all gone out of the way, they are together become unpro- 
fitable, there is none that doeth good, no, not one.* * 

What a priceless blessing that with this dark, but 
true picture of our lost estate, the Lord tells us that * if 
we confess our sins He is faithful and just to forgive us 
our sins and to cleanse us from all unrighteousness,'^ since 
Christ, who * came into the world to save sinners ' * is *the 
propitiation for our sins,' ^ and * His blood cleanseth us 
from all sin.' * ' The wages of sin is death ; but the gift 
of God is eternal life through Jesus Christ our Lord.'* 

'Thanks be unto God for His unspeakable gift.'* 
Believe me 

Most Faithfully yours in the Lord. 

• 

1 Rom. iii. 12 ; Psalm xiv. i. ^ i John i. 7-9. 5 i Tim. i. 15. 

4 I John ii. 2. 5 Rom. vi. 23. ^ 2 Cor. ix. 15. 
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LETTER IX. 
good works. 

My dear Friend, 

As it is needful that a Church which is truly 
scriptural should speak with a clear and unhesitating 
voice on the subject of man's depravity, so is it essential 
that its testimony should be equally emphatic on the 
question of man's works. Holy Scripture utters no un- 
certain or ambiguous sound here — neither must the 
Church if it be faithful to its declared principles. 

One passage gives the key-note, so to speak, of the 
teaching of the Word upon this matter. It is this : ' By 
the deeds of the law shall no flesh be justified in His 
sight* ^ The idea of 'justified,* we may here remark, 
implies trial and acquittal: and it is here distinctly 
stated that man can never stand this test. Try him by 
his works or ' law * and he must be condemned, ' By the 
deeds of law shall no flesh be justified.' The omission 
of the article, rightly omitted, as will be seen by refer- 
ence to the original, brings out this fact, that man in 
whatever condition stands condemned. Without a reve- 
lation he has the natural law to guide him : ' for the 
invisible of Him from the creation of the world are 
clearly seen, being understood by the things that are 
made, even the eternal power and Godhead ; so that 
they are without excuse.' ^ Here we have * the works 
of the law written in their hearts, their conscience also 
bearing witness, and their thoughts the meanwhile 
accusing or else excusing one another.' ' Tried by this 

1 Rom. in. 20. 2 Rom. \. 20. ^ "^owv, \\, \v 
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standard man miserably fails, for the Scripture testimony 
IS, * there is none that doeth good, no, not one.' 

If we go to revealed law the case is equally clear. 
The ' law of the Lord is perfect,' and demands per- 
fect obedience : * Thou shalt love the Lord thy God 
with all thine heart, and with all thy soul, and with 
all thy might' ^ * Cursed be he that confirmeth not all 
the words of the law to do them/ ^ Jesus said, * Thou 
shalt love the Lord thy God with all thy heart, and 
with all thy soul and with all thy mind. This is the 
first and great commandment. And the second is like 
unto it, thou shalt love thy neighbour as thyself.' ^ 

This is the exceeding breadth of God's holy law, 
dealing not with the outward acts alone, but with the 
secret thoughts and intentions, and pronouncing the 
man to be guilty to the fujl extent of meriting condem- 
nation who has infringed this law in one single parti- 
cular, * It is written, cursed is every one that continueth 
not in all things which are written in the book of the 
law to do them,' ^ and ' whosoever shall keep the whole 
law, and yet offend in one point, he is guilty of all.' * 

There is no escape from this for any man. *A1I 
have sinned, and come short of the glory of God,' and 
' the soul that sinneth it shall die.' Therefore it must 
be impossible for man to present unto God any service 
which, springing from his own efforts, can be acceptable 
to Him. This appears conclusively established, from 
the nature of the case. God is infinite in all His 
attributes. In certain things, I say it with the deepest 
reverence. He is limited by this infinity. He cannot do 
wrong. He cannot be unjust. He cannot be untrue, and 
so on. Among His attributes is infinite perfection and 
infinite holiness. Infinite holiness cannot accept as 
meritorious the service of the being tainted by sin. In- 

^ Deut. vi. 5. 2 Deut. xxvli. ab. ^ "^aXX.. iaKa.» •si-'i':^. 

' Gal. Hi. 10. * James u. 10. 
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finite perfection cannot accept the service of the being 
who is essentially imperfect. It is a forgetfulness of 
this fact, I think, that leads men to the presumptuous 
conclusion that their works of morality can be worthy of 
God's acceptance, and form a plea of justification with 
Him. They judge of the value of their works by man's 
standard, and assume that this judgment is unimpeach- 
able before God. 

To this effect is the Homily of * Good Works,' the 
teaching of which is well represented by the following ex- 
tract : — 'Without faith all that is done of us, is but dead 
before God, although the work seem never so gay and 
glorious before man. Even as the picture graven, or 
painted, is but a deaf representation of the thing itself, 
and is without life, or any manner of moving ; so be the 
works of all unfaithful persons before God. They do 
appear to be lively works, and instead they be but dead, 
not availing to the everlasting life. They be but 
shadows and shows of lively and good things, and not 
good and lively things indeed, and without faith no work 
is good before God, as saith St. Augustine. We must 
set us good works before faith, nor think that, before 
faith, a man may do any good works, for such works, 
although they seem unto men to be praiseworthy, yet, 
indeed, they be but vain, and not allowed before God 
.... Let no man, therefore, saith he, reckon upon his 
good works, before his faith. Whereas faith was not, 
good works were not. The intent, saith he, maketh 
good works, but faith must guide and order the intent 
of man. And Christ saith, " If thine eye be naught thy 
whole body be full of darkness." The eye doth signify 
the intent wherewith a man doth a thing. So that he 
which doeth not his good works with a godly intent, and 
a true faith, that worketh by love, the whole body beside, 
that is to say, the whole number oi \v\s >notVs» vs. ^-^lxSs.^. 
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and there is no light in them. For good deeds be not 
measured by the facts themselves, and so discerned from 
vices, but by the ends and intents for which they were 
done .... Faith it is that doth commend the work to 
God : for as St. Augustine saith, whether thou wilt or 
no, that work that cometh not of faith is naught, where 
the faith of Christ is not the foundation, there is no 
good work, what building soever we make. There is one 
ivork with which be all good works, that is, faith, which 
ivorketh by charity : if thou hast it thou hast the ground 
of all good works. For the virtues of strength, wisdom, 
temperance, justice, be all referred unto the same faith. 
Without this faith we have them not, but only the 
names and shadows of them, as St. Augustine saith. All 
the life of them that lack the true faith is sin, and 
nothing is good without Him who is the author of good- 
ness. Where He is not there is but feigned virtue, 
although it be in the best works.' 

A little reflection shows how utterly vain is any plea 
on account of man*s works. A man may be so ex- 
emplary in all the relations of life ; so personally moral, 
50 wise, tender, and affectionate in all his social relations, 
so upright, just, and humane in all his dealings with his 
fellow-men, that he may deservedly win the highest 
regard of all with v/hom he comes in contact, and fear- 
lessly defy any one to detect a single blot in the pure 
integrity of his character. I say a man may be all this ; 
yet hardly anyone will differ from me when I say that 
I am here supposing an extreme case, since the best of 
men feel that there is constant need for mutual forbear- 
ance and mutual agreement, to avoid being * extreme to 
mark what is done amiss* in our intercourse with each 
other, and that the poet expressed a truth which true 
candour will admit to be universally applicable, even iif 
mundane things, when he saVd, * Tte^t eM^r^ tcv^t^. accord- 
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ing to his merits, and who shall *scape whipping ? ' But 
admitting the accuracy, in some cases, of the supposed 
perfect integrity of man towards man, it ' is obvious 
that this cannot in any way furnish him with a claim 
for God's favour. In approaching Him he is coming 
before perfection. . Perfection can only accept perfection 
in the way of meritorious, or rather acceptable service ; 
and no man can surely dare to say that thus he can pay 
God homage. This perfection makes it true that *he 
that offendeth in one thing is guilty of all,* a fact illus- 
trated by man's fall. One sin * brought death into the 
world and all our woe.* Then, *how can a man be 
justified with God, or how can he be clean that is born 
* of woman } ' * Every man's conscience must tell him 
that not in one thing, but in many, he has transgressed 
the perfect law of God, and therefore he is shut up to 
the admission, according to Scripture statement, that 
* by the works of law shall no flesh be justified.' * In 
every case fulfilment of God's will by obedience to law 
is impossible. 

Nothing can be clearer than the teaching of Scrip- 
ture upon this point. It is insisted upon and illustrated 
most emphatically. No hope of pardon is ever offered 
for works. On the contrary, the Israelites are held up 
to us as a warning against yielding to the natural 
tendency of our hearts to suppose that works can aid in 
securing salvation. ' They stumbled at this stumbling- 
stone,' forgetful of the truth that the promise to 
Abraham was through faith, not works ; and blind to 
the fact that God declares it to be impossible to secure 
His favour by human works.^ 

Any such reliance, even as a subsidiary dependence, 

* Job XXV. 4 ; Psalm cxxx. 3 ; Psalm cxliii. 2. 2 Rom. iii. 20 ; iv. 13 ; 

V. 13, 20 ; ix. 31, 32 ; Acts xiii. 39 ; Gal. iv. 16, i\ \ Y^^. \\, ^» v^'^'WNsas^vvx. v 
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is declared in Scripture to render nugatory the Atone- 
ment. And for very obvious reasons. God will not 
suffer the honour due to Himself to be given to be ap- 
propriated by man.^ His glory will He not give to 
another ; and he that ' honoureth not the Son, honoureth 
not the Father which hath sent Him.' * 

Yet is this law of God most beneficent. It serves to 
bring out God's perfections and man's corruption and 
impotence : a needful office, since only in this twofold 
revelation can man see his great and pressing need of a 
Saviour. Mercifully thus does the law interpose to 
remove every false hope which shall encourage in man 
any reliance on his own works, while it wrings from him 
the cry, * What must I do to be saved t ' ' and thus acts 
as his paidagogos to conduct him to Christ. 

The question, then, naturally occurs, *What are 
good works } Are there any works that can be called 
good, or that can, in other words, find acceptance with 
God .? ' 

The answer is ready. There are good works ; and 
they are essential to the Christian. If they exist not, 
there is no Christian life ; but they exist only after the 
sinner is justified by faith in Christ, They are th^ fruits 
of faith. They proceed from faith in Jesus. They are 
by the power of the Holy Spirit, through faith in Jesus, 
and they are received by God, not as intrinsically valu- 
able, ^but as proceeding from faith and presented in faith. 
Theyj find acceptance for the sake of the merits ^of 
Christ's perfect work, on which alone the justification of 
man rests. ' He that believeth on Him (i.e. the Son of 
God) is not condemned ; but he that believeth not is 
condemned already, because he hath not believed in the 
name of the only begotten Son of God.' ^ ' Therefore 

-* Isaiah xUi, 8, * John v. 23; Gal. v. 4 ; Rom. x. 3-13. 

^ Gal, Hi. 24 ; Rom. iii. 20 ; vii. 7-9. * '\o>nr.\\v -A. 
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we conclude that a man is justified by faith without the 
deeds of the law.' ^ Nevertheless, * by their fruits ye shall 
know them ; * ^ and thus we obtain the true place and 
office of good works. As taking any part in our justifi- 
cation before God, they are utterly excluded ; but as 
giving satisfactory proof of the reality of our faith, thus 
justifying the latter before men, they are essential. They 
are needed as a testimony that no mere intellectual 
belief or conviction is faith in the Scripture acceptation 
of the term : the man who professes to have faith must 
yield the necessary proof of the genuineness of his pro- 
fession by a life consistent therewith. His faith involves 
the new birth: that new birth must be evinced in a new 
life. Just as a new-bom child gives evidence of life by 
its movements and its cries, so must the regenerate man 
give appropriate evidence of the new birth. Just as the 
new-bom child's movements and cries are the result or 
expression of the life imparted to it, not the life ; and as 
it never could have been heard except for the life pre- 
viously conferred, so the justified sinner's works are the 
result of his justification, not its ground in any sense, and 
never could have existed had he not been previously 
justified. Thus a man's assertion of faith is justified by 
his deeds ; but these clearly have no part in his justifi- 
cation in the sight of God, This is the evident meaning 
of St. James upon this point, when compared with the 
Scriptures quoted below ; ^ and, in this view, there is a 
plain and beautiful harmony between them. 

Let us now examine briefly the teaching of our 
Church upon this matter. 

Article XIII. asserts, in strict accordance with Scrip- 
ture teaching, that 'Works done before the grace of 
Christ and the inspiration of His Spirit are not pleasant 

1 Rom. iii. 38. ^ Eph. \\. 1, ^^i*, Vi*5<a, -sa. ^. 

^ James ii. 17, 18, ai, a^, a6. 
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This IS subtle, for it sounds well, it appeals to man's 
pride while it seeks to approve itself to his moral sense, 
which * sees and approves the good,* even when he him- 
self * chooses the evil ; ' it is thus calculated to attract 
the attention and admiration of those who have been 
led to desire a higher life, but shrink from the conditions 
of the Gospel — the new birth — repentance and faith — 
the cross — the childlike spirit. It is also dangerously 
misleading to the young, and the emotional, for it 
admits of expressions of unbounded admiration and love 
for the person and character of Christ, while all the 
while it regards Him as merely human, the noblest, 
purest, most virtuous of men, whose example has only 
to be imitated to secure for the votaries of virtue the 
same moral exaltation. 

This, however, is not the voice of Scripture or of the 
English Church. Their teaching is unmistakable ; it is 
summed up in the words of the Apostle : — * They are 
all gone out of the way, they are together become unpro- 
fitable, there is none that doeth good, no, not one.' * 

What a priceless blessing that with this dark, but 
true picture of our lost estate, the Lord tells us that * if 
we confess our sins He is faithful and just to forgive us 
our sins and to cleanse us from all unrighteousness,'^ since 
Christ, who * came into the world to save sinners ' * is 'the 
propitiation for our sins,' ^ and * His blood cleanseth us 
from all sin.' * ' The wages of sin is death ; but the gift 
of God is eternal life through Jesus Christ our Lord.' * 

' Thanks be unto God for His unspeakable gift'* 
Believe me 

Most Faithfully yours in the Lord. 

• 

1 Rom. iii. 12 ; Psalm xiv. i. 2 j john i. 7-9. 5 i Tim. i. 15. 

"* I John ii. 2. 5 Rom. vi. 23. ^ 2 Cor. ix. 15. 
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LETTER IX. 
good works, 

My dear Friend, 

As it is needful that a Church which is truly 
scriptural should speak with a clear and unhesitating 
voice on the subject of man*s depravity, so is it essential 
that its testimony should be equally emphatic on the 
question of man*s works. Holy Scripture utters no un- 
certain or ambiguous sound here — neither must the 
Church if it be faithful to its declared principles. 

One passage gives the key-note, so to speak, of the 
teaching of the Word upon this matter. It is this : ' By 
the deeds of the law shall no flesh be justified in His 
sight' * The idea of 'justified,' we may here remark, 
implies trial and acquittal: and it is here distinctly 
stated that man can never stand this test. Try him by 
his works or * law * and he must be condemned, ' By the 
deeds of law shall no flesh be justified.' The omission 
of the article, rightly omitted, as will be seen by refer- 
ence to the original, brings out this fact, that man in 
whatever condition stands condemned. Without a reve- 
lation he has the natural law to guide him : * for the 
invisible of Him from the creation of the world are 
clearly seen, being understood by the things that are 
made, even the eternal power and Godhead ; so that 
they are without excuse.' ^ Here we have ' the works 
of the law written in their hearts, their conscience also 
bearing witness, and their thoughts the meanwhile 
accusing or else excusing one another.' ^ Tried by this 

1 Rom. Hi. 20. 2 Rom. \. 20. ^ "^owv. \\, "S-V 
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I see the Church to be most evidently in harmony with 
the Word. What it finds plainly recorded in the 
Bible it unhesitatingly adopts, undeterred by apparent 
difficulties and contradictions, and without attempting 
to reconcile the latter. It will not presume to be 

* wise above what is written/ What the Word of God 
explains not, it does not attempt to explain ; but, 
bowing to the truth implied in Job*s question, * Can 
man, by searching, find out God ? ' and, well knowing 
that what seems to human eye unreconcileable, is not 
really so, but is only a proof of human infirmity and 
human insufficiency — in humble faith, then, it takes 
God's revelation as it stands, adding nothing, and sub- 
tracting nothing, content to leave the solution of seeming 
difficulties, and the reconciling of apparent contradictions 
to Him whose * foolishness is wiser than men,' and with 
the fact that now with regard to such matters * we see 
through a glass darkly, knowing only in part, while it 
teaches its children so calmly and prayerfully to look 
forward to the time when " we shall know even as we 
are known." ' 

May I not venture here to say it would have been 
well if men in former ages, as well as in these our times, 
had followed its example } If they had done this how 
much of the odium theologicum would have been spared : 
what energies dissipated in polemical strife would hav6 
been economised for the furtherance of the Gospel, the 
zealous endeavours after the salvation of souls, and the 
promotion of Christian union, whereby hostile or in- 
different onlookers would have been compelled to say, 

* See how these Christians love one another,' instead of 
making their unhappy divisions a text for conclusions 
adverse to the claims of the Gospel of peace and of 
-charity! 

This i^ the spirit of our CVivitdcv. \\. ^c>^^ tvc^ 
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attempt to reduce either the doctrine of predestination 
and election, or that of a full and free salvation for all, 
to a system to be expressed by a logical formula, 
whereby the other must be condemned, and plain 
^declarations of Scripture explained away, freed, or 
denied ; but it simply states either truth as Scripture 
states it. What the latter leaves unexplained it leaves 
unexplained. If there be a difficulty it leaves that 
difficulty with Him who will solve it in His own good 
time. 

These remarks seemed to me unavoidable in intro- 
ducing the subject. I now assert, and shall proceed 
to prove, that the Holy Scriptures plainly assert the 
doctrine, the name of which heads this letter. 

Illustrative examples readily occur. Take the case 
of Isaac and Jacob. The apostle himself cites these as 
conclusive upon the question, since, as he remarks, * the 
children being not yet born, neither having done any 
good or evil, that the purpose of God, according to 
election, might stand, not of works, but of Him that 
calleth,' * and thus * it is not of him that willeth, nor of 
him that runneth, but of God that showeth mercy.* 
Thus is it also with His Church. *Mine elect shall 
inherit, and shall long enjoy the work of their hand.' ^ 
It is these ' who are called according to His purpose/ 
' for whom He did foreknow, He also did predestinate 
to be conformed to the image of His son that He might 
be the firstborn among many brethren. Moreover, whom 
He did predestinate, them He also called : and whom 
He called, them He also justified ; and whom He justified, 
them He also glorified.*^ Every saved soul is thus de- 
clared to owe his salvation simply to Him, who, having 
predestinated us unto the adoption of children by Jesus 
Christ to Himself according to the good pleasure of 

^ Rom. ix. g-i8, « Isaiah xiv. 9, aa. * "^om. n\\\, oftr-'ap. 
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His will/ hath made * us accepted in the beloved in 
whom we have obtained an inheritance, being pre* 
destinated according to the purpose of Him who worketh 
all things after the counsel of His own will/ * 

To preclude, as it were, all theorising upon this great 
truth, the Scriptures expressly declare that this election 
is the effect of the eternal will and purpose of God^ 
whose love hath chosen believers as vessels made to 
honour. * I will have mercy upon whom I will have 
mercy, and I will have compassion upon whom I will 
have compassion.' 2 Moreover, this is an individual 
election; it is a solemn and Scriptural thought that 
each believing Christian has been the personal object 
of the Lord's electing grace.^ * I know my sheep,' He 
says, * and am known of mine.' * I know whom I have 
chosen,' he says again ; and the apostle Paul assures us 
that * the Lord knoweth them that are His.' * 

Many other Scriptures could be cited, all giving the 
same unmistakable truth that God exercises a sovereign 
electing choice with regard to the saved, whom He elects 
as recipients of His favour through the merits and death 
of Jesus, Who is made unto them wisdom, and righteous- 
ness, and sanctification, and redemption, by whom they 
are called out of darkness into light, transformed from 
sinners into saints, called with a holy calling to be 
sanctified by the Holy Spirit.^ 

Enough, however, is here referred to. The truth is 
plain. The difficulty is also plain, but we are not with- 
out instruction as to how we should meet this difficulty. 
The way is, not to deny or attenuate another equally 

1 Eph. i. I-I2. 2 Rom. ix. 9-18. ^ 2 Thess. ii. 13 ; Eph. i. iv ; 

2 Thess. ii. 13. 

"* Matt. XX. 23 ; John x. 14, 27^ 28, 30 ; xi. 2 ; xii. 18 ; Rom. viii. ; Eph. V 
4, 5; I Tim. i. 15 ; 2 Tim. ii. 19 ; Rev. xxi. 27. 
|k ^ Acts Ix, 13, 32, 41 ; Rom. i, 7 ; 2 Tim. i. 9 \ \ Cot. \\\. 'Le>» Y7 \ \n. v^* 
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clear truth, but to remember Who He is with Whom we 
have to do, and take His Word in this, as in all other 
matters of faith, as our guide. The difficulty was 
anticipated by St. Paul when he stated the truth with 
all decision and clearness. He imagines some caviller 
replying to his statement of absolute election, ' Why 
doth God find fault : for who hath resisted His will } * 
And he answers him, not by a subtle theory, showing 
how to reconcile the mysterious doctrine of predestina- 
tion and election with man*s free will, but by a simple 
appeal to the sovereign will and Infinite Majesty of the 
Omniscient Creator, and contrasting those with the 
admitted impotence and imperfection of the created 
ones, and at once silencing him by that appeal, * Who 
art thou that repliest against God.' * 

This, then, is our safety from perplexing speculations, 
never to be set at rest in this dispensation. God is 
sovereign, wise and good. What we know not now we 
shall know hereafter : and* all the paths of the Lord 
are mercy and truth unto such as keep His covenant 
and His testimonies.' Thus this doctrine is full of 
sweet assurance to the believer, yet it is no discourage- 
ment to the unconverted. The latter has the full and 
unreserved offer of salvation by Christ, who * came not 
to call the righteous, but sinners to repentance,' and 
whose invitation runs : * Ho every one that thirsteth, 
come ye to the waters, and he that hath no money ; 
come ye, buy and eat, yea, come, buy wine and milk, 
without money, and without price.' ^ 

This aspect of truth I shall, however, deal with 
specifically in my next letter. Let us now enquire how 
the English Church agrees with Scripture on the point 
under consideration. 

I could quote from the Burial Service, and otKet 

^ Rom. ix, 19, et seq. ^ \?.3t\3Jn.Vi,\. 
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parts of the Liturgy, to show that our Church recognises 
the truth under consideration in its forms of devotion, 
and most solemn of services. It will, however, be 
sufficient to refer to these, since Article XVI L so fully 
and clearly enunciates the doctrine. 

Let us divide the article into four paragraphs, calling 
them a^ b, r, d. 

In {a) we have the doctrine stated, without qualifica- 
tion or reserve. {a.) * Predestination to life is the ever- 
lasting purpose of God, whereby (before the foundations 
of the world were laid) He hath constantly decreed 
by His counsel, secret to us, to deliver from curse and 
damnation those whom He hath chosen in Christ 
out of mankind, and to bring them by Christ to ever- 
lasting salvation, as vessels made to honour. Where- 
fore they which be endued with so excellent a benefit 
of God be called, according to God*s purpose, by His 
Spirit working in due season : they through grace obey 
the calling : they be justified freely : they be made sons 
of God by adoption : they be made like the image of 
His only begotten Son Jesus Christ : they walk re- 
ligiously in good works, and at length, by God*s mercy, 
they attain everlasting felicity.' 

In (d) we have expressed in felicitous language the 
comforting influence of this truth in believers. 

{d.) * The godly consideration of Predestination and 
our Election in Christ is full of sweet, pleasant, and 
unspeakable comfort to godly persons, and such as feel 
in themselves the working of the Spirit of Christ, 
mortifying the works of the flesh and their earthly 
members, and drawing up their minds to high and 
heavenly things, as well because it doth greatly estab- 
lish and confirm their faith of eternal salvation to be 
enjoyed through Christ, as because it doth fervently 
kindle their love towards God.' 
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In (c) we have a warning powerfully expressed 
against attempting to be wise above what is written on 
this matter ; against, as I take it, reducing this doctrine 
to a rigid system, whereby other truths of Scripture are 
weakened or lost sight of, and a burden and a fear laid 
upon the sinner, not laid by God, as well as conclusions 
adopted as to His dealings with men wholly unjustified 
by the whole tenor of His Word. As, therefore, this 
doctrine is full of most valuable blessing to the believer, 

(r.) ' So for curious and carnal persons, lacking the 
Spirit of Christ, to have continually before their eyes 
the sentence of God's predestination is a most dangerous 
downfall, whereby the Devil doth thrust them either 
into desperation or into wretchlessness of most unclean 
living, no less perilous than desperation/ 

In (d) we have the salutary principle laid down that 
we are not to exclude from our view of God's Word any 
part of that word. ' Thy word is truth,' the Saviour 
says. He promises the Holy Spirit to guide us 'into 
all truth,' Let us beware lest, in our resolve to push 
one doctrine revealed in Holy writ to its extremity 
— not justified by clear lines of interpretation in the 
Scriptures themselves — we thrust aside, or weaken the 
force of another precious Truth, revealed and expressed 
with equal clearness, emphasis and force — thus, it may 
be, through our assumed knowledge — causing our weak 
brother to perish * for whom Christ died/ 

(rfl) 'We must receive God's promises in such wise 
as they be generally set forth in Holy Scripture ; and 
in our doings, that Will of God is to be followed, which 
we have expressly declared unto us in the Word of 
God.* 

I feel it to be quite needless to make any further 
remarks upon this article. It speaks for itself, and. 
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with no uncertain sound, echoes the clear teaching of 
Holy Scripture. 

Praying that the Spirit of Christ may ever be working 
within us, and that thus we may have the witness of the 
Spirit with our Spirit, that we are the children of God, 
joint heirs with Christ, 

I am 
Most Faithfully yours in the love of Christ. 



\ 



LETTER XL 

JESUS CHRIST THE RIGHTEOUS, THE PROPITIATION 
FOR THE SINS OF THE WORLD. 

God our Saviour who will have all men to be saved and come unto the 
knowledge of the truth. For there is one God, and one Mediator between 
God and men, the man Christ Jesus ; who gave Himself a ransom for all^ to 
be testified in due time. — i Tim ii. 3, 6. 

My DEAR Friend, 

If there were no other Scripture than that 
which I have quoted above, it would be sufficient to 
prove that * Christ died for all ; ' and that if salvation 
be missed by any one, the responsibility rests with man, 
since there is in God's heart an infinite love which 
embraces every soul, a love proved beyond all question, 
for He *so loved the world that He gave His only 
begotten Son that whosoever beliqveth in Him should 
not perish, but have everlasting life/ 

Scripture testimony, however, upon this subject is so 
abundant that one's: only difficulty is to make a judicious 
^selection from this Treasure house of Truths, 

If we^'examine the 0\d Tesl3Lm^Tv\.,^^"cassxvot but 
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observe that this truth is bound up, as it were, in all the 
great sacrifices and prophecies pointing to the Messiah, 
The whole tenor of Scripture asserts it. The first pro- 
mise wherein the gracious intention of Jehovah is indica- 
ted, embraces all the descendants of Adam. * I will put 
enmity between Thee and the woman, between thy seed 
* and her seed. It shall bruise thy head, and thou shalt 
bruise his heel.'* The grand promise to Abraham 
several times repeated subsequently was equally com- 
prehensive, ' In thee shall all families of the earth be 
blessed.'* The glorious Seventy-second Psalm asserts 
the same truth : * All nations shall call Him blessed ; ' 
and the Lord speaking by his prophet thus presents 
Himself to humanity : * Who hath declared this from 
ancient time } Who hath told it from that time ? 
Have not I the Lord } And there is no God else 
besides me : a just God, and a Saviour ; there is none 
besides me. Look unto me, and be ye saved, all the ends 
of the earth: for I am God, and there is none else.'^ 

Not to dwell longer upon this witness to the truth, I 
will only further here refer to the scapegoat of the Law, 
a confessed type of Christ, and the seventh verse of the 
Fifty-third of Isaiah. In Leviticus xvi. 21, 22, we 
read : ' Aaron shall lay both his hands upon the head of 
the live goat, and confess over him all the iniquities of 
the children, of Israel, and all their transgressions in all 
their sins, putting them upon the head of the goat, and 
shall send him away by the hand of a fit man into the 
wilderness. And the goat shall bear upon him all their 
iniquities, unto a land not inhabited.' There is no need 
of other comment upon this than the words of Isaiah : 
* All we like sheep have gone astray : we have turned 
everyone to his o>yn way : and the Lord hath laid on 
him the iniquity of us all* 

' Gen. iii. 15. ■ * Gren. xu. ^ VsalN^^N. -xv^aa. 
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Let us now turn to the New Testament, and very 
briefly cite the proof, of which it is so full, there specifi- 
cally afforded. 

Starting from the truth that ' all have sinned, and 
come short of the glory of God,' and that therefore all 
stand condemned before God, we get the glorious truth 
that as there is no difference in the guilt and condemna- * 
tion of every child of man, so there is no difference in 
the Lord's loving intention. The offers of niercy and 
the efficacy of the blood of Christ embrace just the same 
area as the corruption of man ; for ' as by the offence 
of one judgment came upon all men to condemnation ; 
even so by the righteousness of one the free gift came 
upon all men unto justification, that as sin hath reigned 
unto death, even so might grace reign through righteous- 
ness, unto eternal life by Jesus Christ our. Lord/ ^ 

This testimony is in full agreement with John the 
Baptist's witness for Christ as * the Lamb of God that 
taketh away the sins of the world,' and Christ's own 
emphatic declarations in the words, * God sent not His 
son into the world to condemn the world, but that the 
world through Him might be saved,' * and in those 
precious and comprehensive * Whosoevers,' * As Moses 
lifted up the serpent in the wilderness, even so must the 
Son of Man be lifted, that whosoever believeth on Hinj 
should not perish, but have everlasting life ;'* 'Whoso- 
ever liveth and believeth in me, shall never die : ' * I am 
come a light unto the world, that whosoever believeth 
on me should not abide in darkness.' * 

As I have stated above, I have merely selected a few 
passages of Scripture from a lengthened catena^ holding 
through all Scripture-teaching the same truth. I have 
no doubt that a more forcible and judicious selection 

^ Rom, V. x8, 31. ' John iii. Z4, i6. 

* John xL 26. * ^o\«vy:\\, /y^. 
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might have been made, yet enough has been set forth to 
state and illustrate the truth that Christ died * a ransom 
for all/ 

I may here remark that this statement of Scripture 
truth gives no colour to what is called * Universalism/ 
'He is the propitiation for our sins, and not for ours 
only, but for also the sins of the whole world : ' * but he is 
the substitute only for those who believe. ' Whosoever 
will,' may come ; there is efficacy in the blood of Christ 
to take away all sin: 'for the blood of Jesus Christ, 
God's son, cleanseth from all sin ; * ^ but it is nowhere in 
Scripture said that the cleansing force will be exercised 
in behalf of any who reject him, as all do, who do not 
receive salvation in the way appointed by God. The 
Scripture invitation is universal : 'Ho everyone that 
thirsteth come ye to the waters, and he that hath no 
money, come ye, buy and eat, yea come, buy wine and 
milk, without money and without price.' ^ Whosoever 
believeth hath everlasting life : but that participation 
in the benefits of Christ's death and passion is limited 
to those who repent and believe, for he that believeth 
not shall not see life ; he is condemned because he 
believeth not on the Son of God.* 

Thus man cannot relieve himself of his responsibility, 
as he fain would do, nor can he call in question God's 
perfect love to him : for it still remains true that Christ 
tasted death for every man, since 'the grace of God, 
which bringeth salvation to all men,' * hath appeared ; 
and therefore the Minister of Christ is entitled, nay 
bound to proclaim, that ' whosoever shall call upon the 
name of the Lord shall be saved.' ® 

Let us now turn to the documents of the EngKsh 

* I John ii. a. * i John i. 7. ^ Isaiah Iv. i. * John iii. 18. 

* I Tim. iL 4, 6 ; 2 Peter iii. 9 ; Titus ii. ii. ^ Rom, k, xa, i-^ 

I 
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Church, that we may learn its teaching upon this 
aspect of truth. 

The Second Article which treats of the * Word ' or 
Son of God, which was made man, closes with the 
statement that He * truly suffered and was crucified, dead 
and buried, to reconcile His Father to us, and to be a 
sacrifice, not only for original guilt, but also for all 
actual sins of men.* 

Article XXXI. to the same effect says : ' The offer- 
ing of Christ once made is that perfect redemption, 
propitiation, and satisfaction for all the sin^ of the whole 
world, and there is none other satisfaction for sin, but that 
alone.' 

The address in the Commination Service is very 
expressive in this connection. Here is part of it : ' For 
though our sins be as red as scarlet, they shall be as 
white as snow, and though they be like purple, yet they 
shall be made as white as wool. Turn ye (saith the 
Lord) from all your wickedness, and your sin shall not 
be your destruction : Cast away from you all ungodli- 
ness that ye have done : make you new hearts and a 
new spirit : Wherefore will ye die, O house of Israel, 
seeing that I have no pleasure in the death of him that 
dieth, saith the Lord God } Turn ye then, and ye shall 
live. Although we have sinned we have an advocate, 
Jesvs Christ the Righteous : and He is the propitiation 
for our sins. For He was wounded for our offences, and 
smitten for our wickedness. Let us therefore return 
unto Him, who is the merciful receiver of all true peni- 
tent sinners.* The prayer towards the close of this 
service expresses the Church*s belief in this truth, in the 
following solemn and beautiful terms : * O most mighty 
God and merciful Father, who hast compassion upon 
all men, and hatest no thing that Thou hast made, who 
ivouldest not the death of a smtvet,\iv)L\. >i\a.\. \v^ Should 
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rather turn from his sin and be saved/ and in the collect 
for Ash Wednesday, the same thought is expressed 
almost in identical terms : * Almighty and everlasting 
God, who hatest nothing that Thou hast made, and dost 
forgive the sins of all them that are penitent ; ' and that 
for Good Friday upon this subject is all embracing, even 
as is God's Word : * O Merciful God, Who hast made 
all men and hatest nothing that Thou hast made, nor 
wouldest the death of a sinner, but rather that he should 
be converted and live ; Have mercy upon all Jews, 
Turks, Infidels and Heretics, and take from them all 
Ignorance, hardness of heart, and contempt of Thy 
Word, and so fetch them home, blessed Lord, to Thy 
flock, that they may be saved among the remnant of 
the true Israelites, and be made one fold, under one 
Shepherd, Jesus Christ our Lord ; Who liveth and 
reign^th with Thee and the Holy Spirit, one God, world 
without end.* On the same principle it teaches us in 
the Litany to pray that the Lord will * have mercy upon 
all men/ 

Thus, then. Scripture and the English Church are in 
full agreement upon this point, an agreement which is 
well expressed in the Homily on Salvation, where we 
have a very clear and Scriptural statement of the doc- 
trine of man's condemnation before God's law, and 
God's mercy to man in Christ Jesus. *And so/ the 
homily says, 'the justice of God and His mercy did 
embrace together, and fulfilled the mystery of our 
redemption. And of this justice and mercy of God 
knit together, speaketh Saint Paul in the third chapter 
to the Romans, all have offended, and have need of the 
glory of God, but are justified freely by grace, by 
redemption which is in Christ Jesus, whom God hath 
set forth to us, for a reconciler and peacemaker^ tktoM^ 
faith in His blood, to show Hvs ngyv\.eovsiS»xv^^s. KxA\w 
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the tenth chapter, Christ is the end of the l^aw unto 
Righteousness, to every man that believeth.* 

Thanks be unto the Lord for a Gospel so full, free 
and comprehensive, and for the precious privilege of 
proclaiming a Saviour who has died for all. 

In Him, I am 

Your affectionate Friend. 



LETTER Xn. 
the way of salvation. 

My dear Friend, 

The way for the subject of this letter has 
been prepared by the four preceding ones, ^n them 
the following truths are brought out : — 

(i). That man is by nature alien from God, and ob- 
noxious to the penalty of the broken law. 

(2). That there is no power in himself by which he 
can atone for his offences, or perform works pleasing 
and acceptable to God. These two points prove man's 
need of a Saviour. 

(3). We next set forth the Scripture truth that God 
has chosen, from before the foundation of the world, all 
those who are admitted to His favour to inherit ever- 
lasting salvation and be delivered from the wrath that 
is to come ; that 

(4). Nevertheless Christ died for all. None is omit- 
ted ; but God will have all men to be saved and come 
to the knowledge of the truth. 

We have now to enquire, wi^iv ^ N\ew \.q> ccitcv^are 
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our Church's teaching therewith, the Scripture state- 
ment upon the way of salvation. 

To do this intelligently it will be expedient for us to 
consider, 

{a), God*s method as set forth to us in Holy Scrip- 
ture. 

(i). We find that all reconciliation with God is in 
Christ Jesus our Lord. Man has no part in this ; 
whether as originating the thought, arranging the plan, 
or carrying it out in all its details. From first to last, 
the whole work of reconciliation is of God ; and that 
this reconciliation consists not in any work of man, but 
in the Lord's not imputing the latter's trespasses to 
him. Thus * God was in Christ, reconciling the world 
unto Himself, not imputing their trespasses unto them.' * 

(2). We also see that the Lord in accomplishing this 
reconciliation abates no jot of the strict claims of jus- 
tice. Man is not admitted to God's favour unjustified. 
The character of God would not allow this. Man's 
justification, however, is no act of his own, but also 
proceeds from God. Thus he * is justified freely by His 
grace through the Redemption, that is, in Christ Jesus, 
whom God had set forth to be a propitiation, through 
faith in His blood, to declare His righteousness for the 
remission of sins that are past, through the forbearance 
of God, to declare, I say at this time. His righteousness, 
that he might be just, and the justifier of him that 
believeth in Jesus.' ^ 

(3). This justification of the sinner w&s accomplished 
by God himself, manifested in human flesh, born unto 
the world, living, labouring, sorrowing, suffering, dying. 
We may well indeed exclaim, with the Apostle, * With- 
out controversy, great is the mystery of godliness ; God 
was manifest in the flesh, justified in the spirit^ seen of 

' 2 Cot, y^ 19. * ^OTCv.\\\. •2.\-afo. 
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angels, preached unto the Gentiles, believed on in the 
world, received up into glory/ ^ 

The great fact of our faith is this : Jesus Christ, 
* being in the form of God, thought it not robbery to be 
equal with God ; but emptied Himself of His glory, and 
took upon Him the form of a servant, and was made 
in the likeness of men ; and being found in fashion as a 
man, He humbled Himself, and became obedient unto 
death, even the death of the cross/ ^ 

(4). This obedience unto death, suffered by Christ, 
is the explanation of the great truth that God is just, 
yet the justifier of the ungodly. Man had sinned, and 
the law which declared that *the soul that sinneth it 
shall die,' could not be abrogated ; and man's pardon 
had, therefore, been hopeless, had not God so loved him 
' that He gave His only begotten son/^ so that as Moses 
lifted up the serpent in the wilderness, even so * was the 
son of man lifted up that whosoever believeth in Him 
should not perish, but have eternal life.' Unless a 
substitute could be found. Himself sinless— so that he 
might offer a perfect service, as well as bear unmerited 
wrath — man must eternally perish. Now Christ was 
this substitute. It had been prophesied that such a 
substitute should be provided on whom should * be laid 
the iniquity of us all,' * and in due time Christ appeared 
to put away sin, by the sacrifice of Himself. So then 
these sufferings and this death — the penalty due by man 
—were borne in man's stead by Christ, and accepted by 
God in man's behalf.® 

This is how the Lord imputes not his trespasses to the 
sinner. Thus * Christ hath redeemed us from the curse of 
the law being made a curse for us,'^ *He suffered for 
us. . . . His own self bare our sins in His own body on 

^ I Tim, in, 16. « Phil. ii. 6, 8. a john iii. 14, i6. 

^ Isaiah liii. 6. » Heb. ix. 26. ^ Qal. m. -l^. 
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the tree .... by whose stripes we were healed.* * 'What 
the law could not do in that it was weak through the 
flesh, God sending his own son in the likeness of sinful 
flesh, and for sin condemned sin in the flesh.' * 

(5). As Christ died on our account, so He rose from 
the dead on our behalf By His death He overcame him 
that hath the power of death — that is the devil.^ And 
by His resurrection God pledges to those for whom He 
died the fruit of His travail, namely, their justification 
in His sight Thus * He was delivered for our sins, 
and raised again for our justification.' * God ' made Him 
to be sin for us, who knew no sin, that we might be 
made the righteousness of God in Him.' * 

(6). And one further fact we must notice in this 
gracious. plan. Christ not only 'died, and rose, and re- 
vived that He might be the Lord both of the dead and 
the living,' ® but He also * Ascended up on high, He led 
captivity captive, gave gifts unto men, is set down at 
the right hand of the Majesty on high, where He ever 
Uiveth to make intercession for us.' Of Him it is said, 
' It is Christ that died, yea rather that is risen again, 
who is even at the right hand of God. Who also maketh 
intercession for us.' ^ The gifts He confers are the graces 
of His spirit by whom He dwells in His people, according 
to His promise to His disciples, * I will not leave you com- 
fortless, I will come unto you.' * He Himself indwells 
His people, guiding, guarding, comforting, sustaining, 
purifying, and blessing. Thus Christ is made of God to 
His people, 'wisdom, and righteousness, and sanctifi- 
cation, and redemption.' * 

The summary of the matter is this. By His death 
He paid our debt, our sins are reckoned His, and His 

1 I Peter ii. 22-24. ^ Rom. viii. 3, 4. ^ Heb. ii. 14. 

* Rom. iv. 25. 5 2 Cor. v. 21. * "^aas.* -skv^ . ^, 

' Rom. viii. 34. ^ John idv. 17, i^. ^ "s. Cot. \. •>?>. 
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sufferings are instead of ours. By His life he fulfilled 
the law — being thus without spot, or wrinkle, or any 
such thing, and for His righteousness' sake we are ac- 
cepted, being made the righteousness of God in Him. 

* Christ is the end of the law for righteousness to every 
one that believeth.' ^ 

' In Him dwelleth all the fulness of the Cjodhead 
bodily,* and His people * are complete in Him, who is the 
head of all principality and power.* ^ * This is the record 
that God hath given unto us eternal life, and this life 
is in His son.'* 

{b\ We are now come to consider the application of 
this great salvation to the individual ; for, though it is a 

* free gift,' we are not to suppose that it is conferred 
upon man without his acceptance. This acceptance by 
him implies two things: (i) He must feel his need; 
and (2) believe that that need is supplied in God's plan. 
This includes the two requisites for the personal ac- 
ceptance of salvation, namely. Repentance and Faith, 
In these are involved : — 

A new birth, that is, a new nature, according to the 
Lord's teaching. ' Except a man be bom again, he 
cannot see the kingdom of Heaven.* ^ ' Except a man be 
bom of water and of the Spirit, he cannot enter into 
the kingdom of Heaven.* * This new birth then is the 
work of the Holy Spirit, whom the Father sends, in 
Christ's name, to awaken the slumbering soul, to con- 
vince him of sins, of righteousness, of judgment.* There 
comes to the sinner a revelation of the holiness of God, 
of his own sinfulness, and consequent condemnation 
before God, and a certain fearful looking for of judgment 
— the terror-struck recognition of God as a consuming 
fire.« 

1 Rom. X. 4. ' Col. ii. .9, lo. 1 John v. 11. » John iii. 3, 5. 

John xlv. 26, * John xvi. 7-11. * Yl^^i. -xay. 19-, T>ettX..\N. w^ 



As in Scripture. 121 

This is conviction of sin, but the Holy Spirit's work 
is only thus begun. There ariseth in the sinner's mind 
a desire to get rid of this fearful burden, which he feels 
IS weighing him down even to Hell, amid the conscious- 
ness of his sin, a yielding-up of all self-righteous, or 
self-deceptive thoughts of human merit or power in the 
matter of the soul's salvation, and a casting itself un- 
reservedly upon the mercy of God. And then the Holy 
Ghost carries on His own blessed work. He points the 
sinner to the * Lamb of God that taketh away the sin 
of the world.' ^ He says : ' Believe on the Lord Jesus 
Christ, and thou shalt be saved,' ^ encouraging him with 
the assurance that Christ died for the ungodly,* the just 
for the unjust ; * even for the * chief of sinners,* for * His 
"blood cleanseth front all sin,® so that whosoever believeth 
on Him hath eternal life,^ shall not come into condem- 
nation, but is passed from death unto life.' ® 

The instant the sinner by faith grasps this precious 
assurance as applicable to himself individually, his sal- 
vation is accomplished. This is repentance and faith. 
This is being born again. Thus is the Gospel of Christ, 
the power of God unto salvation to everyone that be- 
lieveth,* and therefore the new-bom sinner is enabled to 
view Christ 'as delivered for his offences, and raised 
for his justification,' ^® and can say having ' been justified 
by faith, we have peace with God, through Jesus Christ 
our Lord.' " 

(c). This salvation having been conferred — the work- 
ing out of the gift, that is the manifestation of the new 
life, or the fruits of faith, must be afforded. Here again 
Christ is all, working by His Holy Spirit. * It is God 
that worketh in you to will and to do,' ^^ Christ ever 

* John i. 29. 2 Acts xvi. 30, 31. ' Rom. v. 6, 8. 

* Rom. iii. 25, 26 ; i Peter iii. 18. * i Tim. i. 15. ^ i John i. 9. 
^ John iii. 14, 15. * Johtvv. a^. ^ '^'owv.K. i.^ 

^0 Rom. jv. 25. ^ ^v RoTt\. \. \. "^"^ ^>kC\..\\. ^-a-x ^^V 
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liveth to make intercession for his people, and that in- 
tercession prevails.* The Holy Spirit dweUs in the 
believer,^ and thus is he the temple of God.* Faith here 
again in Jesus is the means of the support and sanctifi- 
cation which he knows is in Christ * as well as righteous- 
ness, wisdom, and redemption.^ Thus Christ is his 
example, he follows Christ,® the same mind is in him 
that was in Christ,^ abiding in Jesus he walketh as the 
Lord walked, not in his own strength which is weakness, 
but in Christ's^ In the life he thus lives there is no 
merit.® He lives by faith, in himself there dwelleth no 
good thing.* Christ in him is the strength of his life, to 
overcome self, and resist the Devil ; in Christ is his 
hope of glory, which is the final blessing conferred upon 
him by the perfect work of Jesus.^^ He is reconciled to 
God by faith in Jesus,^^ he stands before men, by the 
power of the Holy Spirit, giving evidence of that * faith 
which worketh by love ; * ^^ he stands before God clothed 
in the righteousness of Christ * accepted in the beloved,* ** 
and his confidence that this shall all culminate in his 
call to depart and be with Christ in those, many man- 
sions which he has gone to prepare, rests still by faith 
on the promise of Jesus, * I will never leave thee, or 
forsake thee.' ^* So far as self is concerned his conscious 
position is, * Let him that thinketh he standeth take 
heed lest he fall ; ' so far as Christ is concerned, he re- 
joices to be able to trust. * I can do all things through 
Christ who strengtheneth me.' ^* 

I need not dwell longer upon this part of our subject^ 
as I shall have to consider Scripture teaching on the 
Christian life more fully in another letter. 



^ Heb. vii. 25. 2 2 Cor. vi, 16. ' i Cor. vi. 19. * Rom. v. 2. 

5 I Cor. i. 30. * I Pet. ii. 21, 22. '' Phil. ii. 5. ^ Gal. li. 20. 

» I John ii. 6. 10 Col. i. 27. " Col. i. 21. 12 James ii. 18. 

^ Phil in. 8-10. ^* Heb. xiii. 5. ^"« PYvWip^. w . t-i. 
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I will now proceed to show how entirely the English 
Church's teaching coincides with that of Scripture upon 
this supreme question. 

((0). Our lused of reconciliation with God is clearly 
stated in Article II., which speaks of Christ dying ' to 
reconcile His Father to us, and to be a sacrifice not only 
for original guilt, but also for all actual sins of men,' 
and in the catecliism which pronounces all men to be 

* bom in sin and the children of wrath.' 

{p\ That this reconciliation can be brought about by 
us by other means than faith in the perfect work of 
Christ, Article XIII., endorsing Peter's declaration, that 

* there is none other name under heaven given among men 
whereby ye must be saved,' ^ uncompromisingly declares, 
' They also are to be had accursed that presume to say, 
That every man shall be saved by the law or sect that 
he professeth, so that he be diligent to frame his life 
according to that law, and the light of nature. For 
Holy Scripture doth set out unto us only the name of 
Jesus Christ, whereby men must be saved.' 

if). This reconciliation involves a change of heart, 
called in the Holy Scriptures being born again ; and 
this regeneratior, or new birth, is clearly taught by the 
English Church in the office for Baptism, the address at 
its commencement stating on authority of Christ that 

* none can enter into the kingdom of God, except he be 
regenerate, and bom of water and of the Holy Ghost.' 

(^/). Our Church also teaches that this reconciliation 
is no part of our work, but accomplished entirely by the 
Lord Jesus Christ, Who, by His Grace, * preventing us 
that we may have good will, and working with us when 
we have that good will,' enables us to appropriate 
through faith the benefits of His work. Thus the 
Athanasian Creed states that Christ, suffered for our 

^ Acts iv. 12. 
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salvation, descended into Hell, rose again the third day 
from the dead. He ascended into Heaven ; He sitteth 
at the right hand of the Father, God Almighty; the 
Church catechism teaches that the pre-requisites for the 
persons coming to Baptism are : * Repentance, whereby 
they forsake sin, and faith, whereby they steadfastly 
believe the promises of God ; ' the collect for Good 
Friday declares that the * Lord Jesus Christ was con- 
tented to be betrayed, and given up into the hands of 
wicked men and to suffer death upon the cross. The 
Nicene Creed asserts that the whole work of Christ was 
performed for us men, and our salvation.' And Article 
XI. definitely states that we are accounted righteous 
before God, only for the merit of our Lord and Saviour 
Jesus, and not for our own works or deservings. Where- 
fore, that we are justified by faith only is a most whole- 
some doctrine, and very full of comfort, as is more 
largely expressed in the * Homily of Justification.* The 
first part of that * Homily ' closes with these words, 
' Christ is now the righteousness of all them that truly 
do believe in Him. He for them paid their ransom 
by His death. He for them fulfilled the law in His 
life. So that now in Him, and by Him, every true 
Christian may be called a fulfiller of the law, forasmuch 
as that which their infirmity lacked, Christ's justice has 
supplied.' * Our justification doth come freely by the • 
mere mercy of God, and of so great and free mercy^ 
that whereas all the world was not able of themselves 
to pay any part towards their ransom, it pleased our 
heavenly Father of His infinite mercy without any of 
our desert or deserving, to prepare for us the most 
precious jewels of Christ's body and blood, whereby our 
ransom might be fully paid, the law fulfilled, and His 
justice fully satisfied.' 

(Vj The place and va\ue o? ^ood ^oxV^ ^x^ i\v\is 
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clearly stated in Article XII. 'Albeit that good works, 
which are the fruits of faith, and follow ^//^ justification, 
cannot put away our sins and endure the severity of 
God's judgment, yet are they pleasing and acceptable 
to God in Christ, and do spring out necessarily of a 
true and lively faith, insomuch that by them a lively 
faith may be as evidently known as a tree discerned by 
its fruits.' 

I might quote nearly every prayer in the Church's 
forms, for there is not one that doth not assert this 
truth. It will be needless to do this. I will, therefore,, 
only observe that the Resurrection and the second 
coming of Christ, His ascension and session at God's 
right hand, together with the work of the Holy Spirit 
in our sanctification, are placed before us not only in 
the Creeds and Articles, but throughout the services in 
language like this : ' Christ is risen from the dead and 
become the first fruits of them that sleep.* * Grant, we 
beseech Thee, Almighty God, that, as we do believe Thy 
only-begotten son, our Lord Jesus Christ, to have as- 
cended into Heaven, so we may also in heart and mind 
thither ascend, and with Him continually dwell.' ' O 
God, the king of glory. Who hast exalted Thy only son,. 
Jesus Christ, with great triumph to Thy kingdom in 
Heaven, we beseech Thee, leave us not comfortless, but 
send Thine Holy Ghost to comfort us, and exalt us into 
the same place whither our Saviour Christ is gone before, 
who liveth and reigneth with Thee and the Holy Ghost 
one God, world without end.' * Grant us by Thy Holy 
Spirit to have a right judgment in all things,' and ' that 
we may daily be renewed by Thy Holy Spirit.' 'O 
Lord Jesus Christ, who at Thy first coming didst send 
Thy messenger to prepare Thy way before Thee: 
Grant that the ministers and stewards of Thy mysteries 
may Vkewise so make ready and pT^^^x^ T\v^ n^-^c^ \s^ 
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turning the hearts of the disobedient to the wisdom of 
the just, that at Thy second coming to judge the 
world, we may be found an acceptable people in Thy 
sight. Who livest and reig^est with the Father and the 
Holy Spirit, ever one God, world without end/ 

The Lord grant a full and gracious answer to that 
prayer. 

Believe me, 
Yours ever faithfully in Him. 



LETTER XHL 

sacraments. 

My dear Friend, 

Although we do not meet with the word 
Sacrament in the Holy Scripture, we find the sacred 
ordinances, represented by the word ; and, as all things 
must have a name, we can scarcely imagine a more 
appropriate one than that which these ordinances have 
received. 

The word ' sacramentum * signified an oath or 
promise ratified by a religious ceremony, and in this 
way it was applied to the military oath taken by the 
Roman soldiery. It also means generally a thing sacred, 
and probably from this latter meaning it came to be 
applied to the most sacred rites of the Church. The 
word was not in the early Church confined to the repre- 
sentation of those sacred rites which we call by the 
name, but was applied to designate any holy rite or 
thing. This may, and probably does account for the 
term being used by the early CVvutcYv \.o ex.^x^'^^ tlvose 
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rites which it regarded as sacred and holy, yet by no 
means placed on an equality with the two great 
* mysteries ' of our faith. It also probably explains 
how, by that unhappy process of development which 
introduced so many errors, and eventually stereotyped 
them as essential truth, other rites came to rank in the 
mediaeval Church with these two * holy mysteries.' This 
appears to be the explanation given by our Church in 
the Homily on Common Prayer and the Sacraments. 
The writer says : — * For a general acceptation, the name 
of a sacrament may be attributed to anything whereby 
a holy thing is signified. In which understanding of the 
word the ancient writers have given this name not only 
to the other five, commonly of late years taken and 
used for supplying the number of the seven Sacraments, 
but also to divers and sundry other ceremonies — as to 
oil, washing of feet, and such like — not meaning thereby 
to repute them as Sacraments in the same signification 
that the two forenamed Sacraments (i.e. ' Baptism and 
the Supper of the Lord') are. And therefore St. 
Augustine, weighing the true signification and the exact 
meaning of the word, writing to Januarius, and also in 
the third Book of Christian Doctrine, affirmeth that the 
Sacraments of Christians, as they are most excellent in 
signification, so are they most few in number ; and in 
both places maketh mention expressly of two — the 
Sacrament of Baptism, and the Supper of the Lord. 
And although there are retained by the order of the 
Church of England, besides these two, certain other 
rites and ceremonies about the institution of ministers 
in the Church, matrimony, confirmation of the children, 
by examining them of their knowledge of the Articles of 
the faith, and joining thereto the prayers of the Church 
for them, and likewise for the visitation of the sick ; yet 
no man ought to take these for S^CT^.^£\^Tv\."5»^ \w ^mOcs. 
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signification and meaning as the Sacraments of Baptism 
and the Lord's Supper aie, but either for godly states of 
life — necessary in Christ's Church, and therefore worthy 
to be set forth by public action and solemnity — or else 
judged to be such ordinances as may * make for the 
instruction, comfort, and edification of Christ's Church/ 

The Church further and plainly states that it has 
but two Sacraments in its catechism, where the child, in 
answer to the question, * How many Sacraments hath 
Christ ordained in His Church ? ' is instructed to reply, 
* Two only, as generally necessary to salvation, that is 
to say Baptism and the Supper of the Lord/ 

To the same effect is Article XXV., which expresses 
the Church's view in these words : — * There are two 
Sacraments ordained of Christ our Lord in the Gospel ; 
that is to say. Baptism and the Supper of the Lord/ 

Here we see our Church at essential and irreconcil- 
able variance with the Church of Rome ; for it main- 
tains not only that Baptism and the Lord's Supper are 
true Sacraments (i.e. ordained by Christ), but also that 
confirmation, penance, extreme unction, orders and 
matrimony were * instituted by Christ,* thus claiming for 
these latter the same rank as for the two former. It 
moreover pronounces anathema against all who do not 
hold them in the same estimation as it itself does. 
Of them our Church, in Article XXV., says : — * Those 
five commonly called Sacraments— that is to say con- 
firmation, penance, orders, matrimony, and extreme 
unction — are not to be counted for Sacraments of the 
Gospel, being such as have grown partly of the corrupt 
following of the Apostles, partly are states of life allowed 
in the Scriptures ; but yet have not like nature of 
Sacraments with Baptism and the Lord's Supper, for 
that they have not any visible sign or ceremony ordained 
ofGod: 
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I may here remark that of course the expression 
in the above extract 'commonly called Sacraments' 
means, not that our Church commonly calls them 
Sacraments, but that they were so commonly called at 
the time the Article Avas composed, and are so still by 
the Church of Rome. I should deem it right to apolo- 
gise for this apparently needless explanation of so clear 
and straightforward a statement, if I had not more than 
once seen the Article quoted — of course imperfectly — 
and the words ' commonly called * claimed as proof that 
the English Church actually held these five rites to be 
Sacraments — 'Ecclesiastical Sacraments.' How needful 
to remember that a non-natural interpretation is for- 
bidden, and that our Church requires that its members 
shall not * draw the Article aside any way, but shall 
submit to it in the plain and full meaning thereof, and 
shall not put his own sense or comment to be the 
meaning of the Article, but shall take it in the literal 
and gframmatical sense.' What the latter is there can 
be no misunderstanding about. In no sense whatever 
does our Church regard the above five rites as Sacra- 
ments, since of some it declares that they have 
* grown out of a corrupt following of the Apostles,' of 
others that they are merely ' states of life allowed in the 
Scriptures.* All the five are included in one of these 
two categories. 

Our enquiry thus far brings us to this conclusion, 
namely, that a Sacrament must be ordained of Christ 
Himself. On this all are agreed. Now if we go to 
the Scripture, our only appeal in the matter, we shall 
find that only two exist — Baptism and the Lord's 
Supper. 

The Sacrament of Baptism was ordained by Christ 
when He gave His last commission : ' Go ye therefot:^^ 
and teach all nation^^ baptising tYvem \tv V>cvfc xvaxcve. c:5l 

K 
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the Father, and of the Son, and of the Holy Ghost' ^ 
^ Go ye into all the world, and preach the Gospel to every 
creature. He that believeth and is baptised shall be 
saved ; but he that believeth not shall be damned/ * 

Here, then, in Baptism we have, (i) appointment by 
Christ Himself; (2) the outward sign— water; (3) the 
inward spiritual grace signified, namely salvation to the 
believer — that is the cleansing from all sin, and the new 
life in Christ, typified by the water used in baptism. 

Thus our Church in the Catechism teaches the child 
that there are two parts in the Sacrament — * the outward 
visible sign, and the inward spiritual grace.* The out- 
ward visible sign is * water ; ' the inward spiritual grace 
is* a death unto sin, and a new birth unto righteousness;' 
and the pre-requisites for the baptised are ' repentance, 
whereby they forsake sin, and faith, whereby they 
steadfastly believe the promises of God made to them 
in that Sacrament.' In the office for public baptism, the 
minister instructs the god-parents * that baptism doth 
represent unto us our profession, which is to follow the 
example of our Saviour Christ, and to be made like 
unto Him ; that, as He died and rose again for us, so 
should we, who are baptised, die from sin, and rise again 
unto righteousness.* 

The institution of the Lord's Supper affords the same 
features. * The Lord Jesus, the same night that He was 
betrayed, took bread, and when He had given thanks. 
He brake it and gave it to the disciples, and said unto 
them. Take, eat ; this is My body, which is given or 
broken for you ; this do in remembrance of Me. After 
the same manner also He took the cup : when He had 
supped, and when He had given thanks, He gave it to 
them, saying, Drink ye all of it (and they all drank of 
it), for this is My blood of the New Testament, or this 

' Matt, xxviii. 19. * lA?jcVyN\. -l^ x^. 
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cup IS the New Testament in My blood, which is shed 
for many for the remission of sins. This do ye, as oft 
as ye drink it, in remembrance of Me.' ^ 

Here, again, we have, (i) appointment by Christ 
Himself; (2) the outward signs, bread and wine, repre- 
senting (3) the body and blood of Christ, which, as the 
Catechism expresses it, 'are verily and indeed taken and 
received by ^^ faithful m. the Lord's Supper.' 

The effect of rightly partaking of these Sacraments 
is spiritual — a spiritual gift to, and growth in, the believer. 
The baptised have *put on Christ,' * having been baptised 
into Christ's death ; ' therefore we are buried with Him 
by baptism unto death, that, like as Christ was raised 
up from the dead by the glory of the Father, even so we 
also should walk in newness of life.'' Here is the 'death 
unto sin, and the new birth unto righteousness ' of the 
Church's Catechism. 

So also in the Lord's Supper the bread which we 
break is the ' communion of the body of Christ,'* and the 
wine we drink is the communion of His blood. This is 
in agreement with our Catechism's description of the 
benefits whereof we are made partakers by this Sacra- 
ment : the strengthening and refreshing of our souls 
by the body and blood of Christ, as our bodies are by 
the bread and wine. Here, evidently, both in the Scrip- 
ture and the documents of the Church, the elements 
have not changed their character in any way ; they are 
still, at the time of partaking, bread and wine, but, faith- 
fully taken and received, they are the means of promot- 
ing and strengthening our living communion with our 
living Lord, Who dwells in us by His Spirit through 
faith. * 

* I Cor. xi. 23-25 ; Matt. xxvi. 26-29 ; Mark xiv. 22-25 ; Luke xxii. 19^ oa* 
2 Gal. iii. 217, ' 5 Rom. vi. 4. ^ xCorciii. ifc« 

^ Eph. in. 12; Rom. viii. 9-1 1. 

K 2 
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Thus, then, the Sacraments are not mere badges or 
tokens indicating our profession, but effectual means of 
grace. Yet is it equally clear that they are so, from no 
opus operatum force, but only when rightly received. 
The Scriptures are very clear upon this point. ' Not by 
works of righteousness which we have done, but accord- 
ing to His mercy He saved us by the washing of re- 
generation and renewing of the Holy Ghost' * Baptism 
doth also now save us (not the putting away of the filth 
of the flesh, but the answer of a good conscience towards 
God) by the resurrection of Jesus Christ ; * * and the 
general principle of Scripture with regard to both Sacra- 
ments IS thus expressed : — * If thou shalt confess with 
thy mouth the Lord Jesus, and shalt believe in thine 
heart that God hath raised Him from the dead, thou shalt 
be saved; for with the heart man believeth unto right- 
eousness, and with the mouth confession is made unto 
salvation.'* The spiritual benefit is derived not from 
outward observance, but from a spiritual condition of the 
soul. Thus whosoever comes unworthily, that is with- 
out faith, to the Lord's table, receives no grace, but 
rather eats and drinks judgment to himself. 

The Church's twenty-fifth Article, in full accord with 
this principle, emphatically states that ' in such only as 
worthily receive them have they a wholesome effect or 
operation ; but they that receive them unworthily pur- 
chase to themselves damnation, as St. Paul saith.' This 
worthy reception is explained in Article XXVIIL to be 
by faith. 

I shall have to consider this subject more fully in a 
future letter. I therefore close here with the sincere 
prayer that the Lord may make these Holy Sacraments 
profitable to us by the gift of His Holy Spirit to prepare 

' Titus iii. 5-7 ; i Peler m. ai. 

* Rom. X. 9, 10 ; i\. aS, 29 ; i Cot. -». «]-q^. 
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our hearts for their due reception; for as the Homily on 
Prayer and the Sacraments saith, * it is the heart that 
the Lord looketh upon, as it is written in the history of 
Kings. If we, therefore, will that our prayers (and of 
course the solemn partaking of these holy mysteries) be 
not abominable before God, let us so prepare our hearts 
before we pray, and so understand the things that we 
ask when we pray, that both our hearts and voices may 
^ound together in the ears of God*s Majesty ; and then 
we shall not fail to receive at His hand the things that 
we ask, as good men which have been before us did. 
5t. Augustine seemeth to bear in this matter. Know 
<(saith he) it is not the voice, but the affection of the 
jmind, that cometh to the ears of God.* 

In the Lord Jesus, 

Believe me, very faithfully yours. 



LETTER XIV. 

BAPTISM. 

My dear Friend, 

I have often wondered by what curious 
imental process any body of Christians could arrive at 
ithe conclusion that Baptism is unnecessary in the 
Christian Church. We know, however, that there have 
been and are such, yet nothing seems more clear to the 
student of Holy Writ than that the Sacrament of 
.Baptism was solemnly appointed by Christ as the rite 
:fbr admission into His Church. We know that during 
His ministry He baptised through His disciples many ; ^ 
and there are many passages of Scripture teco^dvw^ ^^ 

1 JohnW. i»2. 
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words spoken and directions given by Himself, so dis- 
tinct and emphatic, that it appears impossible to conceive 
how anyone can reconcile to himself the adoption of 
the Christian name without obeying so solemn and 
unmistakable an appointment. 

Consider Christ's words to Nicodemus, * Except a 
man be born of water and of the Spirit, he cannot 
enter into the kingdom of God/ ^ Here if, as I think 
may be fairly concluded, this passage refers to Baptism, 
Christ clearly asserts that water is the symbol, while 
He also teaches that the Holy Ghost is the Author of 
Regeneration. 

The question is set at rest by reference to Christ's 
parting charge to His Apostles. ' Go ye, therefore, and 
teach all nations, baptising them in the name of the 
Father, and of the Son, and of the Holy Ghost. He that 
believeth and is baptised shall be saved, and he that be- 
lieveth not shall be damned.' ^ The sense in which the 
Apostles and their converts understood these words is 
manifested in the fact that Baptism was always admini- 
stered upon a convert professing faith in Jesus. 

There are few, comparatively, that question the 
necessity of Baptism where it may be had, or, that it is, 
as our Church expresses it in the Catechism with re- 
ference to both Sacraments, * generally necessary to 
salvation ; ' but there is much controversy raised as to 
the method and time of administering the Sacrament. 
On thege points our Church comes in for severe anim- 
adversion. 

' If you profess to obey the command of Christ,' we 
are asked, * why do you not immerse, for that was the 
practice of His Apostles, and that is the method indi- 
cated by the word baptise {^airri^sip), which signifies 
to dip ? ' 

' John Hi, 5. ^ Mall. xx.v\\\. 19 \ "^JlaxV-xNK. 16. 
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The answer is threefold, and, I trust, convincing. 

1st. A careful and candid consideration of the cases 
of Baptism in the New Testament leaves it very doubtful 
if, even in an eastern climate, immersion was practised. 
The case of the Eunuch,^ strictly examined, leads to the 
contrary conclusion, as also does that of the Lord Jesus, 

2nd. Our Church recognises the practice of dipping, 
for she requires that the font shall * be filled with pure 
water,' and * that the officiating minister shall dip the 
child therein, unless it shall be certified that the infant 
is too weak to bear this,' when it directs that * it shall 
suffice to pour water upon it.' The latter practice, in 
our climate, prevails, because it will always be more or 
less dangerous to dip a tender and susceptible infant 
under the circumstances of Baptism. * Still,' it may be 
said, ' if the Bible says ** dip " you ought to dip.' We 
answer, *the letter killeth, but the Spirit giveth life.'* 
' He that is washed needeth not save to wash his feet, 
but is whole every whit.' * 

This brings us to our third answer, which is as 
follows : — 

The best classical scholars agree in attributing the 
meaning * to cleanse ' rather than * to immerse ' to 
baptizein {jSaTrri^siv) ; and we believe, therefore, that in 
pouring or sprinkling water upon the child at Baptism, 
we are acting in full accord with both the practice and 
spirit of Scriptural records and directions. 

That this idea, symbolising cleansing, by means of 
the application of water to part of the person, is in con- 
formity with the teaching of Scripture, is proved by our 
Lord's words to Peter at the Last Supper, quoted above ; 
and this will further appear if we examine St. Paul's 
application of the Red Sea passage to the same truth. 
He says of the Jews that they * were under the cloud, 

1 Acts via. 27-40, « 2 Cot. u\. 6. ^ "io\iTv^\\\» v>. 
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and all passed through the sea, and were all baptised 
unto Moses in the cloud and in the sea.* * Now what 
does this mean ? Does it mean that they were all im- 
mersed in the waters of the Red Sea ? We know to 
the contrary, for the Word of God informs us that 
Moses stretched out his hand over the sea, and the 
Lord caused the sea to go back by a strong east wind 
all that night, and made the sea dryland, and the waters 
were divided. And the children of Israel went in tilie 
midst of the sea upon the dry ground, and the waters 
were a wall unto them on their right hand and on their 
left.^ A reference to Psalm Ixxvii. explains St. Paul's 
allusion. In the 17th verse we read, referring beyond 
question to the deliverance from Pharaoh and his host, 
'the clouds poured out water.* Take this in connec- 
tion with the fact that * the pillar of the cloud went 
from before the face of the children of Israel, and stood 
behind them, and came between the camp of the 
Egyptians and the camp of Israel,** in its passage pouring 
out water — that is, raining heavily upon the children of 
Israel, and so baptising them unto Moses as they were 
in the bed of the Red Sea. This striking figure admits 
not of immersion, yet St. Paul speaks of this sprinkling 
or pouring of water as Baptism. 

Enough upon this point. We proceed to discuss 
the use and effect of Baptism. We note then, that this 
Sacrament is : — 

(i). A means of admission to the outward Church of 
Christ, wherein the baptised enter upon the privileges 
of federal union with the Church of Christ, whereby 
they secure all the outward privileges of the Christian 
covenant, as guardianship, discipline, instruction in God*s 
Word, with all other influences associated in intimate 
connexion with the ministry of the word, the attending 

^ I Cot. X, z, 2. * Ex. ^v. ai, aa. "'^ Y^-x.. "skn. -t^^^ «i. 
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upon ordinances, and interest in the Church's prayers. 
As the Jew was admitted to the Church by Circumcision, 
and so became, in right of birth, a participator in those 
privileges, so the Christian is admitted into those of his 
Church. 

(2). Baptism is also a symbol of, and an instrument 
for, applying the Holy Ghost's regenerative power, where- 
by the soul is bom of God. Here the office of Baptism 
is of peculiar force and meaning. The outward sigfn, 
water, represents the need for cleansing, and suggests 
the great doctrines of Salvation : Original sin, the 
atonement of Christ, the precious truth that the blood 
of Jesus Christ, God's Son, cleanseth us from all sin ; 
and the Holy Spirit's work, which applies this truth, 
and regenerates and sanctifies the heart, so as to produce 
the Christian life. 

(3). Nevertheless it follows not, of necessity, that 
the inward change takes place at the time of Baptism. 
The baptised may partake of the Sacrament, and yet 
be wholly uninfluenced in faith and character, still un- 
regenerate, and in the bond of iniquity. The analogy 
of Circumcision also holds here. That rite was a sign 
of change of character, but we know, on Apostolic autho-f 
rity, that such change did not necessarily accompany 
it, and although the outward privileges were conferred 
by it, yet these availed nothing of themselves. The 
Apostle's language is unmistakable in this connexion, 
and quite to the point. He says : * He is not a Jew 
who is one outwardly, neither is that Circumcision which 
is outward in the flesh. But he is a Jew which is one 
inwardly, and Circumcision is that of the heart, in the 
Spirit, and not in the letter, whose praise is not of men, 
but of God.' ^ Substitute Christian for Jew, and Re- 
fT'^neration for Circumcision in this passage, and it 

' ''om. n. 28, 29. 
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exactly applies. Yet the Apostle grounds upon this 
no argument against the rite, but a warning against 
attaching effect to it, ex opere operato, 

(4). The Scriptural teaching upon the subject is that 
the heart must be duly prepared by repentance and 
faith for any salutary efficacy to be found in the Sacra- 
ment. * Believe and be baptised * is the order. The 
great instrument of regeneration is the Word of God 
applied to the heart by the Holy Spirit. Contrast 
I Pet. i. 22, 23 with I Pet. iii. 21. In the former pas- 
sage we have the absolute necessity of the work of the 
Spirit applying the truth to the regeneration of the 
soul. * Seeing ye have purified your souls in obeying 
the truth through the Spirit unto unfeigned love of the 
brethren, see that ye love one another with a pure heart 
fervently, being born again not of corruptible seed, but 
by the Word of God, which liveth and abideth for ever.* 
In the latter passage we have the clear symbolical nature 
of Baptism stated in conjunction with its utter inefficacy 
except as the reality of a Spiritual change is manifested 
in the character. Having referred to Noah and his 
family being * saved by water,' he says : * The like figure 
whereunto Baptism doth also now save us {riot the 
putting away the filth of the fleshy but the answer of a 
good conscience towards God) by the resurrection of 
Jesus Christ.* 

(S). A further evidence of the truth of this position 
is afforded by the striking language of St. Paul. The 
Corinthians, erring too on some other points, were evi- 
dently unsound on the subject of Baptism. They were 
probably disposed to give too much importance to the 
mere performance of the Sacrament, especially if ad- 
ministered by Apostolic hands, or by teachers of special 
eminence. He corrects this error in decided and re- 
markable language, * I thank God \.Vva.\. 1 b^.^tlsed none 
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of you but Crispus and Gaius. ... for Christ sent me 
not to baptise, but to preach the Gospel.* * 

We know St. Paul's burning love to souls. * I could 
wish that myself were accursed from Christ for my 
brethren, my kinsmen according to the flesh.' ^ This is 
his language with regard to his fellow Jews. Not less 
zealous was he for the conversion of the Gentiles, to 
whom he was specially appointed. * Though I be free 
from all men, yet have I made myself servant unto all, 
that I might gain the more.* * Can we suppose that if 
there were in the mere administering of the Sacrament 
of Baptism a necessary regenerative effect, St. Paul 
would have thanked God he had baptised so few 
Corinthians } Is it not rather certain that, with his 
unquenchable zeal for their salvation, he would have 
done little else than baptise wherever he could have 
found persons willing to submit to the ordinance } 
Knowing, however, that * it pleased God by the foolish- 
ness of preaching to save them that believe,* ^ he was 
instant in season and out of season in preaching the 
Word. It was thus St. Paul had learned Christ. The 
Lord give us grace to follow him in this while we realise 
personally the fulfilment of the Saviour's prayer : * Sanc- 
tify them through Thy Truth. Thy Word is truth.* * 

Such is the Scripture witness confirmed by personal 
observation. Demas, who, for the love of the world, 
forsook Paul in his old age and imprisonment, had been 
baptised. Simon Magus remained after baptism *in 
the gall of bitterness and the bond of iniquity.* ^ Ananias 
and Sapphira, though baptised converts, 'lied unto 
God,* ^ and perished for their sin. These, with others, 
are examples of the truth for which we are now con- 
tending, and our own experience furnishes too many 

* I Cor. i. 14, 17. 2 Rom. ix. 3. * i Cor. ix. 19. * x Ost. \. ov. 
^Johnxvii. 17. « 2 Tim. iv. 10; Aclsviu. a^. ** Kk.\sn» v^^'^^- 
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additional ones to permit a doubt on this point. We 
have but to look around us to see how many of the 
baptised yield no evidence of regenerate hearts. He 
that is born of God is partaker of the divine nature/ 
gives proof of the change in his life, overcometh the 
world, and walks not after the flesh, but after the 
Spirit.^ 

The question, then, may be asked, * Why baptise 
infants } * 

The reasons are individually sufficient, collectively 
unanswerable, I think. 

(ci). Because it is nowhere forbidden in Scripture, 
and the analogy of Circumcision justifies the conclusion, 
in the absence of direct prohibition, that such was the 
intention of the Founder. It should be remembered 
that the Church of God has been the same in all: ages. 
Two dispensations there have been — the Abrahamic 
and the Christian — but not two Churches. This is ex- 
pressed by St. Paul, who, speaking of Abraham*s faith 
as independent of circumcision, being previous to it, 
says, * He received the sign of circumcision, a seal of the 
righteousness of the faith which he had yet being un- 
circumcised ; that he might be the father of all them 
that believe, though they be not circumcised ; that 
righteousness might be imputed to them also.'* As, 
therefore. Baptism is the rite of admission to the Church 
under the Christian dispensation, we cannot but con- 
clude that it would be intended that infants should 
receive it, in order that the outward privileges of the 
Church might be theirs, as they were under the previous 
dispensation. 

(b). Because history confirms this view since it is 
beyond question established that infant baptism was 
practised by the early Church from Apostolic days. 

' 2 Peter L 4. ^ 1 John v. 4 ; Rom. V\\\, \. "^ '^qtcl. \v. 11. 
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Irenaeus, who was born A.D. 97, probably before the 
death of the Apostle John, speaking of baptised persons, 
enumerates infants and little ones, children and youths, 
with elder persons as among them. 

Justin Martyr, bom towards the close of the first 
century, speaks of persons seventy years old who were 
made disciples in infancy. 

Clement Alexandrius, who flourished about the middle 
of the second century, reproving some for the use of 
profane images, recommends them rather to use one 
which he describes as representing an Apostle baptising 
infants. 

{c). Because every child may be regenerate in Baptism, 
as John the Baptist was filled with the Holy Ghost from 
his mother's womb. If the true conditions are there, 
the Lord will bless the observance of His command ;. 
and shall we take the responsibility of forbidding those 
to partake this ordinance whom the Lord has not for- 
bidden ? He will work by His spirit, and His sovereign 
will shall be accomplished in spite of us ; * yet is our 
responsibility not lessened, with reference to those little 
ones, should we offend them by debarring them from the 
privileges He would have them enjoy. 

{d). Because our Lord Jesus Christ reproved His dis- 
ciples when they would have kept little children from 
Him, and invited them to come to Him, bidding His 
disciples to suffer them to come.^ Here was the Lord 
Jesus Christ speaking to Jewish believers in Himself,, 
and commanding them to bring their children unto Him,, 
at the same time giving no hint that they were not to 
interpret this into a command to admit their children by 
the rite, which was perfectly understood by them as- 
analogous to that for admitting Jewish Children ta 
Church membership. Is it likely that no such hiat 

' Matt xvin. 6 ; Mark ix. 4a. * Maxx. xvk. iv"^S\ 'VIVa^^vR-. '^- 
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would have been given, had little children been dis- 
qualified for Baptism ; and, in the face of His silence, 
must we not conclude that He expressly intended them 
to be admitted by that Sacrament ? 

(e). This conclusion is strengthened by the practice 
of the Apostles. It is not said in express terms that 
infants were baptised, yet the inference that they were 
is irresistible. * The promise is to you and to your 
children,' said St. Peter on the day of Pentecost* This 
could only be understood in one way by Jews, without 
special prohibition. Lydia and ' her house,* Stephanas 
and * his household,' were baptised. Doubtless in these 
cases children were included, since the term * house ' is 
a common Scriptural one used to embrace the members 
of a family, especially children.^ Then too we are told 
that after the conversion of the Philippian gaoler, * he 
and all his were baptised straightway.' * Can we doubt 
that among these were children } 

One more reference. Read i Cor. vii. 12-16. You 
observe the Apostle is giving directions on an interesting 
case, that of a believing husband married to a heathen 
wife, or vice versA, He tells them not voluntarily to 
separate from their heathen or unbelieving partner, but to 
remain trusting that the believing one may be made the 
instrument of conversion to the unbeliever. The un- 
believing husband is sanctified by the wife, and the un- 
believing wife is sanctified by the husband ; ^ else,' he 
says, * were your children unclean ; but now are they 
holy.' Now how could the children be called unclean, 
or holy, under the circumstances stated t The former 
only by their having no title to Christian membership ; 
the latter only by their having such title. But the 
Apostle distinctly declares that they *are holy.' There- 

' Acts ii, 38, 39. ' Gen. vii. i ; Ruth iv. 12 ; Acts xvi. 15 ; i Cor. i. 16. 

* Acts xvi. 3-^. 
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fore they have the title to the privilege ; and there is 
absolutely no way, except by Baptism, for them to 
acquire it. How can we avoid the conclusion, then, that 
the Apostle meant by the expression * Your children are 
holy,' their admission into the Christian Church, that is, 
their dedication to God, by Christian Baptism ? 

We have now to examine the principles and practice 
of the English Church upon this subject. 

It practises pouring or sprinkling, in full accord- 
ance, as I have shown, with Scripture practice and teach- 
ing ; and its form of Baptism, * In the name of the 
Father and of the Son and of the Holy Ghost,* is that 
commanded by the Lord. 

Its expression of Faith on the subject is found in 
the * Nicene Creed : ' 'I believe in one Baptism for the 
Remission of Sins,' here again in agreement with the 
Scriptural statement of *One Lord, one faith, one 
baptism.' * 

Articles XXV. and XXVII. declare that this Sacra- 
ment, as the other, * has a wholesome effect or operation,* 
in those only, * who worthily receive it ; ' and that it is 
* not only a sign of profession, and mark of difference, 
whereby Christian men are discerned from others that 
are not christened, but also a sign of Regeneration or 
new Birth,* yet this blessing is dependent upon a right 
reception : * they that receive Baptism rightly are grafted 
into the Church ' by it, * the promises of forgiveness of 
sin and of our adoption to be the sons of God by the 
Holy Spirit, are visibly signed and sealed. Faith is con- 
firmed' (this presupposes its existence) 'and Grace 
increased' (this assumes a state of Grace previous to 
Baptism) ' by virtue of prayer unto God.' 

Let us bear this clear statement of Scriptural prin- 
ciple in mind ; because it will greatly aid our con- 

1 Eph. W. 5. 
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elusions as to what is to follow. It clearly lays down 
this principle : Baptism is ineffectual unless rightly re- 
ceived. J»Iowhere is any exception made, or distinction 
drawn on the subject of Christian Baptism. That right 
reception is also connected with the condition of those 
concerned previous to reception. That condition is the 
Holy Spirit's grace in the heart, producing the prayer of 
Faith, which the Lord may answer by the gift of Regene- 
ration. May we not hope that, if parents and sponsors 
bring the child to Baptism in this way, the gift may be 
bestowed ; and may we not fear that if these conditions 
are absent, the gift may be withheld } Clearly this is the 
Scripture teaching, and this is also the evident teaching 
of the Church. 

The only expressions that seem to conflict with this 
view are those in the Baptismal service consisting of 
these words. After the Baptism the minister addresses 
those present in a form of words beginning : * Seeing now, 
dearly beloved brethren, that this child is r^enerate.' 
The thanksgiving which follows is offered on the assump- 
tion ' that it hath pleased God to regenerate the infant' 

Now here it is said you have the actual assertion that 
the child is regenerate, therefore we are bound to believe 
the Church to teach that, in spite of subsequent proofs 
to the contrary, Scripture being our guide in the matter, 
every child, by the mere fact of the performance of the 
ceremony, is regenerate, that is, spiritually bom again of 
the Holy Ghost. 

I wish to speak, as I think, with great respect for 
those who hold this view. For many I feel an affection- 
ate personal regard. They entertain this opinion con- 
scientiously ; and as the words are indubitably in the 
service, you cannot refuse to admit that they may hold 
such a view. Nevertheless, it seems to me only necessary 
to state it to prove how uttexVy \V. i^klfies the whole 
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spirit of our Church's teaching. If that teaching is 
specially emphatic upon any point, it is upon this : — 
namely that the ' letter killeth but the Spirit giveth life/ 
On no point does it speak with a less uncertain sound 
than on the effect of the Sacraments. They must be 
'rightly/ 'worthily* received, in faith, otherwise they 
have no * wholesome effect' Is it in accordance with 
common sense to suppose that in the words of the Bap- 
tismal service it deliberately intended to falsify its 
leading fundamental principle } That, in fact, on which 
its very existence hangs .^ This is the principle that 
worked its Reformation. Its great contention and its 
period of tribulation were to vindicate this. The blood 
of the martyrs was shed in protest against effect in the 
Sacraments ex opere operato. Can we as candid and 
reflecting men conclude that these very men suffered 
the humiliation of cruel insults and degradation, and the 
agonies of the stake, rather than forego a principle which 
they had themselves intentionally and deliberately 
aflirmed in the Service of Baptism ^ 

I, at least, cannot believe this, and therefore I look 
for an explanation of these expressions which shall be 
consistent with the declared principles of the Church. I 
find it readily and unavoidably. 

Let me here state the definition of the expression 

* seeing that,* given by Dr. Johnson in his Dictionary, 
He says that, grammatically rendered, it is expressed by 

* provided that.* Home Tooke in his article on * That * 
(Diversions of Purley) contends that the word is always 
a pronoun, even when it is what we call a conjunction, 
for to give its full meaning, it must be so stated. On 
his principle, therefore, the sentence under discussion 
would require a form which quite agrees with Dr. 
Johnson's definition. Thus : * Seeing now, dearly be- 
loved brethren, that this child is reget\^x^.W, >«Q>\!\.^\i^ 

L 
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"^ Dearly beloved brethren, this child is regenerate : see- 
ing — or assuming — that (event) let us, &c/ 

Accept this vie>v, and the matter is so placed beyond 
doubt, that the literal interpretation is completely 
negatived. 

I, however, leave this, and rather take the principles 
of the Church as my guide, and say that a literal inter- 
pretation of these words is fundamentally opposed to 
these. Consider the following points, and, I venture to 
believe, my opinion will be satisfactorily confirmed. 

(«). All the Services of the Church are necessarily 
drawn up on the assumption that those engaging in 
them are sincere and faithful worshippers, and, there- 
fore, all the statements in prayer, thanksgiving and praise 
are open to the argument of an opus operatum effect. 
This would be regarded as absurd and even profane by 
all parties. We have, then, merely to ask what justifies 
one principle of interpretation in one Service, and a 
different one in another } 

{b) This is particularly noticeable in the Church 
Catechism. The charitable supposition is evident. 
None can doubt that those for whom this form of in- 
struction is drawn up, may be unconverted and unfaith- 
ful. Yet the Church teaches the child to describe 
itself as being * sanctified by the Holy Ghost,* and as 
being numbered among * the elect people of God* Why 
IS this, except that the form of instruction compels the 
Church to assume the position of the child to be what 
it should be } If so, where is the justification for con- 
cluding the Church to adopt a different principle in the 
Service for Baptism } 

(c). The Baptismal Service itself contains a state- 
ment that no one pretends to take literally : * Doubt ye 
not, but earnestly believe that He (God) will give unto 
Jn'm (the infant) the blessing oi e\.^xtv^.\ life, and make 



j4s to Adults. 147 

him partaker of His everlasting kingdom.* Does any- 
one venture to assert this to be an authoritative state- 
ment of God*s future intentions with regard to the 
child ? Everyone will reply, ' Certainly not.' It is made 
on the assumption that the child is a true child of God 
and gives proof of his discipleship. I answer, Yet the 
words are there ; and if they may not be literally under- 
stood because so to receive them would contradict the 
known teaching of Scripture and the Church, then it is 
impossible to understand the words we are discussing in 
any other sense. 

(d). Another point, and one which appears to me to 
clinch the matter, is this. The Service for the Baptism 
of Adults contains the same form of words, after the 
Baptism has been performed. The words occur in pre- 
cisely the same place and in the same connexion. They 
are literally identical with those for the Baptism of In- 
fants. Does anyone assert for these any other meaning 
than the charitable supposition } But why must we not 
take the words literally ; they are there } The answer 
is obvious, and, I apprehend, unanimous. *To do so 
would be to conclude that the Church teaches in this 
service what is contrary to the whole spirit of its teach- 
ing on the effect of Sacraments, in which it is in full 
accord with Holy Scripture.' Such a reply triumph- 
antly sustains our argument. 

I close this letter. In the foregoing remarks I have 
taken the meaning of regeneration to be that attached 
to it by Scripture ; and I have followed the latter in 
requiring the evidence of the fact to convince me of its 
existence. I have, I venture to believe, conclusively 
shown that the Church is in full harmony with this view. 
To my mind there is no shadow of question. If there 
should be in any mind a doubt, the ChurcK vt«.'^\£ ^qssn's* 
how to solve it. The doubt is onVy ^. c\y\^"&\\cys\ q?1\\>5^^'«^- 

L 2 
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pretation ; and it is very clear upon this point. * If/ 
it says to its children, *you think you see a dis- 
crepancy, then satisfy yourself by reference to the Word. 
That is my rule, and by that I abide. In Articles VI., 
XIX., XX., XXL, and the ordinal, my principle is clearly 
laid down. Churches may err. General Councils may 
err : it is out of the Word of God I teach you, and what- 
soever is not found therein, or may not be proved 
thereby, is not to be required of any man to be believed 
or received as an article of the Faith.* 

May the Lord grant unto us faith to appropriate, by 
His Holy Spirit, the continual cleansing efficacy of His 
blood ; and to realise the continual baptism of that Holy 
Spirit, so that we may ' provoke one another to faith and 
to good works.* 

Believe me, in His love, 

Yours most faithfully. 



LETTER XV. 

the holy communion. 

My dear Friend, 

There is little doubt, as I have shown in my 
last letter, that Baptism in the Christian scheme takes 
the place of Circumcision, under the Jewish polity ; and 
I think it is generally admitted that the Lord's Supper, 
in like manner, replaces the Passover. The latter fore- 
shadowed the great event of the death of Christ in its 
atoning efficacy ; the former represents the death, 
reminding us of all the blessing accruing to us thereby, 
as well as being unto us a means of Communion with 
the living Lord and Saviour, by fevticv. 
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According to the consentient definition of a true 
Sacrament, the Supper of the Lord presents the needful 
characteristics. 

(i). It was instituted by Christ, as we have already 
seen in the letter on the Sacraments.^ 

(2). Its outward signs are bread and wine, represent- 
ing and signifying— 

(3). The body and blood of Christ, as they are 
* verily and indeed taken and received by the faithful ' 
(Church Catechism), or, in other words. Communion 
with Jesus who indwells by His Holy Spirit every 
believer, and who specially manifests Himself to the 
believing soul in the Holy Sacrament, thus giving him 
spiritual strength and refreshment. 

I have referred to these three points with sufficient 
fulness in the letter on the Sacraments, and need not, 
therefore, go over this ground again. I am rather con- 
cerned to examine and bring out the teaching of Holy 
Scripture as to the nature of this Sacrament. It is 
impossible here to avoid a reference to questions of con- 
troversy which recent developments have revived within 
our own Church. We cannot ignore them in discussing 
the question before us. I have already said that the 
principle^ underlying resistance to Rome and producing 
the Great Reformation, was the denial of the opus opera- 
turn efficacy of the Sacraments, for which the Divines 
of the Romish Church contended ; but it was in con- 
nexion with the errors grafted on to the Scripture state- 
ment of the Lord's Supper that this principle was 
mainly asserted. This was natural. There was nothing 
in the Sacrament of Baptism and its outward sign, or 
its appointment by Christ, that admitted of the gross 
errors associated with the other Sacrament. It was a 
rite performed once, and never repeated. The Sutjt^et 

^ Matt. xxvi. 26-28 ; Mark xiv. 22-24 ; \-.\ik.e x»\. x^, -ao \ ^ Clox. ^\. -r^-oSi. 
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of the Lord, on the contrary, was continually repeated^ 
being one of the special means appointed for maintain- 
ing the spiritual life of the Soul. Hence there was a 
temptation to surround it with peculiar and mysterious 
rites, and so to explain it as to exalt those appointed 
ministers whose duty it was to dispense it. Thus, by 
degrees, the beautiful, simple appointment of the Lord 
* developed * into the gross, superstitious, and idolatrous 
dogma of the Church of Rome. The triie Sacrament^ 
namely the bread and wine,, represaiting — therefore 
true — the body and blood of Christ, was changed into a 
superstitious rite, in the course of the celebration of 
which it was asserted that the bread and wine were 
transubstantiated into the actual body and blood of 
Christ, teaching which 'cannot be proved by Holy 
Writ, but is repugnant to the plain words of Scripture^ 
overthroweth the nature of a Sacrament, and hath given 
occasion to many superstitions.*^ Thus the simple 
memorial means of grace, instituted by the Lord Jesus 
to keep in memory and represent the offering of Him- 
self *once made which is that perfect redemption^ 
propitiation, and satisfaction for all the sins of the whole 
world, both original and actual,' so that * there is none 
other satisfaction for sin but that alone ; ' this true 
Sacrament was depraved into the ' Sacrifices of the 
Masses, in the which it was commonly said that the 
Priest did offer Christ for the quick and the dead, to 
have remission of pain or guilt/ These our Church 
declares are 'blasphemous fables and dangerous 
deceits.* * 

It was, therefore, against this particular form of the 
opus operatum principle that our Reformers chiefly con- 
tended ; it was mainly on this question that they sepa- 
rated from Rome, and in denial of which so many of 
tbem shed their blood. 

' Art XXVIII. ^ Mv,^V.YA. 
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Our Church, in the Article quoted above, states that 
this error has given rise to many superstitions. Among 
the latter may be specially mentioned the superstition 
of a Sacerdotal Caste in the Christian Church. It is^ 
doubtless, because it is so favourable to, and in fact 
necessarily involves, these sacerdotal claims, that we have 
seen in our days, and, sad acknowledgment to make, in 
our own Church, a revival of this dogma in some form 
included in the expression * Real Corporal Presence/ 
As might be expected, the error has been originally 
adopted and is still most numerously held by a section 
of the Clergy. They have succeeded in misleading a 
number of the laity, happily a comparatively small 
number, to follow them into this error. As a conse- 
quence we see the latter fast sinking into spiritual 
slavery, and humiliating superstition. Auricular con-^ 
fession is practised ; * the Romish doctrine of Purgatory/ 
pronounced by our Church to be * a fond thing vainly 
invented, and grounded upon no warranty of Scripture,, 
but rather repugnant to the Word of God,' ^ is more or 
less openly held and taught ; a puerile fondness for 
excessive decoration, elaborate or gaudy, as tastes differ \ 
costly and many hued vestments, borrowed in form and 
colour from, and symbolising the distinctive doctrines of,, 
the Romish Church ; processions and genuflexions ; 
image and angel-worship, with Mariolatry (some of the 
* many superstitions ' of Rome) * take the place of the 
sober, reverent and grand, because simple and spiritual,, 
worship of our beloved Church, which follows so faith- 
fully Scriptural precept and practice. 

In the face then of this manifestation of doctrine 
and practice within the confines of our own Church, two 
enquiries press upon us for examination and settle- 
ment : — 
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1. The teaching c^ Scripture, as to the nature of the 
Lord's Supper. 

2. The Ei^lish Church's teaching upon the same 
subject 

The latter is most important because it includes the 
answer to the question , ' Is there any justification in 
its teaching, for the adopticm of such errors by its 
members?' 

(i). We enquire of Scripture. 

The inspired accounts of the Institution of this 
Sacrament by our Lord are contained in the Gospels of 
St Matthew, St Mark, St Luke, and in i Cor. xi 23-6, 
already referred to more than once. 

The advocates of the Real Corporal Presence insist 
upon the literal interpretation of the words of institu- 
tion, * This is my body,' &c 

We entirely deny that such an interpretation is 
admissible We say the words, 'This is my body,' 
mean, * This represents my body.' 

We are supported in this assertion by the plain 
evidence of Scripture which may be summarised as 
follows. 

(tf). It is common in Scripture, thus to express truth. 
There is a multitude of passages exactly parallel which 
can admit of no other interpretation than that we con- 
tend for ; and so far as these passages are concerned, 
this is admitted. Only in the case of the particular 
passage is the literal interpretation insisted upon ; but 
it is obvious that this mode of interpretation must apply 
equally to all ; they must stand or fall together. It 
would be a needless occupation of time and space to 
enumerate and remark upon the many passages that 
illustrate this point It will be sufficient for us to take 
a few, selecting those that bear the closest analogy to 
one under discussion. 
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* I am the true vine, ye are the branches/ ' 

Here the expression is stronger, by reason of the 
adjective 'true,* than in the words of the institution. 
Does anyone doubt for a moment that the Lord 
intended the comparison figuratively ? Yet if His mean- 
ing is to be thus construed here, why literally in the 
other case? The difficulties, and contradictions, and 
unreason are just as many and great in each. 

* They drank of that Spiritual Rock that followed 
them, and that Rock was Christ* * 

Was Christ transubstantiated into the Rock, so that 
although it still retained the appearance of a rock, it 
was no longer such, but actually Christ in all His 
physical attributes ? 

If the answer is, * Absurd ; of course the passage 
means the Rock represented Christ,' I reply, 'The 
words are distinctly ** the Rock was Christ " ! ' Never- 
theless I admit your interpretation ; but, then, you 
cannot possibly refuse to acknowledge that, * This is my 
body,' must mean, * This represents my body.' 

* It (that is the Lamb) is the Lord's Passover.* ^ 
Here again it is well known that only in a figurative 

sense could it be said * the Lamb is the Lord's Passover.' 
No one, however, understood it in any other sense than 
that it represented the Passover. So with the words 
of institution in the Lord's Supper. 

* All flesh is grass.' * 

* We being many are one bread, and one body.' * 
Here if we are to literally understand * this is my 

body,' so must we literally understand in the one case 
that our flesh is literally grass ; and, in the other, that 
we literally, in partaking of the Communion, become 
bread. Such interpretation is no more inadmissible in 
this case than in the words of institution. The expres- 

^John XV. I. 3 I Cor. x. 4. 5 Ex. 3d\. 11. ^ Isaj^.-x^. ^. ^ ^^^-t.^. ^1, 
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sions are equally clear and definite ; and, therefore, 
equally figurative. No other conclusion can be come to. 

{If). We further remark that miracles are above, but 
not contrary to reason, and that the senses are con- 
tinually appealed to in testimony of their reality. 

If, however, the change took place in the Sacrament 
claimed by the supporters of this dogma, we should 
have a continually recurring miracle of the most extra- 
ordinary kind, a miracle entirely contrary to reason; 
for it is utterly contrary to reason to believe that a 
human body can be in a thousand different places, 
thousands of miles apart, at one and the same time. 
Hence our Church maintains, in the declaration at the 
end of the Communion Service, that * the natural Body 
and Blood of our Saviour Christ are in Heaven and not 
here ; it being against the truth of Christ's natural body 
to be at one time in more places than one.* The 
miracle would also be against the evidences of the senses, 
for after consecration the bread and wine are to all 
appearance unchanged, their colour, taste, and smell 
(' accidents,* the Church of Rome calls these) are un- 
altered. 

Now the Lord Jesus Christ constantly appealed to 
the senses in support of the truth of His resurrection. 
Mary sees Him, and although at first she does not recog-^ 
nise Him as her Lord, mistaking Him for the gardener 
in consequence of the imperfect light, her senses do not 
play her false. She sees a man, and as soon as she 
hears his voice she knows Him, and acknowledges Him 
in the word * Rabboni.' * The terrified and perplexed 
disciples He invited to apply this test : * Behold my 
hands and my feet that it is I myself; handle me and 
see, for a spirit hath not flesh and bones as ye see me 
have.' ^ And so with the time and manner of the insti- 

' yoAn aor. I, 14-16. ^ \ivsSRaTiaaN,^. 
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tution. The literal interpretation involves this absurdity. 
As He handed the bread to each of His Apostles, we 
are to believe that each received His body, while He in 
His body was sitting thereat the table in their presence. 

We cannot but conclude from these examples, as well 
as from every other instance of a miracle recorded in 
Holy Writ, that miracles are never performed against 
the evidences of the senses. It will be manifest that 
the admission of transubstantiation is a serious blow to 
the evidences for Christianity, as well as a fearful en- 
couragement to imposture. The enemy of the truth 
may deny all evidence founded on miracles on the plea 
that the senses of the witnesses were deceived, support- 
ing his assertion by the claim made for, and the manner 
and effect of the performance of, the miracle of transub- 
stantiation. The impostor may demand belief for any- 
thing he may please to call a miracle, since this dogma 
overthrows the nature of a miracle, and leaves us with- 
out a test whereby we may effectually try such a claim. 

{c). The dogma is clearly contrary to the statements 
of Holy Scripture. We have shown above our Church's 
view upon the locality of Christ's Body. It is in one 
place, that place Heaven, and it is and can be nowhere 
else ; since it * is against the truth of Christ's natural 
Body to be at one time in more places than one.* 

This statement exactly agrees wit-h the teaching of 
Scripture. 

The Apostles saw Him bodily ascend into heaven^ 
and the angel testified to them that ' the same Jesus, 
which is taken up from you into heaven, shall so come 
in like manner as ye have seen Him go into heaven.* ' 
The Apostle Paul tells us that the Lord Himself shall 
descend from heaven ; ^ and in the Apocalypse we are 
taught that there shall be no possibility of mistake*— as 

^ Acts L 10. 3 I Thes. iv. 17. * '^^n. \. i. 
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He went in His bodily form, so shall He come again. 
* Every eye shall see Him.' Until that time the Scrip- 
tures clearly inform us His body shall remain in heaven. 
Peter declares that 'the heavens must receive Him 
until the times of the restitution of all things.* ^ 

To the like irresistible effect is the following pas- 
sage: — 

* As often as ye eat this bread, and drink this cup, 
ye do show the Lord's death till He come.' * 

This passage appears to me of itself to prove our 
case, so that if we had not the cumulative proof we 
have, this alone would be entirely sufficient. 

We are distinctly told here that the Sacrament is 
symbolical. As often as ye eat, &c., * ye do show the 
Lord's death ' — that is, represent and declare it by 
act. Again ye do this, as a sign of discipleship, * //// 
He come.' Obviously, then, there was no thought in the 
Apostle's mind of the body and blood of Christ being 
present on the table. If so. He was there, and no sense 
could be attached to the expression * till He come,' nor 
would it have been used by the Apostle. But describ- 
ing the 'true nature of a Sacrament,' he shows its 
blessed uses in representing Christ's death, and con- 
tinually witnessing to the attitude of the Christian, who 
stands with his loins girt, and his lamp burning, waiting 
' till He come.' 

(d). Look again at verse twenty-seven of the same 
chapter. 

Speaking of those who unworthily partake, the 
Apostle says they eat * the bread.' This, you observe, 
is after consecration. They are actually partaking, and 
that of which they are partaking is * bread,' not the body 
of Christ. 

{e). We see, then, plainly the teaching of the Word 
on this question. 

Acts iii. 20. 21. "^ X Cox. ya. a^. 
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The Sacrament of the Lord's Supper is a memorial 
of His death and passion : ' This do in remembrance of 
me/i 

It is more than a memorial. 'Rightly' received, 
that is, * by faith,' it is a precious means of grace, bring- 
ing us unto communion with our Lord. ' The cup of 
blessing which we bless, is it not the communion of the 
blood of Christ? The bread which we break (still 
bread), is it not the communion of the body of Christ ?'* 

Here the meaning of 'communion' is very clear. 
Partaken of in faith, there is a real presence ; but it is 
the spiritual presence of Christ in the believer's heart. 
There Christ is present by His Holy Spirit bringing the 
blessings of love, holiness, peace and joy in believing, 
thus truly streng^ening our spiritual life, and placing 
us in blessed communion with Him. 

Here, then, is no sacrifice offered up, and no place 
for * altar ' or * priest ' {sacerdos\ as I have shown in 
former letters. The only pretence for the two latter lies 
in this deadly superstition of transubstantiation, or the 
real corporal presence of Christ in the Sacrament, and 
that is a dogma utterly opposed to the teaching of Scrip- 
ture, which shows us that the sacrifice is not offered by 
the minister, except as he is a faithful worshipper, but it 
is presented by true believers, who offer up the spiritual 
sacrifices of prayer, praises and thanksgiving, accepted 
through the advocacy of the Great High Priest in heaven, 
Who, according to His promise, dwells in their hearts 
through faith by His Spirit. 

(2). I proceed now to pursue our second enquiry, 
namely, the teaching of the English Church upon this 
question. I proceed thus : — 

{a). Does the Church of England admit that the 
officiating ' priest ' (presbyter) offers up officially a 
sacrifice ? 

' I Cor. xi. 24, 25. ^ \ Cot. ^. ^^. 
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I answer decidedly * No/ 

There is no * altar* in the English service. The 
word has been purposely shut out of the Prayer Book, 
and * table * is the word exclusively used to denote that 
on which the elements are placed. 

In like manner the term priest is used not in a 
sacerdotal sense, but in its derivative meaning, as is 
clearly established by the fact that * minister * and 
Spriest* are used interchangeably throughout the Rubrics 
of the Communion Service. 

To make the priest offer a sacrifice is nothing less 
than to re-introduce the mass ; and this is our Church's 
language on masses : * The Sacrifices of Masses, in the 
which it was commonly said that the priest did offer 
Christ for the quick and the dead, to have remission of 
pain or guilt, were blasphemous fables and dangerous 
deceits.' ' 

Connected with this is a question I had rather not 
touch, when I consider the amount of controversy it has 
evoked, and the immense learning that has been dis- 
played in discussing it. I mean the * Eastward position.' 
I cannot, however, pass it by. In referring to it, I dis- 
claim altogether the presumption of entering the lists, as 
antagonist or supporter, of those gentlemen who have 
brought such stores of erudition to elucidate the question. 
In pursuance of my simple unambitious plan, I shall 
confine myself to its obvious bearing upon doctrine, and 
to the setting forth of such indications in the Church's 
service-book as seem to me to deal with it, indirectly at 
least. 

The object of the Eastward position is not, I appre- 
hend, solely that the officiating minister may have his 
face towards the East at certain parts of the service. It 
cannot be this, for the situation of some churches is such 

^ An. -xxxv. 
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that, when the officiating clergyman assumes the favourite 
position, his face is towards the West or South — at any 
rate, not directly towards the East. Where this is the 
case, I never knew the clergyman who practised this 
position, failing to turn round, aS he would do in a 
church where, by this act, he would literally assume the 
Eastward position. We must look for some other 
reason, then, to explain the pertinacity with which this 
practice is adhered to. I can come to no other conclu- 
sion than that the reason is found in the desire of those 
who adopt this practice to prevent the communicants 
from seeing what they are doing when they consecrate 
the .elements. The expression should rather be, 
awkward as it sounds^^ the * back-to-the-people posi- 
tion.' The unhappy adoption of the error of transub- 
stantiation — or, if not exactly this, such a view as in- 
volves the idea that the ' priest,* by the mere words of 
consecration, brings down in some way Christ's body 
and blood, so that there it is, actually present in the 
bread and wine — has led to this practice. In effect it 
means this: — The 'priest' performs a wonderful miracle; 
he alone, as ministrant, is concerned in the matter, the 
people having nothing to do with it ; therefore, he turns 
his back that he may perform, as it were, alone — at any 
rate free from the vulgar gaze — this mysterious rite. 
When the change has been accomplished, then the 
people may look and adore, while he holds the conse- 
crated elements aloft. 

Our Church's view upon this is plain enough. It 
says : * The Sacraments were not ordained of Christ to 
be gazed upon, or carried about, but that we should duly 
use them.' ^ This it says of both Sacraments ; not 
that these implied practices are or ever have been in use 
with reference to Baptism, but that it may thus ex- 

1 Art. XXV. 
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press its teaching to be that both are Sacraments of 
equal solemnity and force duly used, and that there is 
no right reason for investing that of the Lord's Supper 
with such extraordinary solemnity, as though it were a 
Sacrament of a higher nature than the other. Speaking 
specifically, it says : — * The Sacrament of the Lord's 
Supper was not by Christ's ordinance reserved, carried 
about, lifted up, or worshipped;'* and in the declaration 
at the end of the Communion Service it most carefully 
explains that when it requires communicants to receive 
the Sacrament kneeling, it does so only ' for a signi- 
fication of our humble and grateful acknowledgment of 
the benefit therein given to all worthy receivers, and for 
the avoiding of such profanation and disorder in the 
Holy Communion as might otherwise ensue : yet, lest 
the same kneeling should by any persons, either out of 
ignorance and infirmity, or out of malice and obstinacy, 
be misconstrued and depraved, it is hereby declared 
that thereby no adoration is intended, or ought to be 
done, either unto the Sacramental bread and wine 
there bodily received, or unto any corporal presence of 
Christ's natural flesh and blood.' 

So far the Church speaks plainly enough as to the 
paying undue reverence to the elements. 

But we may ask, ' Does the Church state anything 
definitely as to the position which the oflficiating 
ministers ought to occupy } ' The answer is clearly, 
* Yes, it does.' 

The Rubric at the beginning of the service closes 
with this instruction : — * The priest standing at the North 
side of the table shall say the Lord's Prayer with the 
collect following, the people kneeling.' *The north-west 
comer ' is the reading of those who favour the Eastward 
j0O5ition, but that reading has no justification. * North 

» An. xiwiw. 
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side * is not ' north-west corner/ and no casuistry can 
make it so. 

The Rubric before the ten commandments directs 
him to turn to the people. *Then shall the priest, 
turning to the people, rehearse distinctly all the ten 
commandments/ &c. After these commandments occurs 
the following Rubric : — * Then shall follow one of these 
two collects for the Queen, the priest standing as before^ 
and saying/ 

Here I remark that some assert that the words 
Italicised refer only to the act of standing by the priest, 
and not to his position at the table, as though the words 
were * the priest standing, as before.' But supposing, as 
the Prayer Book now has it, no comma after * standing,* 
the words evidently mean that the priest is to occupy 
his former position, that is, 'standing at the North side of 
the table.' 

The next direction occurs before the Confession, 
when the minister is told *to kneel' as well as the 
people. It is then ordered as follows : — 'Then shall the 
priest (or the bishop, being present,) stand up, and turn- 
ing himself to the people, pronounce this absolution.' 

The next instruction to the priest is found in the 
rubric immediately preceding the words, *It is very 
meet,' &c. 

This is the rubric : — * Then shall the priest turn to 
the Lord's Table and say.' 

The last rubric which concerns the question is that 
which comes before the prayer of consecration. * When 
the priest, standing before the table, hath so ordered the 
bread and wine that he may with the more readiness and 
decency break the bread before the people, and take the 
cup into his hands, he shall say the prayer of consecra- 
tion as followeth.' 

Here is the whole question — so iax. \?» ^^x^ -a.^- 
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thing to justify the * back-to-the~people position ' ? 
* Yes/ say those who favour it * The priest is ordered 
*' to stand before the table," and therefore he must leave 
the north side, turning his back to the people, that he 
may comply with this direction/ 

My natural thought is, 'This is puzzling.' The 
Church evidently meant that the people should be in 
a position to see all that was going on during the con- 
secration ; for it distinctly instructs the minister *so to 
order the bread and wine that he may with the more 
readiness and decency break the bread before (that is, 
in the presence of) the people/ Am I then to suppose 
that, with its evident intention upon this point, it in- 
structs the priest to assume a position which shall 
•effectually prevent him from breaking the bread ' before 
the people * ? This on the face of it seems unlikely, not 
to say absurd. But, happily, I am not left in doubt. I 
turn to the commencing rubric of the service, and I find the 
matter so fully explained, that if the instructions therein 
given had always been followed, it is difficult to conceive 
that this particular controversy could ever have arisen. 

The object of the Church evidently was to restore 
this Holy Sacrament to its primitive simplicity in order 
and use, retaining only the practice of kneeling, to pre- 
serve, as it carefully explains (see the quotation above), 
due reverence, and to avoid possible disorder. To effect 
this object, it arranged to prevent the superstitions and 
mysterious practices of former times, by bringing the 
table down amongst the people, that they might sit all 
round it, and thus, at whatever side the minister stood, 
see all that was going on. 

My proof of this is abundant and unanswerable. 

Turn to the first rubric of the Communion Service, 

and read the part that precedes the Lord's Prayer, a 

portion of which I have already (\uoted You will read 
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these words : — * The table at the communion-time, 
having a fair white linen cloth upon it, shall stand in the 
body of the churchy or in the chancel where morning and 
evening prayer are appointed to be said! 

The injunctions issued by Queen Elizabeth in council 
are equally explicit. They ordered that — 

* The holy table in the church be decently set up in 
the place where the altar stood (no altar now, observe I), 
and there commonly covered, as thereto belongeth, and 
as shall be appointed by the visitors, and so to stand ; 
saving when the communion of the sacrament is to be 
administered^ at which time the same shall be so placed 
in good sort within the chancel, as thereby the minister 
may be more conveniently heard of the communicants 
in his prayer and ministration, and the more number 
communicate with the said minister; and after the com- 
munion done from time to time, the same holy table be 
placed where it stood before.* 

These instructions are in effect, almost in identical 
words, embodied in the eighty-second Canon. 

Now take these rubrics expressive of the intention of 

the Church that the people may see the bread broken, 

and hear the ministrations of the minister, with the 

order for the position of the table either in the body of the 

church, or in the chancel, in connexion with the injunction 

and canon ; and no one can doubt that the arrangements of 

the Church are so made as to secure these two privileges. 

It is further clear that if the Church's instructions had 

been followed, no matter at what side of the table the 

minister stood, the people, being all round it, would have 

been always enabled, as the Church clearly intended 

they should, to see and hear all that was done and said 

during the whole service. 

Would that it had been so ; for then methinks muck 

M 2 
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controversy and consequent bitterness of the odium 
theologicum would have been spared the Church ! 

(^). I next enquire : — 

* Does the Church give any countenance to the 
opinion that, at the words of consecration, a change takes 
place in the elements ; so that if they are not transub- 
stantiated into the body and blood of Christ, He is in 
some way locally and corporeally present in them ? * 

I venture to assert that to this question the Church 
answers an emphatic * No/ 

It speaks so clearly and distinctly that I need 
dwell but briefly on the proof. 

Take the Catechism. This states that the * Lord's 
Supper was ordained for the continual remembrance of the 
sacrifice of the death of Christ and of the benefits which 
we receive thereby ; ' that *the outward part or sign of the 
Lord's Supper is bread and wine, which the Lord hath 
commanded to be received ; that the inward part, or 
thing signified^ is the body and blood of Christ which 
are verily and indeed taken and received by the faithful m 
the Lord's Supper.' 

I have already quoted our Church's protest against 
Transubstantiation ; ^ this I need not repeat. It will 
suffice to quote the Article teaching on the manner of 
the reception of Christ in the Sacrament : * The body 
of Christ is given, taken, and eaten in the Supper, only 
after a heavenly and spiritual manner. And the mean 
whereby the body of Christ is received is faith' 

Examine the prayers before and after the consecra- 
tion, and you will find that the Lord's Supper is des- 
cribed as a memorial of Christ's death, and that no 
sacrifice is recognised except the offering on the part of 
believers of * their souls and bodies to be a reasonable,. 
holy, and lively sacrifice ' unto God. 
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So also the rubrics show that the Church speaks of 
the elements as bread and wine, after consecration, while 
the final declaration, at the close of the service, is so 
impressive a statement of its teaching, as to clear it of 
the slightest approach to ambiguity. 

I have already quoted part of the declaration in 
which the Church explains its reasons for directing the 
communion to be taken kneeling, declaring that no 
adoration is intended by this act, * either to the Sacra- 
mental bread and wine there bodily received, or unto 
any corporal presence of Christ's natural flesh and blood.* 
The declaration goes on to say: *The Sacramental 
bread and wine remain still in t/teir very natural sub- 
stances^ and therefore may not be adored (for that were 
idolatry to be abhorred of all faithful Christians), and 
the natural body and blood of our Saviour Christ are 
in Heaven, and not here, it being against the truth of 
Christ's natural body to be at one time in more places 
than one.' 

Language cannot be plainer than this. Surely this 
array of evidence, drawn from its own documents, can- 
not but stir astonishment in the minds of simple folk 
that the Church should be so misrepresented, in this 
matter, by those who should be familiar with its teach- 
ing on this question, and who have given, without 
having withdrawn, their assent and consent to this 
teaching. 

I close my letter with a pertinent and forcible extract 
from the ' Homily,' * of the worthy receiving of the Sacra- 
ment of the Body and Blood of Christ,* reminding you that 
this also is the voice of the English Church, since it en- 
dorses its teaching as * godly and wholesome doctrine.' ^ 

* Now it followeth to have with this knowledge a sure 
and constant faith, not only that the death of CKti&t \& 
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available for the redemption of the world, for the re- 
mission of sin and reconciliation with God the Father ; 
but also that He hath made upon His cross a full and 
sufficient sacrifice for thee, a perfect cleansing of thy 
sins, so that thou acknowledgest no other Saviour, Re- 
deemer, Mediator, Advocate, Intercessor, but Christ 
only ; and that thou mayest say with the Apostle, " He 
loved thee and gave Himself for thee." For this is to 
stick fast to Christ's promise made in His institution, to 
make Christ thine own, and to apply His merits to thy- 
self. Herein thou needest no other man's help, no other 
sacrifice or oblation^ no sacrificing priest, no mass, no 
means established by man's invention. That faith is a 
necessary instrument in all those holy ceremonies, we 
may assure ourselves ; for that, as St. Paul saith, " without 
faith it is impossible to please God." 

* When a great number of Israelites were overthrown 
in the wilderness, Moses, Aaron, and Phineas did eat 
manna, and pleased God for that they understood^ 
saith St. Augustine, the visible meat spiritually. Spiri- 
tually they hungered it, spiritually they tasted it, that 
they might be spiritually satisfied. And truly as the 
bodily meat cannot feed the outward man unless it be 
let into a stomach to be digested, which is healthful and 
sound, no more can the inward man be fed, except his 
meat be received into his soul and heart sound and 
whole in faith. Therefore, saith St. Cyprian, when we 
do these things we need not to whet our teeth ; but with 
sincere faith we break and divide the whole bread. It 
is well known that the meat we seek for in this supper 
is spiritual food, the nourishment of our souls, a heavenly 
refection, and not earthly ; an invisible meat, and not 
bodily ; a ghostly substance, and not carnal, so that to 
think that without faith we may enjoy the eating and 
mking thereof, or that tVvat \s tVve ^x>\\\:\oxv cA W., V5»\sv\\. 
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a dream, a gross carnal feeding, basely objecting, and 
binding ourselves to the elements and creatures. Whereas 
by the advice of the Council of Nicene, we ought to lift 
up our minds by faith, and leaving these inferior and 
earthly things, there seek it where the sun of righteous- 
ness ever shineth. Take then this lesson, O thou that 
art desirous of this table, of Emissenus, a godly father,, 
that when thou goest up to the reverend communion, to 
be satisfied with spiritual meats, thou look up with faith 
upon the holy body and blood of thy God, thou marvel 
with reverence, thou touch it with thy mind, thou re- 
ceive it with the hand of thy heart, and thou take it fully 
with thy inward man.* 

Thus we see, beloved, that resorting to this table we 
must pluck up all the roots of infidelity, all distrust in 
God's promises, that we make ourselves living members 
of Christ's body. For the unbelievers and faithless can- 
not feed upon that precious body. Whereas the faithful 
have their life, their abiding in Him, their union, and, as 
it were, their incorporation with Him. Wherefore let us 
prove and try ourselves unfeignedly, without flattering 
ourselves, whether we be plants of the fruitful olive, 
living branches of the true vine, members indeed of 
Christ's mystical body, whether God hath purified our 
hearts by faith to the sincere acknowledgment of His 
Gospel, and embracing of His mercies in Christ Jesus,, 
so that at this table we receive not only the outward 
sacrament, but the spiritual thing also ; not the figure> 
but the truth ; not the shadow only, but the body ; not 
to death, but to life ; not to destruction, but to salvation : 
which God grant us to do, through the merits of our 
Lord and Saviour, to whom be all honour and glory 
for ever. * Amen.' 

I am, in the faith of Jesus, 

Yours eviet ii\>2c&\5^ . 
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LETTER XVI. 

the christian life. 

My dear Friend, 

All theory in Christian ethics, if it is to be 
of any value, must result in the practical efforts and 
duties included in the true development of the * Christian 
life.' 

When Luther preached the doctrine of Justification 
by faith, it was regarded as a new discovery, as in effect 
it was to the generation to whom he announced it. 
The Scriptures had been hidden for ages from the great 
mass of the people. The Lord raised him at the exact 
juncture when, having himself learned from the perusal 
of the Word under divine teaching the plan of salva- 
tion, he was able to publish to those who would receive 
it the good news of a free salyation. It was to many, 
as it ever will be, a savour of death unto death, because 
there is in it that against which man's proud nature 
rebels ; yet he, as all who take the Scriptures for their 
guide, could come to no other conclusion than this : — 

No works can save the sinner. Works cannot con- 
tribute to salvation. By faith in Christ alone is man 
justified before God. Salvation is God's free gift, yet 
works, that is, a holy life, are needful, not as securing 
merited regard from God, but as the fruits of faith. 
These fruits spring from a loving heart. It is at this 
centre that good works begin. Sanctification is within 
the soul, and all else proceeds from this. Personal 
holiness leads to personal effort. The fire of God's love 
within must extend its warmth without, like an iron 
vesse\ soYid. with the exception of a hollow in the centre. 
Place a Are in the latter ; the cetvtt^ \^ ^x?N. V^-aX.^'^.Xs^ 
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the heat is diffused until gradually the whole body is 
hot, when the heat spreads from this body diffusive 
rays, that influence all within its sphere. 

This is the secret of the Christian life : the secret of 
peace and joy ; of holy, happy labour for the Lord ; of 
bearing the minor troubles of life cheerfully, and render- 
ing them subservient to our growth in grace ; of con- 
tinual communion with God, so that the soul can enter 
into, and echo as its own experience the Apostle's 
record : 'When I am weak, then am I strong.' * This 
is the yielding of the will to God, the leading of an 
overcoming life. Conquest over self is the great secret 
of progress in the Christian life. Self is always sin- 
ful, weak, wilful, falling. The triumph of faith is to 
overcome self, and this is the work in the soul of the 
Holy Spirit of God. The Christian's language in view 
of self must always be, *In me, that is, in my flesh, 
dwelleth no good thing,* and ever, as he looks at self, 
must he cry : * O wretched man that I am, who shall 
deliver me from the body of this death ? * But when, 
and in proportion as, he can, by the grace of God, look 
away from himself to the infinite work and perfections 
of Jesus on his behalf, he can exclaim confidentially, 
* I thank God through Jesus Christ our Lord.' * Here, 
then, we see the need for holy fear. Self must never 
be trusted. * Let him that thinketh he standeth, take 
heed lest he fall.' ^ But here also is evident the ground 
of holy confidence : * I can do all things through Christ 
which strengtheneth me.' * 

These two thoughts suggest to us this truth. The 
old nature of man is unalterable, and therefore the holi- 
ness of which the Scriptures speak consists not in the 
gradual improvement of this old nature in goodness, 
but in its crucifixion. The Holy Ghost iiiii^la.iAte Itv ^\n& 

' I Cor, xii. 10. 2 Rom. vii. i8. 24, 25. ^ 1 Cot. -si. -La. '^ Y^^.\n. ^v 
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believer a new nature. This is to be followed and 
obeyed, and in the proportion as it is, the old nature is 
overcome, and the individual is holy. Thus we have 
such Scriptures as these to teach and encourage us. ' If 
Christ be in you, the body is dead, because of sin, but 
the Spirit is life, because of righteousness.* ^ * If we be 
dead with Christ, we believe that we shall also live 
with Him.' * ' Ye are dead, and your life is hid with 
Christ in God.* ' We ' worship God in the spirit, and 
rejoice in Christ Jesus, and have no confidence in the 
fle^h.* * 

* Follow .... holiness : without which no man shall 
see the Lord,* * is the Scripture injunction, repeated over 
and over again in various forms of expression. It must 
here be clear that man can never be perfect in this life. 
His old nature perpetually needs watching against, for 
his spiritual enemies are ever on the alert to avail 
themselves of this inner ally to trouble his soul and 
disturb his peace, so that it must ever be needful * to 
continue in prayer, and watch in the same.* ® 

Nevertheless, there is sanctification for the believing 
soul, as all admit. The interesting enquiry is. What is 
this sanctification ? 

You, my friend, will not, I feel sure, be disposed to 
object to my statement that it is not the gradual im- 
provement in the old nature, as so many seem to think, 
by means of prayers, fasting, self-mortification, and 
other legal means, which never yet brought peace and joy 
to the soul, but, like salvation, it is the gift of God. 
With salvation this gift was conferred, for Christ is to 
the believer not only * redemption and wisdom,' but 
also ' righteousness and sanctification.* ^ Thus Christ is 
in the believer — his sanctification — and thus he is 

^ ham. via. 10. * Rom. vi. B. * CoV Va. -i- * '^\»X. m, %. 
* tteb. JoL 14. « Col. iv. a. "* 1. Cot. \. 3ja\ t.^«s~ vk.. s- 
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washed, sanctified, justified in the name of the Lord 
Jesus, and by the Spirit of our God, made a king and 
a priest unto God.^ 

Now the question is how this sanctification is 
secured ? I speak with all diffidence and with feelings 
of affiectionate respect for many of the excellent of the 
earth, but I am constrained to say that my observations 
lead me to the conclusion that many excellent Christians 
fail to fully grasp the Scripture. Answer to this question. 
They adopt the Gospel plan of salvation, but they cling 
to human methods for sanctification. As a consequence,, 
their experience is one of continual struggles, continual 
defeats, constant unrest. Practically, not avowedly, this 
principle holds with them : salvation is of Christ alone ; 
no human work is admitted here, but sanctification is of 
Christ, by His Spirit, ^w^the believer's efforts. 

This is to dishonour God, for sanctification is Christ's 
work, even as salvation is His work. Faith in Jesus, 
implanted by the Holy Spirit of God, is the instrumental 
means of appropriating salvation : and equally, faith in 
Jesus, given by the same Spirit, is the instrumental 
means of securing sanctification. This is Paul's blessed 
testimony. He was to be sent to the Gentiles * to open 
their eyes, and to turn them from darkness unto light, 
and from the power of Satan unto God, that they may 
receive forgiveness of sins and inheritance among them, 
which are sanctified by faith that is in Me' (Jesus).^ 

Scripture is indeed very clear upon this point. It 
asserts the utter weakness and insufficiency of the 
human heart, and will therefore never allow that the 
soul's enemies can be resisted by the conjunction of 
divine and human force. To the extent that human 
effort presumes to unite with divine effort, to that extent 
is the danger of defeat probable, in fact, certain ; for 

' I Car. vi. ii ; Rev. i. 5, 6. ^ KtVs-scxNv. lA. 
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God IS a jealous God, and will no more suffer the honour 
due to Him to be diminished in this matter of sanctifi- 
cation than in that of salvation. 

* Christ is all and in all.* ^ * Ye are complete in Him/ * 
* If ye be risen with Christ, seek those things which are 
above, where Christ sitteth on the right hand of God. Set 
your affections on things above, and not on things on the 
earth. For ye are dead, and your life is hidden with 
Christ in God. When Christ, who is our life^ shall 
appear, then shall ye also appear with Him in glory.* ^ 
' If any man have not the Spirit of Christ, he is none 
of His,* and * If Christ be in you, the body is dead 
because of sin : but the Spirit is life because of righteous- 
ness.* * ' Abide in me and I in you. . . . He that abideth 
in me and I in him, the same bringeth forth much fruit, 
for without (that is, "apart from**) me ye can do 
nothing.* * 

The secret of peace, holiness, victory is the yielding 
entirely to Jesus. This is the believer*s attitude. ' Not 
my stubborn will, but His be done.^ I am all weakness, 
but Jesus is my strength. In me dwelleth no good 
thing, but in Christ I am complete.^ If / do battle I 
must suffer defect, but in Christ I shall be more than 
conqueror. If I live after the flesh I die, but if I 
through the Spirit mortify the deeds of the flesh, I live.* 
Thus all things are mine, whether the world, or life, or 
death, or things present, or things to come : all are mine, 
and I am Christ's, and Christ is God*s.* ^ 

* Therefore the cares and vexations, the trials and 
vicissitudes of life are subservient to the promotion of 
my spiritual growth.^® If I, neglecting no lawful and 
prudent acts of foresight, or use of human instrumen- 

* Col. iii. II. 2 Col. ii. 10. ^ cqI. iii. i, 4. * Rom. viii. 9, la 
^ John XV. 4, 5, * Rom. vii. iB. "^ CoV. \\. \o. * Rom. viii. 13. 

^ Jioin. viii 37 j i Cor. iii. 21 ; Cor, Vu. a^. ^^ x'^^x.n.i. 
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tality, place reliance on these, devote days and nights 
to anxious thought and anticipation as to results, or 
these results being adverse to my hopes or my desires, 
I sink in despondency, I know no rest : but if I cast my 
care on Him I am at rest, for He will bring it to pass 
for my good/ * 

* And so I go to God as my Father, to Jesus as my 
Friend and Brother, and I am sure of His guidance in 
all things by His Holy Spirit. Not in important things 
only, but in all things. Nothing, I know, in which my 
spiritual growth and peace are concerned, is too in- 
significant for my Father's loving regard, my Saviour's 
sympathising ear, the Holy Ghost's guiding grace/ 

* Hence I come every moment to God : at every 
turn I find my spirit praying for direction and receiving 
it* I come as a helpless, ignorant, but trusting child^ 
crymg : " Abba Father : " m everything, by prayer and 
supplication,* making known my requests to God, and 
assured that I shall find mercy and grace to help in 
time of need.* Prayer is thus no formal and merely 
stated exercise, but a season of blessed communion at 
my special time of prayer, and of continued and re- 
peated enjoyment throughout my daily life.^ 

'Then, too, a continual introspection, wherein is 
exposed my own vileness, ending in resolve that /will 
struggle more tenaciously, will only prove utterly dis- 
heartening. The benefit and need of this introspection 
are lost if they do not convince me of my own impotence, 
and lead me to look away from self to Christ, Who, 
according to His promise, is in me, and by whom alone 
my spiritual life is generated and sustained. I trust in 
Him for salvation : I also trust Him for sanctification. 
By faith in Him I am saved : by faith in Him I am 
sanctified.' 

i Ps. xxxvii. 5. « Rom. vm. 1$. '* Y>k\.\n.^. 

* Heb. iv. i6. * ^V- ^*^» ^'^^ ^' 
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It will readily be seen that this is the true safety 
for the believer. He has to wrestle against the evil 
impulses of his own heart, against the seductions of the 
world, against principalities, against powers, against the 
rulers of the darkness of this world, against spiritual 
wickedness in high places.^ How is he to do it ? By 
a full surrender of all trust in self, and a complete 
acquiescence in the belief that Cnrist is, by His Holy 
Spirit, in Him. Thus in every difficulty he can turn 
to Jesus and say, * Lord, undertake for me/ Believing 
in His Lord's will and promise he shall not ask in vain, 
and, Christ dwelling in him, he shall crucify the flesh, 
with the affections and lusts. He will live in the spirit 
and will walk in the spirit.^ By faith he stands, and 
this is his victory, even his faith.* 

In all this there is no room for a thought ol per- 
fection. The old man is still corrupt, and the moment 
the soul loses hold of Christ, or becomes self-confident 
and self-dependent, that moment is the precursor of 
.its fall. 

Faith, then, must be the believer's holdfast* The 
Holy Ghost, applying the Word, and enabling him to 
appropriate the promise: *Thou wilt keep him in 
perfect peace whose mind is stayed on Thee, because 
he trusteth in Thee,' ^ will preserve him, resting in Christ, 
and the Lord will never leave him, nor for^ke him,^ 

Thus is it still : * According to your faith be it unto 
you.' ^ When faith fails the believer falls, while faith 
holds he is * in perfect peace.' And thus the Apostle 
speaks of his own experience, by the expression of 
which he doubtless intended to stimulate and encourage 
.all believers, since the same Holy Spirit that wrought 
in Him is equally mighty in them. ' I am crucified 

^ "Eph. vi. IO-I2. 2 Gal, y. 24, 25. ' 2 Cor. i. 24. * i John v. 4. 
^ Is. xxvi. 5. ^ Heb. xiii. 5; JdVvtix. 2&. ' Matt. ix. 29. 
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with Christ, nevertheless I live, yet not I, but Christ 
liveth in me, and the life which I now live in the flesh 
I live by the faith of the Son of God, Who loved me, 
and gave Himself for me.* ^ 

This is the Scripture statement of the Christian life. 
How it reproves and condemns that rationalism that 
discards faith, that worldly spirit that makes it a mere 
intellectual reception of certain doctrines, and that 
superstition or Pharisaism which relies on human 
labours, and rests wholly or in part on human merits ! 
And how fully in accord with the teaching of Scripture 
on this important subject is that of the English Church ! 

Take this extract from the 'Homily on Faith.* 
Referring to the grand array of martyrs and prophets 
described in the Eleventh of Hebrews, the writer says : — 

* All these fathers, martyrs, and other holy men whom 
St. Paul speaks of, had their faith surely fixed in God 
when all the world was against them. They did not 
only know God to be the Lord, maker, and governor 
of all men in the world, but also they had a special 
confidence and trust that He was and would be their 
God, their comforter, aider, helper, maintainer, and 
defender. This is the Christian faith, which these holy 
men had, and we also ought to have; and, although 
they were not named Christian men, yet was it a 
Christian faith, for they looked for all benefits of God 
the Father through the merits of His Son Jesus Christ, 
as we now do. This difference is between them and us, 
that they looked when Christ should come, and we be 
in the time when He is come. Therefore, saith St. 
Augustine, the time is altered and changed, but not 
the faith. For we have both one faith in one Christ. 
The same Holy Ghost that they had have we, saith St. 
Paul. For as the Holy Ghost doth teach us to trust 

1 Gal. 11. 20. 
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in God, and to call upon Him as our Father, so did He 
teach them to say, as it is written, " Thou, Lord, art our 
Father and Redeemer, and Thy name is without be- 
ginning ard everlasting." God gave them grace to be 
His children, as He doth to us now. But now, by the 
coming of our Saviour Christ, we have received more 
abundantly the Spirit of God in our hearts, whereby we 
may conceive a greater faith and a surer trust than 
many of them had. But in effect, they and we be 
all one, we have the same faith that they had in God, 
and they had the same that we have. And St Paul 
so much extoUeth their faith because we should not less, 
but rather more, give ourselves wholly unto Christ, both 
in profession and living, now when Christ is come, than 
the old fathers did before His coming. And by all the 
declaration of St. Paul, it is evident that the true, lively, 
and Christian faith is no dead, vain, or unfruitful thing, 
but a thing of perfect virtue, of wonderful operation or 
working, and strength, bringing forth all good motions 
and good works.' 

The prayers in the Baptismal Service are very 
striking. * Grant that the old Adam may be so buried 
that the New man may be raised up : that all carnal 
affections may die and all things belonging to the Spirit 
may live and grow ; that he may have power and 
strength, to have victory, and to triumph, against the 
devil, the world and the flesh ; that he may crucify the 
old man, and utterly abolish the whole body of sin.' 

This is the aim of the Christian, as described by our 
Church. The means for accomplishing this is by faith 
as set forth in the quotation above given from the 
Homily, and from the following, among other prayers. 

* Almighty God, unto whom all hearts be open, all 

desires known, and from whom no secrets are hid, cleanse 

the thoughts of our hearts by \ive Itvs^lt^Ltioa of Thy Holy 
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Spirit, that we may perfectly love Thee, and worthily 
magnify Thy Holy Name, through Christ our Lord.'^ 

* O God, whose blessed Son was manifested that He 
might destroy the works of the devil, and make us the 
sons of God, and heirs of eternal life ; grant us, we 
beseech Thee, that having this hope, we may purify our- 
selves, even as He is pure, that, when He shall appear 
again with power and great glory, we may be made like 
unto Him in His eternal and glorious Kingdom, where 
with Thee, O Father, and Thee, O Holy Ghost, He liveth 
and reigneth, ever one God, world without end/^ 

* Grant us therefore, gracious Lord, so to eat the 
ftesh of Thy dear Son Jesus Christ, and to drink His 
blood, that our sinful bodies may be made clean by His 
body, and our souls washed through His most precious 
blood ; and that we may evermore dwell in Him, and 
He in us.' ' Here we offer and present unto Thee, O 
Lord, ourselves, our souls and bodies, to be a reasonable, 
holy and lively sacrifice unto Thee, humbly beseeching 
Thee that all we who are partakers of this Holy Com- 
munion, may be fulfilled with Thy grace and heavenly 
benediction ; ' * we most humbly beseech Thee, O Hea- 
venly Father, so to assist us with Thy grace, that we 
may continue in that holy fellowship, and do all such 
good works, as Thou hast prepared for us to walk in : 
through Jesus Christ our Lord, to whom with Thee and 
the Holy Ghost be all honour and glory world without 
end/ 3 

* Grant that this day we fall into no sin, neither run 
into any kind of danger, but that all our doings may 
be ordered by Thy governance, to do always that is 
righteous in Thy sight ; ' * that they who do lean only 
upon the hope of Thy heavenly grace may evermore be 

1 Collect from beginning of Communion Service. 

2 Collect for sixth Sunday allei tYve ^pv^\vaxv^ . 
•* Prayers in Communion ^erdce. 

1? 
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defended by Thy mighty power.* ' O God, from whom 
all holy desires, all good counsels and all just works do 
proceed, give unto Thy servants that peace which the 
world cannot give : that both our hearts may be set to 
obey Thy commandments, and also that by Thee we 
being defended from the fear of our enemies, may pass 
our time in rest and quietness : ' ' that we may daily be 
renewed by Thy Holy Spirit, through the same our 
Lord Jesus Christ* * Grant, O Lord, that in all our suffer- 
ings here on earth for the testimony of Thy truth, we 
may steadfastly look up to heaven, and by faith behold 
the glory that shall be revealed, and being filled with 
the Holy Ghost, may learn to love and bless our per- 
secutors by the example of thy first martyr St. Stephen, 
who prayed for his murderers to Thee, O blessed Jesus, 
who standest at the right hand of God to succour all those 
who suffer for Thee, our only Mediator and Advocate.* * 
Much more I might quote, but sufficient has, I trust, 
been cited to prove how thoroughly Scriptural is the 
English Church in its encouragement of the Christian 
life in its members, how truly it teaches them that self 
must be crucified, and that we stand only by Faith. ^ 
May our gracious God and Father, through His dear 
Son Jesus Christ, enable us to manifest the Christian life 
in our daily walk, and then, by His Holy Spirit's Grace, 
we shall be, as He requires us to be, ' living Epistles^ 
known and read of all men.* ^ 

In the fellowship of our gracious Lord, 

I am, your ever Faithful Friend. 

* Various collects. * 2 Cor. iii. 2 ; Rom. i. 8 ; i Thess. i. 8. 
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LETTER XVII. 
concluding. 

My dp:ar Friend, 

Enough has been adduced, I trust, in the 
letters already before you to sustain my original position 
that, while your complaint and your perplexity are not 
unreasonable, your suggested conclusion is unwise and 
unjustifiable. 

That there is error within the Church of two kinds, on 
the one hand of rationalism, on the other of superstition 
— I cannot deny — I am only too painfully aware of the 
fact But that from this results as a consequence that 
you or any truly converted member of our Church should 
separate from it in these circumstances, I deny. The 
error is not in the principles of the Church. They are 
sound because they are Scriptural. When the time 
comes, a time, I trust, never to be, that the ministers 
and members of our Church cannot legally teach and 
hold these principles, or cannot do so without com- 
plicity in error — alternatives that must involve either 
their abrogation, or a legal recognition of doctrines 
which the Church now repudiates — it will, doubtless, be 
another question. Then it will have proved false to 
its principles, and its faithful sons will have to regard 
it as deceased. It will have committed suicide, 
leaving no choice to them. Their position will be one 
of mourning and woe over a blighted career, and rejected 
opportunities. Their cry : ' Ichabod ! Ichabod ! * The 
Lord in His mercy grant that this, which some predict, 
may never come to pass ! 

I am not one of those who fe;3tt \\.,^ox \ ^vc^'^ccaS^ 

1) 2 iH 
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there is much to cheer and encourage its true sons. 
Remembering the history of a hundred years ago, when 
a mere decorous conformity — in many cases not parti- 
cularly decorous — was the rule, and zeal was rejected as 
Fanaticism, we ought, I think, come to no other con- 
clusion. If its true principles had then been acknow- 
ledged, the labours of Wesley and Whitfield would have 
been welcomed, and an immense body of true, living, 
working Christians retained within its bosom to 
strengthen, and sustain it in its battle with in- 
fidelity and superstition ; and we may believe that 
neither of these forms of evil would have attained the 
growth they have within its own borders, not to say in 
the country at large. 

A very different spirit now prevails. There is a clear 
recognition of earnest reality on the part of rulers of the 
Church. True, you say, earnestness is made a sort of 
god ; let a man possess but earnestness, which only 
makes him more mischievous, if Truth be not his aim, 
and this is made a plea for overlooking deadly error, 
even for permitting the encouragement of its propaga- 
tion. There may be, I cannot deny that there is — truth 
in what you say — nevertheless it becomes us to re- 
member that we are not the judges. Each to his own 
master must stand or fall. Everyone shall give account 
of himself to God. The apparent contradictions, the 
perplexing acceptance, and authorisation of services 
which, rendered by those whose system is condemned 
by these very * powers that be,' may well be left by us 
to that tribunal before which our own account must be 
rendered, while we rejoice in the fact, that still remains 
to us, of the existence of evangelical truth, of its earnest 
propagation, and of its recognition and even encourage- 
ment The English Church ministers have never so 
-^AA/u/iy recognised their duty,Tve^^t ^o ^^-^^o^^^ d\s- 
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charged it as in our days. Encouraged heartily by the 
Archbishops and Bishops, some of whom personally co- 
operate in the ordinal work, they practically show that 
they recognise, seek in the strength of Christ, to fulfil 
their stewardship, * to teach and to premonish, to feed 
and provide for the Lord's family, to seek for Christ's 
sheep that are dispersed abroad, and for His children 
who are in the midst of this naughty world, that they 
may be saved through Christ for ever/ Compare the 
condition of things in Wesley's time with this one fact^ 
that our great mission preacher Aitken could co-operate 
so zealously with Moody and . Sankey in their great 
revival work, yet is found preaching the great truths of 
salvation by faith in Jesus in some of the most im- 
portant churches of the Metropolis and Provinces. I think 
the comparison affords us abundant cause to thank God 
and take courage. 

Our duty, I venture to suggest to you, is plain. We 
must work while it is called to-day. We must bear our 
testimony and do our part, lest, while we criticise and 
condemn others, our own account prove to present a 
balance against us. I believe this attitude will be found 
most favourable to that conduct which is urgently called 
for from us : decision and uncompromising fidelity in 
the assertion of our principles, the recognition of all the 
elements that form our people, and of the fact that we 
are one of them; the adoption of all lawful means^ 
while avoiding all coquetry with those things that lead 
or give countenance to error ; that we may by all means 
save some. A combination of evangelical effort, and a 
determined relinquishment of personal feeling, of chill- 
ing discouragement to those who do not run precisely in 
our groove : these developments are all powerful in 
securing respect and in counteracting the attractions of 
ornate services, whether of musvc, c^x^\x^oTvvaS.^ ort ^^^^- 
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ment Heart will outrival art in the long run. Pray 
forgive the unintentional pun for the sake of the truth 
it expresses. Let others labour at outward show. So 
that they do not justly reproach us with supineness in 
our work ; ours is the most enduring in results ; and the 
most influential in the end, for the people's hearts shall 
belong to us. We are stimulated by the fact that we 
labour against retrogressive principles, in favour of those 
of eternal Truth, Righteousness and Humanity. In 
other words, Christ our Master, whose Salvation we 
rejoice in, we will proclaim : our aim, personal holiness 
by the Sanctification of the Holy Spirit ; and the lead- 
ing our people to the highest and noblest of lives, the 
imitation of Him who pleased not Himself, but ever 
sought the glory of God and the good of men. 

I would impute personal motives to none, and would 
yield the quality of sincerity to all. But history is 
common property, and that teaches us what, I cannot 
but think, many of those who follow the lead of our 
innovators .in rite and doctrine, do not suspect, or, at 
least, reflect upon with sufficient seriousness. Captivated 
by the appeals made to their senses, their taste, and 
their imagination, they look no deeper. Those, how- 
ever, who do, perceive that the principle at the root is 
human pride, which delights in the sense o{ power. This 
phase of it has ever developed the same result, namely, 
the exaltation of a favoured caste, together with the 
degradation of the people. Faith is exchanged for 
sight, spirituality of mind for superstitious form. We 
have the assertion of arrogant claims to a blind 
obedience on the one hand, and a servile acceptance of 
these claims on the other. Eventually comes the 
inevitable re-action in the birth of a cynical scepticism, 
which maintains, with scarcely concealed contempt, the 

outward forms of respect, w\i\\e te^^cXAiv^ ^ x^-a-Vfeith. 

We have not to look very far iot exam^\^s >j}cvaX. "^wsr 
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trate and prove this statement. I repeat that I believe 
a majority of those who follow this lead do not see the 
full scope of the teaching they embrace. If they did, 
there is such a robust and courageous honesty in the 
English character that I firmly believe they would at 
once adopt one of two courses. They would revise 
their opinions and retrace their steps, or follow their con- 
clusions to their legitimate goal, which would not be 
reached until they had passed the bounds of the English 
Church. 

Now, my friend, our National Church is, as a 
National Church should be, wide enough to include 
various shades of opinion within the limits of its funda- 
mental principles, so that there may be room for all 
those who, accepting these with the divine authority of 
the Scriptures, and recognising them as the sole rule of 
Faith, are not embraced in such a strict limitation as 
requires one exact pattern of opinion on matters non- 
essential, although not unimportant. But there is no 
room for rationalism or popery. The most effectual 
antidote for the former is the earnest preaching and 
livings by preachers and professors of the Gospel of 
Jesus, with prayer for the blessing of the Holy Ghost 
upon their efforts. The latter I am persuaded the 
nation will not have. Let me explain here that by 
popery I do not mean the public acceptance of the 
claims of the Romish Church — in other words our 
national absorption into her communion — but the trans- 
planting from her into our own Church, the principles 
which have made her what she is, what she has been, 
and must continue to be, until those principles are 
abandoned. Wherever they are held and submitted to, 
they produce the same blighting effects on true freedom, 
especially that * wherewith Christ has made us free.' * 
, The name is of littk consequence while we ha.ve tlxa 

^ Ga\. v.i. 
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thing. It is these principles, which it has been 
attempted, with only too much success, to re-introduce 
into the Church of England, to its great detriment^ 
since not only have many of its own children been 
misled, but others outside its communion, with whom, 
however, it is in full sympathy in matters of essential 
faith, have got to misunderstand it ; and to think and 
speak as if these principles, which are as foreign to its 
teaching as to their own, had been adopted or are 
encouraged by it. 

You ask, * Is there a remedy ? ' 

I believe there is, and that that remedy will in due 
time be applied. 

It is idle to look for this remedy to the rulers of 
the Church alone. The task is beyond their powers. 
The guardians of the dyke may, if they discover it in time,, 
stop the first leakages, . which, if left unstopped, will 
spread until it will force for itself so wide a passage as 
to pour into the country a destructive body of water. 
Then the guardians waste time in seeking to stem the 
flood by their own efforts. The population must turn 
out and engage in the work, when, with the help of the 
Lord, it will be accomplished. So with the difficulty 
before us. If prompt and vigorous action had been 
taken forty years ago, we might have been spared a 
calamity of such serious dimensions. But almost super- 
human sagacity alone could have suspected the power 
and consequent results of those Tracts of the Times, 
emanating simply from a few Oxford Divines, wha 
might have been regarded as having their intellectual 
faculties confused, and their moral perceptions blunted^ 
with overmuch poring over the dreary tomes of mediaeval 
canonists and casuists. Our rulers can scarcely be blamed 
that they could not grasp the full scope of this move- 
ment In any case it is vaitv to -wast^ Vvkv^ ^x\d energy. 
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that should be more charitably and profitably employed^ 
in constant useless reproach. The movement has got 
beyond their control, and now awaits the action of the 
people of England. That action will, I am convinced,, 
be taken in due course. The English people are not 
easily jealous, but being wrought, are determined and 
firm. They have a love of liberty inextinguishable ; 
and, therefore, will never suffer a system to spread and 
establish itself, which blights freedom with a fatal 
paralysis. Civil and religious liberty cannot co-exist 
with the papal system, or with those principles upon 
which that system is founded. 

The history of the past justifies, and examples in the 
present sustain, this conclusion. 

Even before the Reformation the strongest protests 
were not wanting against the usurpations of Rome, 
founded upon her erroneous spiritual claims. The latter 
were repudiated and discarded at the Reformation. The 
attempt to re-establish a sacerdotal hierarchy, and a 
religious system on Romish principles, was one of the 
chief causes of the Great Rebellion, which for the time 
swept away both the English Church and Monarchy, 
and cost the life of the ill-fated Charles. 

The same cause produced the Revolution of 1688. 
The attempt to re-establish Romanism stirred the deter- 
mined hostility of the most loyal people on the face of 
the earth : no promise, however fair, would induce them 
to accept the change, because their instinct taught them 
that their liberties, their greatness, their hope of con- 
tinued blessing rested, under God, on the maintenance 
of Protestant principles, which is another form of ex- 
pression for scriptural truth, and on the firmness with 
which they resisted sacerdotal claims. Taught a lesson 
by the salutary though bitter past, they would not enter- 
tain the thought of civil strife, >a\i\. m^ orcvs. cjo^ns^^x^ 
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resolved to assert their rights and secure their freedom. 
Hence the bloodless revolution that established William 
and Mary upon the throne. 

No such painful alternative as then presented itself 
lies before the people now. They have the happiness 
to live under the rule of one who, for upwards of a 
generation, has reigned in the hearts of her people, 
every year of her beneficent and benignant reign mani- 
festing more clearly her virtues, her graces, her dignity, 
and her piety of character, and serving to deepen that 
personal affection, blended with reverential respect, in 
which she is held alike by the most exalted and the 
meanest of her people. 

The difficulty before us is but a canker in the Church, 
which will be eradicated. It is for the people to take 
the matter in hand, through their representatives in 
Parliament. I am full of confidence that it will do so 
in due time. The debates on the Public Worship Regu- 
lation Bill were to my mind full of significance, and con- 
vinced me that as soon as the people see the full drift of 
this movement, they will speak out and act with unmis- 
takable vigour and determination. As the real question 
involved clearly shapes itself in the national mind, the 
answer, I believe, will be decisive. That question is 
this : — Our choice lies between the retention of the pure 
faith of Christ, as contained in a free and open Bible, 
and expressed in the English Church's formulae, to which 
are linked civil freedom, energetic national life, and co- 
operation in the accomplishment of God's beneficent 
purposes towards mankind, or a spiritual despotism, 
which involves the obscuration of Scripture truth, the 
elevation of a sacerdotal caste to a despotic control over 
the consciences of men, and the consequent straitening 
of liuman energies, aspirations, and developments — d. 
condition th^ sure forerurvrvet ot xvaX.\ow^.l decrepitude 
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and decay. I say, as this alternative clearly shapes itself 
in the national mind, the answer will, I believe, come 
shortly, sharply, and decisively, and it will be to this 
effect : — Away with an attempt to reimpose a yoke 
which our fathers were not able to bear, and which will 
surely press us to the earth under its load ; and, while 
all due respect is shown to the conscientious convictions 
of individuals, let the English Church be purged of the 
evil which has seized, as by an infection, some within its 
bosom, and which, therefore, falsely claims it as its 
fosterer ! 

I have used the term Protestant above. I have done 
so advisedly. Our Church's position is this. As it is 
reformed, so is it Protestant. The principle of its re- 
formation was its return to scriptural and positive 
doctrine, and its protest, therefore, is against Romish 
innovation and error. This our national legislature 
clearly recognises, as was, I remember, most ably and 
convincingly proved by Sir W. V. Harcourt in a letter 
to the 'Times' during the discussion on the Public 
Worship Regulation Act He brought to public notice 
the facts following : — (i) When the treaty of Union with 
Scotland was made, the Presbyferian Church was n^uned 
as the representative of the true Protestant religion. 
Jealous for the Protestant character of our Church, an 
archbishop and * the Zealous Churchmen ' promoted a 
Bill, which was passed, in which it is declared that it is 
the 'true Protestant religion 'that is professed and estab- 
lished in the Church of England and its doctrines. {2) 
The fifth article of the Act of Union with Ireland pro- 
vides that * the Church of England and Ireland, as now 
by law established, be united into one Protestant and 
Episcopal Church.' (3) In the Catholic Emancipation 
Act, the term Protestant is several times used to desig- 
nate the established ChurcVi oi "Exv^^xA, ^tA ^;^^C>sj«i» 
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the matter beyond all doubt, (4) the coronation oath 
contains the following article : — *Will you, to the utmost 
of your powers, maintain the laws of God, the true pro- 
fession of the Gospel, and the Protestant reformed 
religion, established by law ? ' 

Nothing can be more conclusive than this. Our 
beloved Church is Protestant. May the time soon come 
when it will add additional emphasis to that title by pro- 
testing effectually against a revival, within its own 
bosom, of those errors against which its very existence 
is a standing protest, and against the attempt to dis- 
seminate those errors under its shadow and in its 
name ! 

If it does this boldly and uncompromisingly, it 
will tighten and extend the hold it has upon the affec- 
tions of its people, while it receives the confidence and 
respect of those who do not accept its ecclesiastical 
organisation, yet are in full sympathy with it upon the 
great evangelical truths of Holy Scripture. 

But if it fails, you say t What if it fails } — My 
friend, then I fear but one result is inevitable. 

The people will not have Popery in any form, I am 
convinced. Let the Church lead, they will follow ; or 
let it welcome and aid their efforts, legitimately made 
in the great national council-chambers, they will 
strengthen its hands on all sides. But when they 
speak with decisive voice on this question, if they find 
it supine, or practically yielding to error, then I see but 
one prospect. A season of agitation, a determined ex- 
pression of the national will, a mountainous wave of 
popular excitement, on the crest of which some leading 
statesman will be carried to power, pledged to maintain 
the principles of Protestantism, and to carry into effect 
the national sentence upon the Church of * down with 
it I down with it, everv to t\ve ^omtv^lV' TKose who 
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provoke may even be active agents in accomplishing 
this result ; but, should that be the case, they will find 
that, while playing into the hands and doing the work 
of the Church's foes, they will contribute to their own 
humiliation. They will pass from the position of mem- 
bers of a great and honoured Church, to that of ad- 
herents of a comparatively obscure sect. * I was my 
own destroyer,* will be their fitting epitaph. 

God save us from the catastrophe that threatens us, 
for a catastrophe it would be. It has been and is a 
witness and keeper of Holy Writ ; and, associated with 
the state, has maintained the national acknowledgment 
of God's Word. If it falls from this position, who is to 
say to what extent the nation may not fall } 

Infidelity will open its floodgates ; superstition will 
shed its blight. When the light of truth pales, these two 
contend for possession of the field ; aiid each in turn 
predominates. Who can tell that there will be grace 
and strength to resist their influences } Our Church is 
a standing witness for God's truth, and a protest and 
rallying point against both these evils. Should it be 
removed, many of those who now, perhaps, are amongst 
its most active opponents may regret its fall, and ac- 
knowledge too late the mighty influence it exercised 
in maintaining those principles of reverence for God's 
Word in which are bound up purity of manners, respect 
for law, and the charities of social and domestic life. 

A sifting time, my dear friend, is before us — I may 
say, upon us. At present our beloved Church has not 
lost the regard of the great body of the people. Its 
evangelical principles and teaching still command appre- 
ciative affection. A serious responsibility, therefore, 
rests upon its individual members. It is to strengthen 
its hands, by their firm and consistent maintenance of 
those scriptural principles, vAvvdcv M ^tv'voxc.^^ \:cs. *>i!vs* 
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teaching. It shall thus come out of the furnace of 
trial, through which it is now passing, refined and 
strengthened, and prove itself to be deservedly the 
Church of a people setting great store by the Word of 
God — a people, therefore, Protestant, great, and free ! 

In the Lord Jesus Christ is our hope, and in Him is 
our strength. May He preserve and sustain, and so 
shed around the lights of His Truth in the Church, that 
it may be kept faithful, proving itself a portion of 
the Lord's own body. We know, then, that it shall 
receive its crown — that all attacks upon it shall fail, 
for His Word is pledged that the gates of hell shall not 
prevail against it. 

May the Holy Spirit of truth and grace enable our 
Church collectively, aind its members individually, to 
bear in mind the words of the Lord, and to act on His 
injunction : — * B^pld, I come quickly : hold that fast 
which thou hast, that no man take thy crown.' ^ 

* Now unto Him that is able to keep you from falling, 
and to present you faultless before the presence of His 
glory with exceeding joy, to the only wise God our 
Saviour be glory and majesty, dominion and power, both 
now and ever. Amen.' ^ 

Commending you to His loving guidance, 
I am, 

Your faithful and affectionate friend. 

* Rev. iii. ii. « Jude 24, 25. 
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The PRINCIPLES of HEALTH and MORALS y 

As derived from the Teaching of Scripture and eminent writers. 
BQOK^ FOR YOUTH OF EVERY CLASS. 



THE 

PRACTICAL MORAL LESSON BOOKS, 

Embracing the Principles which are derived from the Teaching of Scripture 
and the Writings of the most eminent Authors, should regulate Human 
Human Conduct, in a series of Practical Lessons selected from the most 
eminent Writers, arranged and adapted more especially for the use of Pupils 
in Schools and Families. Complete in Four Books, as follows : — 



Book I.— OUR BODIES; Price is, 6d. 

Embracin 

Temperance, &c &c. ^» 

Book II.— OUR MINDS. Price is. 6d. 



ine Chapters on Elementary Physiology, the Laws of Life, 'Physical Education, 
Health, Food, Clothing, Pure Air, Light, Labour, Exercise, Recreation, Rest, 




' He that ruleth his spirit is better than he that taketh a city. If thou be wise tHbu 
shalt be wise for thyself.' — Prav. xvi. 23 ; ix. 12. 

Book III.— OUR SOCIAL RELATIONS. Price is. 6d. 

Embracing Chapters on Parents, Brothers and Sisters, Friends, Teachers, Employers, 
Neighbours, the Afflicted, the Poor, the Fatherless, the Aged, Manners, the State, 

&C.&C 

'Whatsoever ye would that men should do unto you, do ye even so unto them.' — 
Matt. vii. 12. 

Book IV.— The YOUNG CHRISTIAN ARMED.| Price ss. 

Embracing the Duty owed to God by the Young Christian, and forming a Manual of 
Scripture Evidence, Faith, and Practice. 
' Let us near the conclusion of the whole matter : Fear God, and keep his command- 
ments ; for this is the whole duty of man. This is His commandment. That we should 
believe on the name of His Son Jesus Christ, and love one another.' — Eccl. xii. 13; 
X yohn iiL 23. 

' Written with point and vigour ; and decidedly Scriptural in tone.' Frebman. 

' Sound, sober, sensible ; written in a plain, homely, and popular style.' 

School Board Chronicle. 
'We have long wished to see such books as these, and strongly recommend them as 
good.' Sword and Trowel. 

Mr. Hole treats of the whole man, body and mind, as a whole^ and cowx«<3%^!cc&^x^!^ 
in a lively manner. Sure to rivet the attenliou wnd KnidM«2\N x{vQivi\&. >^% ^£GA>^^gc».^ -vs>^ 
practice. ' C\w'WC«.'^^«?«vk« . 
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The following communieations are a few from among more than one 
hundred similar ones received by Mr. Hole bearing favourable 
testimony to the, ' Practical Moral Lesson Book, ' from eminent 
Clergymen of the Church of England, Nonconformist Ministers, 
and Medical Men, 

From the Rev. Stenton Eardley, M.A. Vicar of Emmanuel Churchy Streathant, 

Dear Sir, 

I have looked over your Book and am delighted with it. ^ We are deplorably 
behind in this department of Elementary Teaching. Now is the time, when the School 
Board System is calling attention to Education, and the old fossil idea of the three R's 
is at hist becoming obsolete, and we are canvassing for fit subjects to infuse new life into 
our schools, for the introduction of your little books. I looked specially at the pages on 
Food, &c. and I hasten to tell you that I think you have done your work well, simply, and 
timeously. I hope you may find the books appreciated. 

STENTON EARDLEY. 

From the Rev. J. H. Hill, D.D. Vicar of All Souls, IValworih. 

My DEAR Mr. Holb,- 

I have read your ' Practical Moral Lesson Book ' with great delight, and think it 
-admirable. I trust that it may have a world-wide circulation. Such a standard of moral 
•culture would save the yoimg from premature decay and often headlong ruin. 

J. H. HILL. 

From the Rev. Thomas Hill, M.A. North-End Parsonage, Finchley. 

My dear Sir, 

I have to thank you very sincerely for sending me the two volumes of the * Moral 
Lesson Book ' and so brining under my^ notice one of the most useful Elementary 
Educational Works with which I am acquainted. There can be no doubt that the duties 
which men owe to themselves^ and those especially to their own bodies, have had but 
little place in our system of instruction for the young. Lads, otherwise^ well-taught, 
grow up in utter ignorance of things of almost vital interest ; and do, I beUeve, often go 
seriousty wrong from sheer want of knowledge. ^ Your system of education would, if 
widely adopted, raise a generation of men better in every way than the present— physi- 
cally, morally, and religiously ; and such being my conviction, I am glad to express it. 

THOMAS HILL. 

From the Rev. J. Burns, D.D. 
Dear Sir, 

I have carefully gone through your two volumes of * I*ractical Moral Lesson Book,' 
On the Duties Men Owe to Themselves— Parts I. and IL I feel confident that they cannot 
be used in family or school without being of real and permanent advantage. You have 
succeeded admirably in making the subjects both clear and interesting, and I hope they 
will secure the widest possible circulation. I shall be glad to speak a word for them as 
•opportunities may offer. J. BURN S. 

From the Rev. J. Stoughton, D.D. Author of the * History of the Christian Church* 

ami Congregational Minister of Kensington. 
Mv dear Sir, 

I ought to have acknowledged before your kindness in forwarding me a copy of the 

' Practical Moral Lesson Book.' I have not been able to examine it so as to K>rm an 

opinion of its merits ; but the subject clearly is one marked by all the importance which 

you attribute to it. I would add, that from what I have been able to react of the books, 

••they appear to me to be worthy of the object you had in view in writing them. 

J. STOUGHTON. 

London, LO"NG^K^S %l CO. 



